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PREFACE TO THE TRANSLATION

THE venerable monks of the Order of St. Jerome in Madrid
in 1853, desirous of preserving this valuable work on the
Life of St. Jerome, written by a monk universally con-
sidered as one of the most brilliant classical writers of
Spain, both for purity of style and grandeur of diction,
decided upon publishing a new edition.

The work is divided into Six Books, comprising the
Seven Ages of Man. The original was published in 1595,
and formed a work of some 580 pages of about 400 words.
The new edition, of which the present issue is a transla-
tion, was brought out with two short discourses by Fray
Juan Gonzalez on the learned author, an epitome of which
I proceed to give in English, in order to afford the reader
some idea of the Spanish writer of the renowned Life of
Saint [evome.

“ At the middle of the sixteenth century, at the period
when in Spain Belles- Lettres were as advanced as the
profession of arms, and when both the study of letters and
the profession of arms were as much attended to as religion
itself, there was born in the city of Sigtienza the venerable
and renowned historian who contributed to the Jeromite
Order so much glory, and to letters so great an advance-
ment. From his earliest years this classical writer
manifested a great love of study, and the progress he made
in the years of his childhoo€i and youth, was so marked

x1
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that all who knew him felt convinced that he would some
day prove to be no ordinary man, since he was becoming
so distinguished at the very commencement of life. The
religious orders, with their glorious traditions, scientific
and literary, afforded a beneficent asylum to science, as well
as to virtue, and in the solitude of their cloisters, saints
and sages grew up together and flourished. In those days
the ‘religious of St. Jerome were much esteemed, and
protected by the Spanish monarchs, and it was into this
Order that our student of ‘Sigiienza sought to enter and
obtained admission, where he soon surpassed hxs com-
panions in learning and talent.

After repeated entreaties, he received the holy hablt in
the celebrated monastery de/ Parral.de Segovia, in which
the uncle of our novice was one of the community. To be
able to state how the monks watched his progress in the
strict observance of the rule, and his growth in virtue,
would be a sufficient matter for a whole treatise. The
holy monks, who considered that Father Joseph of Sigiienza
was destined for great things, sent him to the Royal
College of San Lorenzo to complete his studies, where,
later on, he became one of the first religious when, in 15735,
the monks were translated from Parral to the sumptuous
monastery that Philip I1. bequeathed to future generations.
Here, first as a disciple, and subsequently as master, he
acquired great renown for his piety and assiduity in study,
so much so, that he acquired a great influence among his
companions, and an authority which was acknowledged
even by that great king, who ever listened to him with
deepest respect.

And as it is written, “ he who humbleth himself shall
be exalted,” the more Father Sigiienza sought to conceal
himself in this retreat, with no other solace but his books,
all the more did the monasteries of his Order exert all their
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powers to induce him to accept the prelacy, of which he
had a great dread. But it could not be allowed that
Father Sigiienza should remain in humble obscurity. It
had seemed to the wise monk, that, by entering the royal
monastery of San Lorenzo, where, by the founder’s inten-
tion, the monks were not to .leave that house for another
of their Order, he would be left in undisturbed peace, so
he resolved to profess a second time, and thus be free from
any acceptance of higher charges. At that time there
dwelt in San Lorenzo the illustrious Arias Montana, and
our virtuous monk became his disciple. So rapidly, under
this wise master, did Father Sigilenza advance in the
knowledge of the Hebrew and Greek languages, and, in
the science of the sacred Scriptures, that one of the glories
of this master, was the honour of having left such a disciple
as his successor.

The historical and learned subjects executed on the
domes and walls of the magnificent library of San Lorenzo
by the excellent Italian artist Peregin de Peregrini, were
chosen by Sigiienza, who had succeeded the erudite Arias
Montana in the office of chief librarian.

Philip II. was wont to say: * Zkose who come to see
this wonder of the world, do not sec the principal wonder it
contatns if they do not see Father José de Sigienza,; for, in
view of his merils, I say that kis fame will last longer
than the building, despite that it has every mark and char-
acteristic of solidity and durability.” On another occasion,
when the ministers who surrounded the king were dis-
cussing the learning of Sigiienza, qualifying him virtuous,
saintly, and learned, Philip II. turned to them and said,
“ Why fatigue yourselves recounting wkat ke is and what
ke knows ? Betler state what José de Sigilenza does Not
know, and you will end the discussion sooner.”

Inflexible towards himself, charitable and indulgent
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to others, most tenderly loving towards God, in study
untiring, ever foremost in the religious observance of
humility and all other. Christian virtues, a true model of
the religious life, Father José de Sigiienza was justly
renowned in life, and died the death of a saintly man on
the 22nd of May 1606. His memory is deeply respected
in the holy Order wherein he professed, and of his virtues
the loftiest idea is preserved.” \

*“ The chief works he bequeathed to us by his profound
learning were the history, or life, which is the subject of this
book, and two parts of the history of his Order.”

“ Father José of Sigllenza is rightly considered to be
one of the first Castilian classical writers, and under his
brilliant pen the rich, harmonious language of Castile has
lent itself grandly to develop the ideas of the illustrious

sage.”

This history, or life of St. Jerome, is a masterpiece in
more senses than one ; and in our epoch, when every one
writes, and the greater number do so in a flippant
manner, it appears to me, that the Jeromite Fathers have
rendered a signal service to science and letters, to reprint
his grand work at their expense; a work which has long
been sought after by all erudite men who love the literature
of Spain. It is this work which I have translated, that my
humble efforts may make it known to the English-speaking
races, who appreciate all that is grand and noble, and true
of all nations, and even give them an honoured place in
their libraries.

MARIANA MONTEIRO.

ST. SCHOLASTICA’S RETREAT,
CrarroN, N.E,, 1907.



AUTHOR'S PREFACE

He who follows with attention the course of events
since the commencement of the world until the present
time, will clearly discern the care and providence with
which Heaven has always come forward to remedy the
needs of men. The eyes of God are far-seeing, without
limit of place or time, and He foresees all the events
and occurrences which are to take place in this world of
ours, and which succeed one another.

From this proceeds that He equally calls by their
name, and is replied to, by all things which are, and by
those which are not. He sees all things, penetrates
every secret, foresees and disposes all human events
with such harmony, that each fulfils its “place in the
beauteous scheme of creation, yet does not exceed its
appointed and just meed and term. This is so clearly
manifested in the order of nature that it is apparent to
the simplest mind; while in the order of the super-
natural, and in the demands of the free will of human
beings, this divine truth shines forth still more
resplendently. |

The wisdom of God saw that the malice and envy
of the devil would have no end, and his pride would not
be diminished a single point, rather that it would con-
tinue to increase in an equal degree with the progress

of the ages, striving throughout all time to take from
xv



xvi THE LIFE OF ST. JEROME

God that glory which is His due, and deprive man of
the heavenly riches that are promised him. Therefore
God designed to provide a remedy against the malice
and the ravages caused by the envy and wickedness of
the Evil One.

In the days when the Chaldeans strove to persuade
the world that all things were dependent on the course
of the stars, and that they were the primary and true
cause of human events, a deceit wherewith the enemy
beguiled men through their understanding, God raised
up the patriarch Abraham, who delivered them from
their blindness and superstition, instructed them in
right principles, thus bequeathing to the world an
admirable model of true philosophy, of holy faith and
divine obedience, and who made the light of. God’s
truth to shine upon those souls who had been blinded
by the false doctrine of their teachers. At a later
period, the Egyptians, deluded by the craft of this
same enemy, fell into superstition and witchcrafts, and
the devil (the better to deceive them) enveloped them
under the appearances of things secret and divine. To
remedy this evil, God provided a Moses, who, after
obtaining from their science all that was needed of
information, openly manifested to them upon what vain
foundations they had erected all their beliefs; and that,
excepting those things which, through His divine
mercy, were communicated in the supernatural order to
men, all else was illusion and phantasy, or what was
only of the earth, earthly.

When the people of Israel were in such a state of
transgression and wickedness that, forgetful of the holy
Law which they had received of God through the hands
of His holy angels, they fell into a miserable idolatry,
God raised up a Samuel who corrected them, and kept
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them faithful to the ancient and good customs of their
forefathers; quelled the disorder which reigned amongst
the people, and established order and government under
the rule of one supreme head, their king. Some, alas,
indeed many of their kings, in order to follow their
pleasures and interests, contemned the holy laws and
ceremonies which had been given them from heaven,
and fell, dragging with them the greater number of the
people who were inclined to follow the example of their
prince into the former idolatry, and with it into every
species of vice imaginable. To rectify so great an
abuse, it was needed that God should provide for them,
as He usually does, a remedy, and this in the person of
an Elias, whose strength of virtue should be commen-
surate with the wickedness of the king and people!
And Elias was a man who in his life, words, work, and
zeal, was such a contrast to all that was the usage in
Israel, that it was clearly manifest that he had been
raised by God Himself, in order to be the general
remedy for so many evils.

The chosen people were no less in an extreme state
of misery when the intruder Herod reigned, nor were
the vices of avarice, ambition, hypocrisy, usury, simony,
and homicide less predominant when God raised a new
and no less zealous Elias. To raise is called in the
holy Scriptures the provision which God makes of
these holy ministers, both because (comparatively
speaking) all other men are, as it were, fallen, and
overthrown in their sins, as because these chosen men
of God rise up, and are standing erect, courageous, and
ready to obey whatever God should command them.
The man whom God raised up at this era was John
the Baptist, by whom He not only remedied the

tide of so many evils and false doctrines, but further-
)
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more preordained that he should be the precursor of
the Messiah, or the harbinger of the Morning Star,
of the new Sun and Light which was about to come
into the world. This light declared by the same Sun
Jesus Christ, and the seed of the regeneration of the
kingdom and freedom of mankind, together with the
proclamation of the Apostles made manifest and planted,
watered and made fruitful by the blood of the martyrs,
seemed, and it was so, as though the world had been
created anew, and stripped of the old coil of the ancient
serpent, and had taken a new lustre of holiness of life
and heavenly customs, and that at His coming the wild
beasts, which under the covert of former shadows had
taken so many victims in the world, now withdrew,
dazed and terrified, to the caves out of which they had
sallied forth.

The devil could not brook seeing himself thus foiled
and dethroned on all sides, and man restored to so
much blessedness; and although he could not deny to
God the glory of the victory, nevertheless he en-
deavoured to place hindrances to its bringing forth fruit.
He gathered together all his forces, and sharpening
more than ever the subtlety of his malice; he opened
wide the door of the abyss to all the evils which could
come out of it, and thus armed anew for the combat
of souls, he determined all together, as in a closed
squadron, to assail yet more the Church of Jesus Christ !

The devil then found the means by which the blood
of the martyrs, which had scarcely been wiped away,
should again become freshened by the apostasy of Julian
Augustus, the various other persecutions, and heresies
of that period, and which through the ambition of
men to increase in the breasts of men to such a degree
that it would end in open disobedience to the Church.
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He spread sleep over the eyes of the shepherds and
their flocks, and while men slumbered he sowed cockle
of errors and heresies, evil doctrines, vain studies and
pernicious customs, aliens all to the evangelical sin-
cerity ; thus he brought into the world a great number
of heresiarchs, each of whom advanced some new
error which wearied generally Christianity. He also
awakened in the hearts of those who remained faithful
within the Church, pride, covetousness, the desire of
riches and of fame, of dignities, honours, glory, and
pleasures! Finally he left no stone upon stone in his
efforts to ruin the peace and liberty of the House of the
Lord itself, and to destroy the tranquillity enjoyed by
His servants, and those the Church had adopted as her
children in the teaching and doctrine of the Gospel, so
that these should doubt the stability of her powers.
But God did not forget His accustomed mercy—He
Who now looks upon us not only as the God and Master
of all things, but also as a Father and Brother; there-
fore our Divine Lord sent to countervail the fury of so
many evils of those times illustrious and noble men full
of sanctity and doctrine, to withstand, like the bulwarks
of a fortified city, the attacks of the invading hosts, and
to apply efficacious remedies to the snares of the
wicked foe, and oppose so many calamities. Of the
number of these great men, like a morning star shining
brilliantly among the constellations and like a sun
outshining the stars themselves, came forth resplen-
dently our great and saintly Jerome, Doctor, whom God
seemed to have raised up endowed with all that could
be desired of medicine and remedy, to clear away
what the devil in so many ages had attempted to
spread little by little, and the evils which he had seem-
ingly planted.
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It is the life of this great man that I purpose to
write in the Castilian language in a more lengthy
manner than has ever been written before, either in
Spanish or in Latin—a task of great difficulty, by reason
of its historic value, and on account of the subject-
matter, varied and grave, an honourable undertaking,
yet difficult of issue. Few have hitherto grasped the
history of it; saints’ lives many indeed have under-
. taken to write; whether these have carried forward
their intent successfully, it is difficult to judge, unless
by admitting new laws unknown to the ancients. In
regard to the Castilian language, if it is used simply it
is condemned ; if written with care it appears affected—a
tongue little used, cultivated by the few; whilst those
who think they know it, also think that in order to
speak it well, it should be made up of new vocabularies
which were not known to our forefathers. The
subject-matter, grave and lofty, teems with singular
contrarieties, which we find difficult to compare with
other saints. At one point we find a vivid faith
most constant in times of deadly depression and indeci-
sion, an extreme obedience to Pope and Church, a
thing, indeed, for all times, but in these, of greatest
importance. Various peregrinations, temptations of the
devils, miraculous punishments, and trials made by God
in His saint; a great renunciation of country, of parents,
brethren, friends, and allies, with an utter forgetfulness
and denial in its highest degree of the things of life, like
to a new sampler of Abraham. Further on we find
him, the master of a great variety of tongues, endowed
with the knowledge of rare languages; not only Greek
and Hebrew, but even Chaldaic, Arabic, Syrian, and
other dialects—a thing in those days, and also in ours,
possessed by the few, despised by some, held in
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suspicion by others; so greatly can ignorance work,
even when levelled against persons held in authority by
the world, which dares to blaspheme what it is ignorant
of. Interpretations of Holy Writ, various versions,
questions oftentimes disputed and not duly investigated
on account of their difficulty and of the many opinions,
affairs in which the many either speak obscurely or
through the mouths of others who are but little better
informed than themselves. Descriptions of countries,
more particularly of the Holy Land, difficult to portray
owing to the distance, and by reason of the changes
effected by the times, the peoples, places, and names.

Yet, that not all be good (although all is good to
the good), we shall witness evil, mean behaviours, and
great ingratitude against the saint, false testimonies,
malice, lies, wrongs done him by friends and enemies—
all this to need almost the description of a Moses and
his life to portray our saint, a thing as it were im-
possible were it not that the veil has been already
removed; the establishment and the order of the
services of the Church and divine worship; the singing
of the Psalms, as well as other embellishments and
greater lustre of the holy ceremonies; his assistance in
the business of the Pope, and replies to the causes
of faith, and determinations of the Councils—affairs all
of them of great difficulty and obscurity, wherein is
barely found the way to trace the lines of demarcation.
Furthermore, to trace out and show the sincerity and
truth with which so many things were handled by one
man only; the small interest which the saint ex-
perienced from men; the ingratitude of those who
profited by his labours, all this manifests from head to
foot a Samuel who himself went through -all this at
the hands of the city and people, not more ungrateful
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towards him than ungrateful Rome behaved towards
Jerome. Likewise must be stated and shown a free heart
full of evangelical fortitude, established on the security
of his own conscience, who looked not to the lineage
of persons, their state, their office, their vices; who
prescribed rules, who administered reprehensions, who
gave counsels to such a variety of persons, priests and
monks, bishops and knights, maidens, widows, religious
women and children, married persons, fathers and
mothers, masters and servants; who greatly loved the
little ones if they were saintly; who humbled the pride
of the great ones of the earth if they were evil; and
who ever desired to exercise the humblest offices;
large-hearted to reject what the world so unreasoningly
calls greatness—all this is no less than to manifest the
lives of an Elias and St. John newly returned to the
world | '

And yet more than this, we shall see, as it behoves
to state, the rigors of so much penance, the wearing of
a hairshirt, the enduring of chains, nakedness, hunger,
strikings of the breast, long and weary illnesses, fastings
almost unprecedented, journeyings into deserts, the com-
panionship of wild beasts, the terrible temptations of the
devils, and the still greater persecutions by heretics,
prolonged prayers, revelations, raptures, ecstasies, and
extraordinary excesses of the soul, discomforts of the
body, weariness of spirit, untold labours, profound studies,
abstruse writings by new and unexplored yet true paths—
all this presupposes almost an impossible existence, and
as it were little less than a miracle to succeed in so
many details. Yet it is, however, a, great assistance, and
of much encouragement to us, that (independently of the
reason and foundation of obedience, which can do much
—indeed, all it dares) our saint on several well-nigh
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imperative occasions wrote down many of his acts, and
that in his descriptions he was as scrupulous in their
statements as he had been in fulfilling them. We might
well say of him that which was said of Casar when writing
the commentary of his deeds, that he had done so only to
leave matter for writers; yet he took the matter off their
hands, because no one could recount the deeds better than
himself. This applies to Jerome more appropriately,
because, although as regards purity of language few
equalled Cesar, yet as to the fidelity of his statements he
bears no comparison with Jerome. Hence the principal
part of this history will be his own descriptions, rendered
with fidelity, in accordance with the best admitted rules
of translation, assisted also by reliable authors, taking
small heed of others, that, at the price of being considered
astute, gave way to malice and impiety, desirous of taking
away on many occasions a large portion of the glory from
that great Father whom the Holy Church with loud public
voice willed to style great amid the doctors; because if
Rome had her Fabiis and Valeriis, Greece her Alexander,
France her Charles, on whom was bestowed the surname
of ‘Great’ by reason of achievements by pen or sword,
with far greater motive and reason does the Church
bestow the appellation on her Jerome for his thousand
victories gained over heretics, and as many more won by
the grandeur of his pen.

The order of procedure followed in writing this Life
will be the same as the saint followed; for since God
bestowed on him such length of days that he passed
through all the ages and periods which divide the life
of man, we shall divide the history into the Sever Ages
of Man, because God willed that his long life should give
us to understand the great importance his life would be to
the world. The narrative will be in six books, the better
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to distinguish the various stages, because the small
patience of readers of the present day does not admit
of that continuity which the ancients so loved.

Should the judgment of such as know what writing
history is, be offended at the many digressions, I think
they will also perceive, that they are not made without a
purpose, and that it is the life of a saint wherein of the
three component parts which the historian is bound to
follow, the principal one must needs be erudition and
economy, and the inculcation of good customs. The
two first ages will form the first book, since the subject-
matter is so short; and each book will be divided into
discourses, as the title of the work leaves me exonerated
from following the precise laws of history.
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PROEM

SoME of the greatest philosophers have divided the course
of human life into ten septenaries, or weeks of years, as
appears by some verses of Solon the Athenian, which
are well known. Nevertheless, the distinction made by
Hippocrates, the prince of good philosophy and of medicine,
has been more generally received, which divides the whole
period of man’s life into seven ages. By this division the
first age is called infancy, in which the child, not as yet
possessing any teeth, is unable to articulate words, from
which fact it is called an infant. This period lasts till its
seventh year of age. The second period extends over
another seven years, that is to say, until the child reaches
the age of fourteen, when he attains the age of puberty.
Then follows adolescence, which continues up to twenty-
one or twenty-two years of age, at which period the
beard begins to grow and other signs of manhood show
themselves. The fourth period includes youth, which
lasts up to thirty, when the powers and strength of the
body have become perfected, the man having attained his
full number and height. The fifth is called manhood, and
then he is in full possession of his manliness; and it may
be said of this period that nature, so far as the body is
concerned, is stationary in her work, having attained the
zenith of human life; and this condition lasts until his

forty-ninth year. Then speedily follows senescence, that
3
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time of life in which the bloom of youth commences to
decline, and manly beauty to fade, whose limits are so
short that it only extends to the fifty-sixth year. From
that time forward, according to the common opinion, the
term is o/d age, or decrepitude, without assigning any
further limit or period, as St. Augustine says,! who, com-
paring the ages of man with those of the world, affirms that
senescence lasts as long as all the other six periods together,
because, commencing at latest from the sixtieth year, it
may be prolonged even to the hundredth or hundred-and-
twentieth year.

Hence the life of man continues to rise and decline
throughout these grades of septenaries, from which it took
the name of climacteric; and it is a fact, as Seneca and
others affirm, that in each of these periods of seven years,
the human frame undergoes a change. From this it follows
that the diseases which attend on the limits of these epochs
are always the most dangerous. The Gentiles had great
dread of this occurrence, and with good reason, since they
had no hope, and death was always a source of fear to them,
and therefore they always congratulated one another when
these crises were past.

It may here be opportune to draw attention to the
remarkable correspondence which exists between the
external world and the world of the human kingdom,
which is man, and also to see how both are maintained
and flourish. God, the Author and Father of all things,
during a term of seven days, produced this grand creation
which we behold, and supported it from one to seven
days with the powers and influentes which descended from
on high. And into seven ages is its duration divided.
From this is understood what is declared in the Book of
Creation,* that God perfected on the seventh day all what-

1 Lib. 83, pp. 58, t. 41. 3 Genesis ii
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soever works He had determined to effect ; which means
to say that, until the seventh day no created things were
perfect, nor had they attained to their fulness; because
they were, so to say, on the road towards perfection, and,
had they not reached it, they would have been, so to
speak, adortive. The Hebrew word, which is there
employed, meaning “fulfilled” and “finished,” is of great
depth of meaning, because it not only signifies what we
are in process of explaining, viz. that it was perfect and
without flaw in its work, but likewise it signifies the reins,
wherein are held the strength and desire of procreation. So
that it may be said and understood that all this beautiful
mechanism of the world is like a divine childbirth, and
a creature of God, drawn from the virtue of His omnipo-
tence—from nothingness to the being that it has. Hence
all creatures assume to be similar to the principle whence
they were drawn ; these, in their turn, also producing some
being possessing these same limitations which their Maker
placed in them of seven ages, whether of days or years.
From this is likewise comprehended why God did not
wish the name to be given to the child until after the
seventh day, as though the being was still a thing which
was not. And Aristotle observes,! in his book of the
History of Animals that many died before attaining the
eighth day. This is the divine secret that is contained in
numbers ; and I know not whether the philosophers them-
selves, who so largely discoursed upon numbers, compre-
hended the mystery.

Aristotle derides Empedocles and Plato, his master,
because they laid such stress on this matter; but his
ambitious words were not sufficient to derogate from
either the glory or renown which they acquired from their
close study of the divine letters, and by communicating

1 Lib. 7, ef wult.
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with such sages as had a still greater knowledge of them,
from which sources they derived many of the wise thoughts
which they have given to the world. But of this I will
speak no more at present, because the infancy and the
puberty of our saint need our further consideration.

It was a custom in ancient times for the sons of the
noblest in the land, when still youths, to serve at the
banquets of the great and at the solemnities of the
sacrifices, to offer the cup and to dispense the wine to the
invited guests. And Athenzus’® thus refers to what the
son of King Menelaus did : * And to this day this service
is performed at table in France by those called pages, as is
likewise done in Castile, thus, in a certain manner preserv-
ing the name and office of the ancient nobility. These
were youths of tender age, and were selected, as far as it
was possible, of equal height, and similar in age, counten-
ance, and style. The ancients never did anything in a
meaningless way and at haphazard. They invested all
things with a certain mystery; and in this service of
making boys serve as pages of the cup in their sacrifices,
they taught us much. Because, without doubt, the souls
of the little ones and of youths of tender age are in truth
like to empty chalices, since they no less thirst to drink the
liquor of good doctrine than old men to desire wine. And
if the old men are cheered and recreated by the juice of
the generous vine, much more are the tender spirits of
those fair youths delighted with the sweetness of science ;
and by pouring out the wine to drink in the sacrifice, it
would seem as though they demanded, in return, that the
old men should enlighten them in the sacraments and ‘in
the mysteries and secrets that are enclosed in the sacrifices.”
It will be very opportune here to describe that singular
figure by which the Egyptians depicted their god Canopus.

1 Lib. 10, c. 7.
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The whole figure was in the form of a cup, such as we call
itmperial. The face and head were those of a boy; the
ears were large and uncovered; the body draped or
enveloped closely by a net, similarly as we moderns cover
cups or chalices of gold, or china bowls to save them from
being broken or injured. The figure was finished by the
feet being placed close together, forming the stem and
pedestal to the whole. In its hands it held a staff, the top
of which finished with the head of a lark ; lower down the
staff was pierced through by a stick, which thus formed
a cross, and in its hands grasped the letter A. By this
symbol they wished to signify the whole discourse, con-
dition, and state of a child, and the fair hope promised of
its future if the child was brought up as it should be. For
this reason the figure bore the head of a boy, because
youth is a fragile, critical period, and, unless great care is
taken of a child, it runs a great danger, as our saint will
tell us farther on, when he speaks of himself. This fact
is also implied by the net with which Canopus is girt, which
is no other than education, fear, and the proper respect
with which a child should be bound and safeguarded.
Moreover, great care should be taken to instil into the
child some good liquor of instruction, for which its pure
soul is athirst, and for right good reasons did the ancients
give their god large open ears, which are like a mouth,
through which these delicate cups are to be filled. And,
whereas these ears are wide awake to receive good doctrine,
all the other members and senses must needs be well girt
and covered up, in order that these powers be not unbound
so as to do anything exceeding good morals and against
modesty, in accordance with what the apostle St. James
teaches when he says, we should be ‘“swift to hear and
slow to speak.” What liquor is to be poured into those
receptacles is declared by the symbol it holds in its hands :
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the staff crowned by the head of a lark, signifying the
course of life which is all to be employed in the divine
praises, rising up from the earth even as the lark soars
heavenwards, pouring its melodious strains. The whole
of this life must be fitted and sustained upon the Ziaw,
which is the cross-hilt of this staff. And the first object,
which should be placed in the hands of the child and
impressed on its heart, is the knowledge of the Christian
religion, which is wholly founded on the Cross, and then
be guided to learn contempt of the world, to bear suffering,
and to be patient in all adversities, and to imitate Christ.
Along these paths is progress made, and by no others,
towards eternal life signified by the letter A. For this
letter, bearing the form of a pyramid, ends in a point, and
is the symbol of simplicity and the most perfect union, and
being wide open at the base, without limits, it manifests
that it embraces and encloses within itself all things,—the
proper signs of eternity. Hence this spiritual receptacle
of the youth, being filled by the fragrant liquor of doctrine
at the commencement of life, will retain, as said the poet,
a good odour, and persevering in purity and innocence of
life, that soul will attain to be, not only the chalice, but
the very temple of the Holy Ghost.

All this and much more, did the ancients tell us
allegorically by the figure of their god Canopus, and it was
with good reason that St. Peter in his Epistle (2 Peter ii.)
calls “ learned ” the fables of the ancients. And, in passing,
it may be said here that neither Suidas, nor Rufinus, nor
others, who judged that in all these ideas there was
naught else but ridiculous rivalries between the god of the
Chaldeans, which was fire, and the god of the Egyptians,
which was Canopus, undérstood the figures signified. For
to people who were so learned and enlightened as were
the Egyptians and the Chaldeans, who held so close an
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intercourse with the holy patriarchs, in whom were found
the good seed of sound doctrine, no such childish ideas
could be ascribed. This also will be made manifest to us
by experience when treating of the infancy and puberty
of our saint, of whom, since his parents had brought him
up with such care, and he himself from his tenderest years
had practised the holiest exercises of religion, good instruc-
tion and pure morals, great hopes were entertained of a
grand future, as antiquity signified to us by the statue
of the god Canopus.

Farther on we shall see also that he became a hand-
some youth, and how in the pedigree of the Church, as
well as at the grand open banquet celebrated in her, he,
who was so brimful of her holy sacraments, will serve the
cup and liquor of the most precious wine to all the guests,
during the first and second periods of his age.

It therefore behoves all of us to consider with great
attention these things. To some of us, because having lost
that innocence with which we were invested in the new
regeneration when having been born anew, we obtained
the right to the heirship of the kingdom of Heaven, we
may be able to return once again to enjoy our forfeited
inheritance by means of penance, imitating the example
of so great a Father, recovering lost purity and holiness.
To others again, who are beginning anew the path of per-
fection, in order that they may see where to place their feet,
and that the narrow path be not obliterated by the dust
aroused by the crowds of worldlings, with which dust our
eyes become blinded, and we find ourselves unable to
discover the inheritance so greatly desired by all, and
instead of finding Jerusalem, the blessed city of peace,
union, conformity, and light, we should instead stumble
into Babylon, full of confusion and disorder, without peace,
without harmony, and without light.



DISCOURSE THE FIRST
On the Birthplace, Parentage, and Name of Saint Jerome.

ALL holy writers teach that when writing the lives of
saints, who perfectly despised the world, we should not
lay any stress on the things which they held in disesteem ;
nor proceed in accordance with the laws of the world,
taking account of nobility of parentage and investigating
the antiquity of the house. Because those, who within
themselves have every cause of glory and praise, have
small need to demand any from the outside world.
Also, because he, who considers the state of a Christian,
will perceive, that independently of the fact that we
proceed from one ancient stock, where all nobilities are
alike, and one common hearth, whence we all spring;
we have one only Father, who is Christ, from whom
with so much equality we proceed on our journey towards
an equal inheritance, out of which, through our own fault,
we have been exiled. And, if the first and common
father as regards the natural being is One, and One also
the Father in the supernatural order, the line of procedure
without variation and the goal to which we journey the
same, it follows that all the other divisions which we
perceive are only inventions of the world, which the
heavens deride and the saints scorn, and which will

perish as .quickly as the foundations, on which they are
10
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based, are weak and faulty. Although this be of itself
true, and of small value for the glory of the saints, and it
be of little moment to mention such-like points, yet it is
nevertheless imperative in histories relating to saints to
take some notice of these things for our profit and
spiritual advantage; forasmuch as in the realms above,
where the blessed enjoy God, they have a manner of
inclination (if we may be allowed so to express it) of
protecting their own lands, in order to succour them in
their needs, and make cause in the Divine audience on
their behalf, when they are just ones, and when not just
to withdraw them. Also, because the natives of such
lands themselves study with greater attention the lives of
those who were born within the walls of their native place,
and who now are so high in glory, and are thereby
encouraged to follow their well-marked footsteps without
feeling that the path of Christian perfection is impossible,
since they perceive that their own neighbours have
journeyed along it.

For all these considerations, when seeking to in-
vestigate the birthplace of our saint, it will not be undue
to this Christian history, nor be ascribed to vanity, if some
labour be undertaken to find it, nor to argue for it, as
happened in the cities of Greece, where, at the price of
many lives and much contention, the cities each put forth
their respective claim in favour of being the birthplace of
Melesigenes, who, on account of being blind, was called
Homer;! and so rife did the dispute become that some
even called him their god, erecting a temple to him, as we
are assured by trustworthy authors was the case in the
city of Smyrna.

Somewhat similar, but in a more just cause, occurs in
respect to the country of our saint and doctor, because

1 Cicero in Orat. pro Archia. Herodotus, Plutar., Gellius, Lib. iii.
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albeit he says distinctly that his native place was
Stridon,! at one time situated on the confines of
Dalmatia and Pannonia, and which was later on assailed
by the barbarian Goths, nevertheless, in the examina-
tion of this point, there arise great difficulties and many
differences of opinion.

The reason of this was the desolation caused by Alaric
and Radagisus, captains of the Goths, before passing on to
Italy, and which was so great that the saintly doctor
says in the Commentaries om Habacuc, *that they left
alive no man whether great or small, nor even such
animals as are necessary for the service of man.” And in
the Commentary om Sophomias, he says: “ The animals
also felt the wrath of the Lord, because when the cities
were destroyed and the inhabitants perished, the fields
remained devastated of animals, and the air of birds. A
witness of this is Illyria, as also Thrace, and the land,
where I was born, in which, but for the earth itself, and
the brambles, air, and the buckthorn, there has remained
nought, for all has perished.”

These territories having thus been laid waste, as our
saint tells us, doubts then arose and opinions became rife
as to his actual birthplace. The Italians, desirous of
claiming for themselves such a great man, adduced a
thousand reasons; the natives of Dalmatia and Sclavonia,
gave as many more, yet all these put forward such good
foundations for their claims, that it became a very difficult
task to give a verdict in favour of any one of them. The
Italians say® and with truth, that Istria is one of the
regions of Italy, and was originally inhabited by some of
the soldierswhich Actzus,the King of the Island of Colchos,
had sent in pursuit of the Argonauts. These founded the

1 In Carthage.
? Blondo, De Jtalia lliustrata. Regione xi.
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city of Aquileia, and established themselves there. The
province of Istria terminates on the south with the Illyrian
Sea, which is now called the Adriatic, and the Gulf
of Venice. On the east lies Dalmatia, on the north
Pannonia. In Istria is found a small town -called
Esdrigna, the same as in former times was called Stridon,
the native land of our glorious saint. They also declare
that in this same town there exists a sepulchre, which by
ancient tradition is said to be that of Eusebius, the father
of St. Jerome, as was stated in an inscription found on
the stone of the sepulchre, engraved on a slab of lead.
This statement is confirmed by the intimate friendship
which existed between Jerome and Chromatius, proved
by the many letters that passed between them, as well as
with Rufinus, since both were of Aquileia, and it is more
than probable that, whereas they came from neighbouring
places, a great friendship had sprung up among them.

Of no less force are the arguments brought forward
by the Sclavonians; for it is a well-established fact among
them that the letters and characters, which they use at the
present day, are very dissimilar from those of the Latins,
Greeks, and Hebrews, and that they were received from
St. Jerome, and were considered as his own invention ; and
those from the Sclavonic tongue and in the selfsame
characters were used by him in their Divine office, which
up to the present time they use, and which is the same as
we all follow, and which was confirmed by Pope Eugenius
in the Council of Florence. And even Blondus himself
declares that it was he who was the instrument of the
same, and that the affair had passed through his hands.
Furthermore, as we shall see presently, he translated into
the same language the whole of the sacred Scriptures.
From this they argue that, had the holy doctor been an
Italian, he would never have boasted of so uncouth a
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tongue, nor.would he have given to his countrymen such
a singular language and letters.

Those of Italy reply that it is not uncommon for
peoples on the frontiers to speak the language of the
adjoining countries, and even of lands still farther removed,
such as is the case in the Abruzzi and Calabria, where the
Greek language has always been spoken, albeit the fact
that it is a larger province than Istria; similarly, those who
dwell in the valleys of the Alps generally speak French,
and those of Verona and Vicenza, which are large cities,
speak the Teutonic language, although they lie far distant
from Germany. And in the same manner, either because
Istria was so near to Sclavonia, or because, for a certain
period, she was subject to Sclavonian rule, her people
came to speak the language of Sclavonia.

In this contention, allowing that either party may be
right in their claims, I deem that those speak and think
with truth, who declare that it is of minor importance
among Christians whether the saint belonged to this or
that land, forasmuch as it be but an earthly consideration,
rather should we wish to rise with him in a spiritual sense.
And, without any manner of doubt, such would be a better
title-deed to the birthplace of the saint, and be more of
his spirit to imitate him in his life and conversation. If
this latter test be accepted, I venture to say that St.
Jerome should belong to Spain, since, in that country we
see under his name so saintly a religious order existing,
and the most illustrious houses of that order throughout
Europe ; in which communities for over 230 years, up to
the present (1595), his sons in Christ have, with singular
observance, devoted themselves to following the work he
laboured in. These religious have always the sacred texts
on their lips, the divine praises are sung by them without
intermission day and night ; spiritual conferences and pious
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questions divide their time. The Fathers also investigate
and examine theological works in their original languages,
in Hebrew and in Greek, drawing from their hidden’
depths rare fruits. A great testimony to the truth of
what I say is the famous house of San Lorenzo el Real, a
worthy work of Philip II., where, in what regards the
divine office and worship, sacred writings and letters styled
scholastic and positive, the Hebrew, Greek, and Latin
tongues, this Order has attained such a high degree of
excellence that I know not where greater proficiency
exists. Yet what in this holy institution is more the aim,
and in which the greatest solicitude is sought, is to become
most like their spiritual Father and founder, in those
things which he excelled, namely, true perfection of life,
the renunciation and forgetfulness of the world, retirement,
mortification, and poverty. Hence, he who observes and
looks well into the rule of this manner of interior life, and
notes the fervour and constancy practised in the observance
of the statutes and constitutions, will perceive (albeit
outwardly it may appear otherwise) that few of the
religious orders surpass this one, even such as are
discalced and follow strict observance. Therefore, whether
Jerome be of Stridon, in Dalmatia, or he be of Istria,
it makes very little difference, although the manner of
imitating this holy doctor in Spain far surpasses that of
other countries; for, of course, this contention only
regards his birthplace. All the Fathers agree upon the
fact that Jerome's parents were noble and wealthy, since
they held landed property and possessed slaves. The
saint himself gives us this to understand, as we shall see
farther on, for he sent his brother Paulinian to dispose
of what little had escaped destruction at the hands of the
barbarians. And in another part of his writings he says
that when a child he used on holidays to run about the
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spacious dwellings of the servants, and domestics of his
father’s household.

According to Aristotle, nobility is divided into lineage
and virtue, and, according to Socrates, into nobility of
body and nobility of soul; all which good qualities were
united in our saint. And in truth nobility of lineage is
not a thing of small moment, nor one to be omitted in
the lives of saints; because it is proper and in reason,
says the same philosopher, that those born of parents in
a higher class of society should be nobler and better than
others of inferior rank. The name of Jerome’s father, as
the holy doctor himself tells us, was Eusebius, and it was
appropriate that he should be so called, because, in its
original signification, it means “ God/iness,” and it is only
natural that the shoot springing from that noble tree
should be Jerome, which in the Greek tongue signifies
“ holy law,” a fit presage of what he was to be; for, from
godliness and religion springs the perfect knowledge of
the divine law:. It is a saying of God Himself that He
will not enter into a wicked soul, but into a soul that is
humble, and which fears and loves Him, and is obedient
to His divine precepts. It is a right and prudent counsel
for parents to give their children appropriate names, so
that on hearing its name the child may call to mind the
particular virtue, which distinguished the saint whose
name it bears, in order to practise it. Thus, when parents
call their son John or Joseph, and he hears his name, there
should occur to his mind not only the virtue, which the
first of these names indicate (unless he be so ignorant
thereof that he knows not what the name implies), and
his soul is thereby refreshed, but there ought also to arise
in his heart the desire of the divine grace, which dis-
tinguished him, and its increase, as is signified by the
second name. This manner of naming children, in
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harmony with distinguished persons, was greatly practised
by the ancients, yet not with that vain respect ascribed
to Pythagoras, who believed that in proper names there
was a singular value or power, whether the word con-
sisted of many or few syllables, had even or odd number
of letters, and who supposed that in all this there were
enclosed good or evil results,—and so Terence informs
us that from the. power of his name Hector believed
himself bound to slay Patroclus, and he himsélf in turn
was to be killed by Achilles,’—for, as may well be perceived,
this is all childishness, unworthy of Pythagoras.

The proper reason is what we have stated. Thus
Aristotle interpreted his name to mean that he should do
nothing but that which would tend to an honest end, and
what would help him to attain it with due perfection.
Socrates likewise drew from his name the interpretation
that he should keep himself and all those, with whom he
conversed, healthy and safe, not only from bodily ailments,
but also from those of the soul. Pythagoras and Plutarch
interpreted their destinies in like manner. The first was
told that his name implied that, in order to be a good
preceptor, it was not sufficient only to speak and to feel,
but that he must have also the power to persuade men to
virtue; and the second one, that he must seek for true
riches, which time could not corrupt. In the same way
might we philosophise of many others, and of our own
Jerome among them, and we shall see how in after life he
acted up to the goodly name which was given him, when
he was consecrated to God, in order that he should ever
ponder on His holy and sacred law. I admit that we
should not in all cases assign a mystery to names, but
only when God assigns them to us, or changes them in
order to manifest His divine will, or when parents give

1 Pliny,
(o
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their child a name, in order to recall some especial event,
which may have taken place at the birth (for both these
manners of naming do we observe in the sacred writings) ;
but when we perceive that the life and the course of
events correspond in all things to the surname of a
person, we may prudently infer (as dialecticians say) that
it was a thing arranged by God that he should be so
named. And He Who in time, and from before all time,
had pre-ordained the lives of the saints, what marvel that
He should have also assigned their respective names?
This is evident from the long catalogue of examples we
might make of names, not only found in the Old Testament
—for we might be told that these were no more than
figures—but also those of the New Testament, and even
in Jnore recent times when we see such names as Lawrence,
Stephen, Vincent, Dominic, Benedict, Bernard, Ambrose,
and humdreds of others, whose lives so admirably corre-
sponded to their names. It is related of Domitius, the
father of Nero, that on being congratulated upon the birth
of the son who was born to him, not only did he not
manifest joy at the news, but with a sad countenance
replied: It is not possible that from me and Agrippina
there can be born anything but what will be pernicious to
the republic.” What a true and dire prognostic! And
on the contrary, how well might the parents of our
saint rejoice, as did the parents of the Baptist, whose
father being called Zachary, which means * yemembrance
of God,” and his mother, Elizabeth, which is equal to
“the Lord katk sworn,” it might be inferred that the new-
born child was a ‘“messenger of the Lord,” and, as it
were, the harbinger of grace and mercy, whom God was
minded to show to His people, as He had promised and
sworn to do.

The same may be predicted in regard to our saint,
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that he would prove a general benefit to the world; for
Jerome to be son of Eusebius is a true promise that from
piety should spring forth great fruits out of the sacred
law.

What was the name of his mother the saint has not
informed us; he simply states that both his parents were
Christians. He had an aunt, sister of his mother, who
was called Castorina, with whom he had some differences
it is supposed in regard to the division of the family
inheritance, but this seems unfounded. Be the reason
what it may, it is known with certainty that by letters he
implored her many times to allow her anger to pass away ;
and in the letters that remain to us of Jerome there is
one of such good doctrine and advice that I deem it wise
to quote it here, because in the lives of saintly doctors
their doctrine and writings are the best means of mani-
festing to us their souls. It runs as follows :—

“ The Apostle St. John, who wrote the Holy Gospel,
in one of his Epistles says—Z7hat ke who Aateth
Ais brother is a murderey, and with reason, because, as
murder generally springs from hatred, he that hates,
although he may not have actually struck a blow with
intent to kill, yet at least in his heart has killed his
fellow-being. You will say: ‘To what purpose is all
this?’ Because, laying aside the former anger, let us
prepare in our breasts a fit dwelling for the Lord, and, as
David says, ¢ Be angry and sin mot, or as St. Paul more
fully declares to us, ¢ Let not the sun go down supom yomr
wrath’ What then shall we do? On the last day in
regard to ourselves what shall we answer over whose
anger the sun has never set? Our Lord says in the
Gospel : * If thou bringest thy gift to the altay, and theve
thon rememberest that thy brother hath something against
thee, leave there thy gift on the altay, and first go and be
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reconciled to him, and then coming thon shalt offer thy gift.
Alas| unhappy that I am ! not to say thou also! who for so
long a time have not offered the holy sacrifice on the altar,
or, if I did offer it, the fire of anger being still alive, the gift
was as though it were worthless] What do we say in
that prayer we so often repeat: ‘Lord, forgive us our
trespasses as we forgive those who trespass against us’?
For the words are so far removed from what is felt in the
soul, and the prayer so contrary to deeds! I pray thee,
therefore, again, as for more than a year I have besought
thee by other letters, that the peace of the Lord, which
He left us, we both may enjoy, for my desires and thy
soul He Himself looks into, and, very shortly, before His
Tribunal, either reconciliation and renewed friendship will
have its due reward, or the unforgiving anger and severed
peace will have its dire punishment, as to which peace,
shouldst thou still not desire it, which may God forbid, I
shall remain free, because this my letter, on being read to -
thee, will leave me absolved of any fault.” Here we see the
purity of intention of the saint, and his desire for that
evangelical peace, which is so greatly commended to us.

St. Jerome had also a sister, whose name he does not
mention, and a brother, whose name was Paulinian, who
was the youngest member of the family. We shall speak
of him later on in the course of the saint’s life.

Having thus described the country, parentage, and
relatives of St. Jerome, it now remains to ascertain, if it
be possible, when he was born, for opinions differ as to the
precise date of his birth, and in truth we have only
conjecture to guide us, and with which to build a theory.
Some say he was born in the fifteenth year of the Empire
of Constantine the Great,' others say in the twenty-fifth
year, and others again on the thirty-first, which was the

1 Sigisbertus, Beda, Prosper, Erasmus.
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last year of his Empire. There are others, again, who
hold that he was born during the empire of Constantius,
the son of Constantine, who governed, according to
Orosius, for twenty-four years. This ‘opinion appears to
be nearest the truth, albeit it may be contrary to the
common belief, for it even would seem stated by the
learned doctor himself ; for when writing his Commentaries
on Habacuc,' he says, when expounding the words of the
prophet—Maledixsts sceptyis ejus capits bellatorum epus:
“I being at that time yet a lad, studying the principles
of grammar, all the cities were running with the blood of
the victims when the news suddenly arrived, in the midst
of the heat and fury of the persecution, that Julian
Augustus was dead.” Then one of the infidels wittily
said: “I know not how these Christians can say that
their God is most patient and long-suffering, for 1 know
not what wrath could have been more suddenly mani-
fested, because not so much as for a short space of time
did he stay His vengeance.” From this we can argue
that if Julian held the Empire for no more than two years,
(a fact,which is well known and proved), and seeing that
our saint was so young that he was still learning the
rudiments of grammar, and, at most, could be no more
than fourteen or fifteen years of age, it appears certain
that he must have been born in the tenth or twelfth year
of the Empire of Constantius, and by no possibility in the
time of Constantine, and about the year 345 of the birth
of our Lord. This is the most certain date we can offer
in a matter so obscure. He studied in the house of his
parents some of the parts of grammar, and had a preceptor
so severe that he «called him Orét/ins in allusion to the
master of Horace the poet, using towards him the same
epithet, calling him plagosus, because no doubt he whipped

1 Epist, 41.
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him sorely. From this tutor, and more so from his most
pious parents, he learned the law and the Christian faith,
together with good and saintly customs; for it is of great
importance that children should learn these things from
their earliest years, imbibing them even with their
mother’s milk, in order that both soul and body should
grow up together well and healthy, the soul in Christian
virtues and the body in strength of members. Together
with Jerome another youth was brought up, whose name
was Bonosus; they loved one another tenderly, they were
foster-brothers, and the same nurse would carry them
both in her arms; together they learned their first letters,
" and together they grew up to be young men, and together
(as we shall declare later on) they departed to live in the
desert, as Jerome himself, in almost the self-same words,
makes mention when writing to Rufinus.!

1 Habacue, c. il v. 14.



DISCOURSE THE SECOND

The Parents of St. Jevome send him to Rome to pursue his
Studies. What these Studies were, and what the Saint
did.

THE holy youth, being well instructed in the Christian
religion and in the first rudiments of letters, had arrived
at an age when he began to give ample testimony of his
genius and of his qualities ; hence his parents and his wise
preceptor, in view of his natural abilities and quickness of
understanding, together with the good habits and pious
inclinations, which even from his tender age he manifested,
decided to send him to Rome to follow higher studies,
because, although good letters flourished in France, in
Spain, and in Africa at that time, and many learned men
were known to exist in those countries, nevertheless, in
what regarded the purity of the Latin tongue, a great
degeneration had taken place since early times. And in
Rome, as in its fountain and source, the language was
better preserved and far less corrupted than elsewhere,
although not with its pristine splendour; furthermore, as
regarded the study of other languages as well as the
cultivation of sound doctrine in all its purity, Rome was
always held as the mother and well-spring of learning, and
will continue to be so. This wise arrangement on the
part of his parents he later on greatly praises when speaking

of the mother of Rusticus, the monk, who, after sending
23
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her son for some time to pursue his studies in France,
where learning and delles lettres flourished at that period,
he was sent, like our Jerome, to Rome to conclude his
education, and so that he might receive the good results
of both schools of learning. On this point the parents of
Jerome acted very prudently, and thus the reproach could
not be cast against them as was done to that Roman
artist, who painted well the surface, but not so his figures,
since they all turned out so plain. Because, although it
be not in the power of parents to have children beautiful
in countenance, yet they possess in themselves a great
power of rendering them beautiful in soul, infusing into
them by means of counsels and examples, good and holy
customs ; filling them, as we have said above, by means of
right masters, with good science, and not allowing them to
be like blank boards, whereon nothing is written, or similar
to huge blocks.

This condition we notice very much in regard to the
nobles of the epoch, who considered it then quite ad-
visable that their children should grow up in ignorance,
believing that all can be covered up by wealth and the
estates to be bequeathed to them; as a philosopher said,
it was “like a sheath of gold holding a wooden sword,”
and in the end these ignorant nobles become the laughing-
stock of the world. Hence, for this reason did these
prudent parents of Jerome seek to withdraw their gifted,
youthful son from all the blandishments of the world
when yet in his early boyhood, despite that he was the
eldest-born and the heir, and, moreover, the best-loved
child of the family, in order that so exalted an intellect
should not be wasted, and they were ready even to
deprive themselves of his company, and to send him to
where he should find a proper and wide sphere for
carrying out the promises of his geénius, since it is nothing
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short of the highest importance to establish well the first
principles of science, and to form the mind to what is
noble and good, so that the taste for goodness and true
wisdom should ever increase.

In most of the first-born and heirs mentioned in the
Old Testament we notice failure, and in not a few cases
also in people of our own time. Cain was the first-born of
Adam, and our wicked brother. To Abraham was given
Ishmael as his first-born, and in the house of Isaac Esau
was forestalled. To Jacob Reuben was not the best of
brothers, and Eliab, the first-born of Jesse, was not, in
the eyes of God, so good as the last of his children, who
was David ; nor did the latter witness good success in his
son Ammon, who was the first-born of his children, and
many others in like manner. I am well aware that in all
these instances there was hidden some especial mystery ;
nevertheless we can well affirm that these heirs were evil
through their own malice, and from this fact, as well as
from the neglecting to correct them in their evil customs,
we may well declare that the cause was due to their having
been brought up too delicately, their parents having loved
them unduly, allowing them to follow their course of evil
rather than thwart and reprimand them, and, being treated
with too much deference, they grew up in their pride,
and by degrees, with the strength of years, their evil
inclinations begat such lamentable results. But these
discreet parents of the saint already foresaw that God
had given them this son, not merely for their own benefit,
but for the common good of the world, and to be a wide-
spreading light in the Church, and thus they sent him at
an early age to Rome, the common mother of the
churches. There he learned Latin and Greek with the
happy success we perceive in his works. In doing this
he followed the advice of Quinctilian, because the Latin
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tongue softens the uncouthness of the Greek language.
In these studies he had as his chief preceptors Donatus,
the author of the Commentaries on Virgil and Terence, as
he himself declares in his Apologia against Rufinus. 1
believe,” he says, “ you must have read the Commentaries
of Aspius upon Virgil and Sallust, and those of Volcacius
on the Orations of Cicero, those of Victorinus upon the
Dialogues, and those of my master Donatus on ‘the
Comedies of Terence and Virgil.” Some say that his
master for rhetoric was Victorinus, yet it clearly seems
manifest that it was not so, because, albeit at times he may
say our Victorinus, that does not mean to say that he was
his master, but it was a common speech of his, in order to
distinguish the Greeks from the Latins, which former he
calls ours. It is also proved that Victorinus taught
rhetoric in the time of Constantinus, as the doctor himself
declares in the catalogue of illustrious men, at which time,
as we have shown, he was either not yet born, or was
so young that he could not yet have gone to Rome. And
in the Additions to Eusebius, he says: * Victorinus, the
rhetorician, and Donatus, our master, are renowned in
Rome and held in high esteem. The former—Victorinus
—merited to have a statue erected to his honour in the
forum of Trajan.” Naturally in this place he would have
said ‘“ my preceptors,” if both had been so, and this same
method of speaking of them in other places is followed
by him.

The time spent in Rome he did not employ solely
in the study of human letters; rather he employed a
great portion of it in those, to which Heaven had
already inclined him; that is to say, in such things as
appertained to piety and the higher virtues. He frequently
resorted to the churches, visiting the hallowed cemeteries,
the sepulchres of the holy martyrs, in which that great
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city so abounded, for during this early period of his life
his exercises were already those of a more mature age.
This he himself tells us with his usual sweetness, when
writing on the prophet Ezechiel he expounds the vision of
the Temple, which the Prophet saw, which, becoming
very difficult and pondering on its obscurity and the little
light he had for working out its exposition with clearness,
he makes an allusion to this effect: ‘“ Being in Rome,
when quite a young boy, I learnt there human letters,
and very frequently, along with other young students,
companions of about my own age, we used, on Feast days,
to go and visit the sepulchres of the Apostles and
Martyrs. Oftentimes we would enter into those caves,
descend into subterranean places, and -such as enter them
feel naught else on both sides of the wall but the bodies
of the buried dead, and the whole is so shrouded in
darkness that the words become verified there which were
spoken by the prophet, ‘Zf the living descend into hell.
Sometimes we saw windows, but so far away that they
were like loopholes in the heights. Through these a dim
light would penetrate, which somewhat lessened the
obscurity and the shadows, and resembled more murky
holes than windows. On passing quickly out of these
subterranean vaults there follows another spell of dark-
ness, and it needs caution to enter the next cave step by
step, because one is surrounded by the darkness of night,
reminding one of the words of Virgil—

Souls with such horror surrounded,
Together in silence stand terrified.” ,

It is remarkable how the inclinations of boyhood reveal
the nobleness of the soul, and in the first efforts and trials
of earliest childhood the promise of future years become
discovered, because beings at that age allow themselves
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to be ruled by impulse, and no considerations avail to
deter them.

From this pious exercise above described we may
conjecture what was the generous emulation of this saintly
youth—an emulation proper to young men of high and
lofty ideals.

When he walked along these hallowed places, enveloped
in darkness, and touched in the sacred gloom the bodies of
the martyrs, I can well imagine how in thought he would
cry out: “Oh that I also were a martyr! and that my
bones might merit the honour of being laid here in this
goodly company, and my soul be one day dwelling with
theirs in the same happy mansions as they do after having
suffered martyrdom for Christ! Oh that the ministers of
this apostate Julian would come here now and take me a
prisoner, because I am a Christian, and let me suffer a
thousand torments in so just a cause! I beseech Thee,
O God, that there may be glorious witnesses to the
divine truth, to the gospel and the Christian law, in order
that, through the merits of Jesus Christ, I may be baptized
—first in the Holy Ghost, and then in the fire of persecu-
tion and in my blood ! ”

If this emulation in a child was able to effect so
much in the heart of Alexander the Great, when he was
but a boy, on witnessing the deeds done by his father
Philip, that he burst into a flood of tears because no more
deeds remained to him to execute, what ardour must not
have been aroused in the breast of Jerome when he
pondered on the example left to us by those now lifeless
bodies, which in life had so gloriously fought for Christ,
and had obtained such signal victories for Him? Without
doubt his generous soul did not deceive him, nor, indeed,
had God preserved his life for any lesser deeds than those
which the martyrs had performed.
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Returning to our purpose, I say, that when pursuing
these early studies he attained to a greater and higher
knowledge of Latin and Greek than was deemed necessary
in those times, and he therefore passed on to other studies,
and with a marvellous subtlety penetrated science and
attained a deeper insight than others could obtain during
many years of study, for we see manifested in him an
admirable love of discipline, and in each branch of learning
he excelled as’ though all his efforts had been directed
towards it alone. These truths will be plainly perceived
by such as read with attention his writings, because these
grand talents are manifest throughout the vast extent of
his works. Of rhetoric I will only say of it what is stated,
and what he himself declares, when he affirms that he
exercised himself greatly in this science; and this will be
more fully explained farther on, when the proper place
offers itself. Of dialectics, which are, as it were, the guide
to show the road to other teachings, I wish it to be under-
stood, in some sense, how greatly he laboured in order to
refute what is said by some, who judge that the science of
dialectics is not mastered unless a man speaks in terms
and expressions that are barbaric, and which had its origin
in the miserable ages, when literature was sadly dragged
along the ground. I confess that this the saint did not
know, because I do not find it in Aristotle, nor in Hippo-
crates, Porphyrius, Alexander, and others from whom he tells
us he studied logic. When writing to Domion, in respect
to certain advice he gives him, of a daring little monk, who
had reprehended certain things which the saintly doctor
had written in a book against Jovinian, he says: “ Your
letters partake of both love and complaints—Ilove, because
warning me with all earnestness even of such things as
are in me secure. You dread the complaints of such as
are not lovers of good, and who seek occasions of sin, and
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scorn their brethren, and set scandal against the very son
of their mother. You write to me that a certain monk, or
rather a nobody, who wanders about in streets and squares,
a lover of sowing novelties, a stinging talker, a murmurer
of evil speeches, one who having a beam in his own eye
yet wishes to draw forth the mote out of mine, who ceases
not to preach in bands against me and of the books I wrote
against Jovinian, is always biting with the fury of a dog:
this dialectician of your city, a great personage in the family
of Plautus, most certainly has never read the Categories of
Apristotle, nor the Perihermenios, nor the Topics, nor even
the quotations of Cicero, read only by mobs of vulgar people
and conventicles of women; yet he forms and composes
syllogisms, as though what I had said were fallacies or
sophistries of small importance, and assumes by this means
to undo them. Oh, ignorant that I am! Who deemed
that these things could not be known but through the
philosophers? and dolt that I was, who so often would
read with greater zest that which I had to correct, and
even blot out, than that which I had to write. In vain,
therefore, did I undertake to translate the Commentaries
of Alexander, and in vain was it that my master, as one that
is learned in teaching, tookme right through the Introduction
(Isagoge) of Porphyrius on to the logic of Aristotle ; and in
vain (leaving aside what concerns the liberal arts) did I have
as my masters in the holy Scriptures Gregory Nazianzen
and Didymus. Nor has the erudition of the Hebrews been
of any advantage to me, nor the continual meditation and
reflection which I have practised ever since I was a youth
up to the present time on the law, on the prophets, on the
gospels and the epistles of the apostles; for we have come
across a man who was perfect without a master, some
divine spirit,—or else some fanatical imp has entered into
the soul of the same, and of himself he has come forth



STUDIES IN ROME 31

well qualified and taught, surpassing in eloquence Cicero,
in argument Aristotle, in prudence and solidity Plato, in
erudition Aristarchus, in the fulness of book-lore Origen,
and in the science of the sacred letters Didymus.”

From this is manifestly seen whether he studied in
earnest dialectics in right style and good order, and like
one, who was well versed in them, notices the deficiency of
the same in Rufinus, telling him in the Apologia that he
knew not what it was to divide, or define, and styles him
Epicurean, because those of that sect paid but little atten-
tion to this study. The most conclusive proof of Jerome’s
knowledge in dialectics would be to read his books with
attention, for he who should take any pleasure in doing so
would find in the Treatises against Vigilantius, Helvidius,
Jovinian, and others, that the force and sinews of his
reasoning, the facility'with which he refutes his opponents,
manifests great subtlety in this science, and it is the
finished style with which, in so lofty a manner, he carries
it through, that never allows an improper word to lower a
single point of the dignity of the oration, from which the
ignorant (who do not attain to this)® think that there are
no dialectics there; and they speak the truth when they
refer to their own.

It is a remark often made by men of little piety, and
others, respecting religious and modest men, such as
our saint, that they were very free of speech, and too
overbearing for saints, and other things which can only
be taken as coming from such lips as theirs, which are
wont to speak with but little respect of the saints; and
. this remark they found more especially in this very Epistle
we have quoted.! They do not perceive, or do not wish
to perceive, the reason the saint had for speaking as he
did, which was the upholding of the authority of the

! Erasmus, in Egist. §1.
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Church, and the defending of -her holy doctrines and
dogmas against those, who, as daring as they are deficient
in erudition, both in human letters as in the divine,
assume to follow or invent new doctrines; and with equal
daring speak and write publicly as in secret against
those, who defend the cause of the Church. Against such
as these there is no more prudent course to take than to
treat them as they deserve, paying no attention to them,
and in passing undo the fallacy of their foundations, and
thus enable the world to see their ignorance, in order that
the masses, which are the more easily imposed upon,
should understand the truth and be enlightened, and not
be blindly induced to follow every new idea and invention
of ambitious men. This our saint did, in his Apologetic
Epistle against the said monk of the public squares and
streets, which was a happy conjunction of terms, “ Monk
and Rover,” when it ought to be ‘ Solitary and Cloistered.”
In these refutations our great Father performs the office
of doctor and master of the Church according to the
injunction of St. Paul the Apostle, who said that teachers
of divine truths should be steadfast and safe in doctrine,
and should be able to refute such as attempt to contradict
the teaching of holy Church, thus manifesting to the world
their insufficiency. And he, who witnesses how St. Paul
treats such men, and what terms are employed by St.
Thaddeus in his Epistle concerning them, will not be
surprised at what St. Jerome says of them. Notwith-
standing this line followed by our saint of zeal and
virtuous indignation, there is always visible in his
apologies an admirable modesty, a heart truly that of a
saint, and a deep contempt of himself; and furthermore,
what he writes is solely done for the honour of God, and
for the benefit of Holy Church—an aim which is clearly
seen in this same Epistle, where he says: “ Well might
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I turn to bite, did I so wish. I could also tear with sharp
tooth him, who bites me, for I myself have also learned,
for some time, letters, and held out my hand to be struck;
likewise might the proverb be applied to me, which says:
¢ Beware, for you also have hay in your horn.” But after
all that has been said, we should choose rather to be
disciples of Him Who said, ‘ My shoulders I bared to be
scourged, and I withdrew not my countenance from the
affronts, nor my face from the spittle’ We should be
followers of that One, Who, when He was reviled, did not
revile, and after being buffeted, and, scourged, and
blasphemed, and fastened to a cross, prayed for those who
had crucified Him, saying, ‘ Fatker, forgive them, for they
know not what they do.’ 1 also forgive the fault of this
brother of mine, because I know that the devil with his
cunning and his wiles has, alas! deceived him.”

In this manner does he end his Epistle, and in a
similar way does he conclude the one which he wrote
against Helvidius by saying those humble and devout
words :—** It seems to me that you, on finding yourself
conquered by the power of truth, will doubtlessly turn
against me, and speak in opprobrious terms of my life;
but bear in mind, before all things, that all your malice
and affronts are turned into glory; and, in truth, it is a
great glory for me, that the same mouth, which dared to
speak so shamelessly of the purest Mary, should itself
speak evil of me, both thus being the victims of the same
detracting tongue—the servant, and the mother of God.”
A similar conclusion does he arrive at when refuting
Vigilantius and others; for to be modest and retiring in
presence of rude heretics would be ascribed by them, in
their haughty minds, to proceed from fear of their own
arguments rather than from a sense of humility, of which

virtue they know nothing. This I mention, in passing, in
D
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order that, when in the course of this history these or
similar passages are quoted as found in the writings of the
saint, and when authors are perused who have written on
this point, there may be manifested the sanctity of the one
and the malice of the others.”

As regards that branch of moral philosophy which
treats of the virtues (I do not mean solely of ethics), such
as the philosophers attained to, but that science of ethics
which is imparted by the sacred letters, both ancient and
modern, whereby is taught the eradication of the vices and
manner of planting the virtues, whosoever would wish to see
it in its height without any part being left untouched, and
most skilfully shown, let him diligently peruse his Epistles,
and he will be amply satisfied. For with what a masterly
hand is not the work achieved! What force does he not
manifest in persuading and in dissuading at will! And
with what delight does he not ravish the reader to the
love of the virtues and to the hatred of the vices! Does
he not elucidate both economy and politics from their very
foundation ? I believe that there is not a state or condition
of mankind in the world which will not be found therein
clearly defined in its entirety, and with all the circumstances
pertaining to it.

Some, who have perceived the great advantage of this,
have attempted to give his Epistles, or the greater portion
of them, in the vernacular, in order that all men should be
able to attain to so much doctrine; and with what happy
result this bold stroke has succeeded let others judge.
In order to translate St. Jerome I deem it necessary to
possess his erudition and his spirit. That branch of
learning which is called physics, or natural philosophy,
he studied with great zeal, and his works clearly
demonstrate this to have been the case, for he read
Aristotle with great attention in those parts, where he
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was obscure. Similarly was he familiar with Theophrastus
and Pliny, whom he generally speaks of as historians of
Nature. When, in the course of time and in the fulness
of age, he perceived how vain and of what small import-
ance were the books of the Gentiles, for, being full of
opinions and containing little science, their writings clearly
manifested their ambitions and the obscurity of their
doctrine, he forthwith withdrew from them. For it seemed
to him, as was the case,! that there was more philosophy
in a few lines of Moses, Job, Solomon, and Isaias than
in all the philosophers together, as he himself declares in
the proem to his Commentaries on the last-named prophet.!
And writing on Nahum, he compares those, who devote
themselves solely to the philosophy of the Gentiles, to
bruchus and locusts, who have wings, but which never
enable them to rise higher than the brambles and hedges,
nor can their flight be long continued without coming
down to the ground. Such are those, who solely confer
with Chrysippus and Aristotle, whose works, owing to their
intricacies and crudeness, are comparable to the buckthorn
and bramble, which keep them well entangled.

In other parts of his writings he says® that these
philosophers are useful for awakening a desire to find the
truth, but are not able to satisfy that desire; or, again,
they may be compared to the woman who was troubled
with the issue of blood, who had spent her means in
paying physicians who never cured her, because they did
not understand the cause of the ailment, and who was
never healed until she touched the hem of Christ’s gar-
ment. So also is it with those who seek to appease
their desires by perusing Plato and Aristotle, from which
is proved how cleverly he, with his genius, had encom-
passed them. And would to God that with such sane

1 Proem in Isai. 3 Capit. 3 in Nahum. 3 Psalm cvi. tom. 7.
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counsels those would be disillusioned, who think they have
acquired truth after having spent much time and wasted oil,
yet do not perceive their waste.

What is included in the science of topography, or the
description of places, and in its train geometry, which is
necessary to it, our doctor attained to fathom in an
excellent manner, as is proved by the description he
gives of the various places mentioned in the Scriptures,
and in a more especial manner those of the Holy Land.
Because, although he saw them and walked in them, never-
theless as we shall see farther on, had he not had an
entire knowledge of the way to describe them, it would
not have sufficed; as is the case with many, who go on
pilgrimages, and who pass through provinces and king-
doms and strange lands, yet are unable to afford a truer
description than those who saw them not; and these
studies are not acquired at the moment when they are
required, but have to be learned a long time in anticipa-
tion. He who should read his Commentaries on Ezechiel
will find in the last part how learned St. Jerome was in
geometry from the information he affords when he alludes
to and agrees with what Josephus says, that the
explorers and spies sent by Joshua to the promised land
of God were geometricians, because otherwise they would
have been unable to bring back such information as was
needed.

The knowledge he possessed of chronology and history,
sciences so necessary when treating on theology and con-
troversial arguments, was also extensive, as is frequently
manifested in the course of his writings, more especially
in the last part of his Commentaries on Dantel, in which
he expounds all those things which so many ages
previously had been foretold by the Prophets, and which
he demonstrates to have been fulfilled to the letter. This
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is declared by the historians, not only the Greek ones,
such as Suetonius, Callimachus, Diodorus, Polybius, Posi-
donius, Claudius Andronicus, and Josephus, but even by
the Latins, such as Titus Livy, Tacitus, Justinian, and
others. And the large knowledge he had of history can
be well seen from the continual allusions he makes of it
at every step. All these did Jerome study in Rome, and
more especially in order to know how to adorn and
embellish theology with all the elegance of both the Latin
and Greek languages.

It was a happy inspiration from Heaven that he should
thus earnestly pursue these studies at this period of his
life, because up to his time amongst the doctors of the
Latin Church theology was, so to speak, but in its infancy ;
and although many understood that science well, yet com-
paratively few could speak about it, or adorn it with the
raiment it demanded in reason. For which cause sacred
things were subjects of indifference to many, since they
found them so bereft of ornament, and thus they read profane
books with greater interest than they did religious ones.
Moreover, the learned among the Gentiles (for even at
that period there were many) called Christians ‘“ /nfants,”
scorning them as ignorant persons, who knew not even
how to speak. Hence, by the pursuit of these studies
and the great erudition of our Jerome these wants were
in a great measure remedied, inasmuch as the divine
letters were treated of and expounded by him in such
lofty language and clear style that many of the greatest
geniuses of the Gentiles delighted to read what was
written by St. Jerome so that it might be truly said, that
the whole of Gentile wisdom placed on one side, opposed to
a Jerome of the Christians was able to stand alone on the
other side, nor could any be found to surpass him in erudition
and in elegance of style. His companions in these studies
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were Pammachius, a Roman of high rank, who married
Paulina, daughter of St. Paula, and after her death became
a monk. This Pammachius lived so saintly a life in
the monastic state, and was so esteemed by the Roman
people for his virtue that he would have been elected
Pope ;! but, as the saintly doctor himself says, “ It was a
higher honour to merit the dignity than to possess it.”
His other companion was Bonosus, of whom we have said
in part of our narrative that he had been brought up with
him. He also, like Pammachius, was of noble parentage,
and, as we shall see farther on in this history, he too
became a holy monk. The third companion was Helio-
dorus, who, on account of his exalted sanctity and virtue,
attained to be a bishop, as the same Father declares in the
Introduction he wrote upon Abdias, in which, regretting
that certain commentaries, full of allegories, which he had
written in his youth upon the Prophet, should have been
published, and had been distributed among the people, he
says as follows: “ This was done, my Pammachius, more
beloved to me than the light, at the time when, having
just quitted the schools of the rhetoricians, we gave our-
selves up to the study of divers sciences; and when I and
Heliodorus, our beloved, were projecting to withdraw from
the world, and to live together in solitude and prayer in
the desert of Chalcidia in Syria.” From which words we
have a clear proof of what we have stated in this discourse
respecting the studies and mode of discipline that our
glorious saint undertook at this period of his life.

1 Epist, 53.



DISCOURSE THE THIRD

The Baptism of St. Jerome in Rome. The Reason why
Baptism was deferred

WE have seen the manner in which St. Jerome employed
his time in Rome during the period of infancy and puberty
—his extensive studies, the great progress he made in
them ; his holy inclinations and pious customs. As a con-
sequence of these good qualities God inspired his heart
with the desire to receive baptism, and no longer to delay
doing so, for He wished to raise him up to higher things,
and to employ him for the good of His Church. Touched
by this holy thought, he was not slow in carrying out this
desire, nor did he turn a deaf ear to the voice of God, but
rather, raising his eyes to heaven full of tears of joy and
gratitude, in humility of soul and with uplifted hands he
gave thanks to the Father of Lights, from whom pro-
ceeded that sovereign gift. He felt so full of fervour with
this desire that he at once resolved upon sending in his
name to be placed among the number of catechumens, who
were candidates for baptism. In those days this was the
first ceremony. After giving in their names they were
no longer styled ‘catechumens,” but ‘“competents” and
“elected,” because they were then separated from the
others to be instructed and prepared for baptism, in contra-
distinction to the other catechumens, who were only called

““ audientes,” ** listeners,” like those who wished to become
39
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Christians, and attended the sermons and discourses on
the Christian life and religion, but had not yet demanded
baptism. Thus does our saint style them hirmself in the
Epistle he wrote to his friend Pammachius, where he com-
plains of John of Jerusalem, because the candidates or
“ competents"” whom he (Jerome) had himself presented to
him' to be baptized had not been permitted to receive
baptism on the holy day of Easter. St. Augustine, in
like manner, applies to them? this name, as a name well
accepted, in his book De Cura pro Mortuis and in other
parts' of his writings; and St. Leo Pope,® in his fourth
Epistle and elsewhere, also designates the aspirants to
baptism by this name, although he more commonly calls
them * elect.”

This was, as it were, in imitation of the earthly
Militia called delects who submitted their names to be
registered, which was done by taking the oath of fealty to
obey the Emperor, and which was the military pledge.
To this similarly does St. Paul allude when he calls the
faithful by the name of “soldiers,” and arms them with
sword, breastplates, shields, helmets, and the rest of
military accoutrements.

Having, therefore, given in his name as a candidate for
baptism our Jerome passed on to his examinations. There
were seven examinations held to test candidates in their
firmness of belief in the faith and renunciation of the
devil, the world, and its vanities. All the saints from St.
Dionysius the Areopagite to St. Clement Pope mention this
holy and necessary ceremony of the examinations as being
of apostolic tradition, and as having .been taught by Jesus
Christ Himself Who said that unless a man renounces all
that he possesses he cannot become His disciple ; for no

1 Kpist. 61. 2 August. cap. 12, lib. De Cura pro Mortuis,
3 Leo Papa, Epist. 4, 5, 6.
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man can serve two masters which are so contrary to one
another—God and the World,—albeit that lay Christians
of our time pretend that it can be done, despite that
Christ Himself says it cannot be done. Frequently does
our Father mention this ceremony, and in a more especial
manner does he speak concerning it when commenting on
the last words of the sixth chapter of Amos where he says:
“ Unless evil works die within us, Christ will not rise in us
either, for only when we are dead to sin shall we possess
Him for our guide. For this reason in the ‘mysteries’
(for thus did they style the sacrament of baptism) we first
renounce Him who hath power over the West, and with
him put to death sin in us, and, turning to the East, we
enter into our engagement, taking the oath to abide by
the Sun of Justice, promising to serve Him.”

From these words is pointed out to us another ceremony
which was then in use, namely the custom which the newly
baptized observed of turning their backs to the West to
pray, so that their faces should thus be looking to the
East, in order to give us to understand that in every
sense of the word the back must be turned on sin, which
custom, however, is not now in use; nor that one which
he mentions when commenting on Isaias, and in other
places, which was that of giving to newly-baptized persons
milk and honey to eat in sign that they were new creatures
in Christ. And whereas some of these ceremonies not
being universal nor of apostolic tradition, as were others,
but only observed in some few special churches, they fell
into disuse, similarly as that most renowned ceremony,
of which some memory still remains, which was of
vesting the newly baptized in white garments from
Holy Saturday, when the baptism had taken place,
until Low Sunday. This practice the saint mentions
several times, more especially in two of his letters written
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from the desert of Chalcidia to Pope Damasus, wherein he
informs him very touchingly that he had clothed himself
in the robe of Christ in Rome, and that it was but in
reason that from Rome should be sent him the food of the
spirit, since it was there that he had received the new life
of the soul; by these words alluding, like a good philo-
sopher, to the natural principle which teaches that from
the causes whence a thing springs of the same does it
maintain itself. This is in truth no small title-deed for
Rome to claim this saint as her own, since the Christian’s
native land is rather where he is born again of the new
Adam which is Christ, than of the country of the old
Adam, where he was born of his natural parents. So
vividly did all these holy ceremonies remain impressed in
his thoughts, and so fittingly did these white garments
become his body and soul, in which he was clothed on his
great birthday, that sooner than soil them or spot their
whiteness, as is said of the ermine, he would have allowed
himself to be subjected to untold torments.

In those early times of the Church it was customary to
delay baptism for some time, and not unfrequently until a
person had attained to manhood he did not receive baptism.
This was done, not because among Christians and those
well instructed in the evangelical doctrines there existed
an objection to children being eligible for baptism at any
time after birth, because on this point there was never a
doubt, as the same doctor himself teaches! in the third
book against the Pelagians, and all the other saints and
many councils * declare as being of apostolic tradition which
has been handed down from the beginning,® and of no less
authority than if it had been written. Nevertheless,
notwithstanding that many Pparents who were faithful, and

1 Lib. 3, Contra Pelag. c. 6. 2 Triden. ses. 6, can. 12.
3 Milen. can. 2. Gerund. can. §.
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even saintly persons, yet they did not baptize their children,
nor did they themselves, after arriving at an age when
they knew well what they were about, demand baptism,
rather they deferred it for a long time, for what reason it
is not easy to account. Without doubt they were moved
by various aims, because good and saintly men and such
as had most pious parents, like St. Gregory Nazianzen, St.
Ambrose, Basil, Augustin, and others of whom we have
grave and positive histories, did defer baptism, and put it
off until they were of full age, and received it only after
being many years catechumens, with this consideration,
viz., that it was necessary for so high and great a sacra-
ment to possess an exalted and lofty state of virtue, and to
be well advanced and practised in all the virtues demanded
by Christian perfection. * Because,” as St. Chrysostom*!
says, “if it be necessary in order to dye cloth an imperial
purple to steep the wool in various tints first, and then in
the purple dye so that the cloth should acquire the perfect
hue of colour desired, so also is it necessary for the
perfection and the attainment of the exalted height of the
Christian life, which exceeds in sanctity and purity all
other states in the world, not to trust the soul ere it has
been exercised, and, as it were, been dyed first as
wool by the practice of the moral virtues which form the
firm foundation of a state, which can be raised to so lofty a
height.” St. Augustine to the same purpose is fired with
wrath, and with his divine genius puts forth many argu-
ments against such as with little or no preparation, or
provision of virtues, nor sorrow for their past sins and life,
should dare to receive baptism, and censures bishops and
parish priests, who admitted to so divine a mystery men of ill-
regulated lives, merely on their word that they were members
of the faithful, and that they believed in Jesus Christ.

! Homil. 1 in Acta.
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From these extracts will be gathered that the reason
the saints had for deferring baptism was on account of
the reverence in which they held this high state, and
the great respect and fear they judged necessary for
entering into so holy and saintly a life. These considera-
tions undoubtedly influenced the Christian parents of our
doctor in delaying the baptism of their son, and likewise
urged them to send him at so early an age to Rome, in
order that he should be there well instructed in the faith,
and adorned by saintly habits, be made competent to
practise much discipline, and rendered fit to receive the
various tints so firmly, that he should attain to being
steeped in the perfection of the Christian purple. Others,
however, let us say here, did not act with such good
motives, but delayed receiving baptism until they were
far advanced in life, or indeed until they were at the very
gates of death, similarly to the neglectful Christians of
these times, who wait to do penance when they should
be making their wills, and by the judgment of God do
neither the one nor the other; nor can any one be found
to convince them that they are dying, or persuade them
to- confess. Thus it came to pass in those days that
many died without baptism, as occurred to the Emperor
Valentinian, the Younger, of whom St. Ambrose affirms,
that he did not lose the grace he hoped for in baptism, on
account of the true penance and good dispositions, which
supplied with the spirit the want of water for receiving the
sacrament he desired. In many other cases, wighout doubt,
this did not end with such happy results in punishment of
their neglect; and in endeavouring to remedy this, many
fell into a greater error, which was, that the dead were
baptized in the person of their t_'riends, or they left a
recommendation to them, founding this act on a false inter-
pretation given to those words of St. Paul, where, writing
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to the Corinthians,' he says: ‘Othkerwise what shall they do,
that are baptized for the dead, if the dead rise not again?
Why, then, are they baptized for them?’ And St
Epiphanius,® writing against Cerinthus, says *that this
was the practice in Asia and in Galatia.” St. Chrysostom,
when expounding this passage of the Apostle, recounts
concerning this practice which he with good reason calls
worthy of scorn and derision, that, among the other errors
and abuses which sprang up from the heresy and sect of
the Marcionites, was the following one: ‘“ When a person
died unbaptized a living man would lie under the bed of
the dead man, and when the corpse was approached and
asked whether he desired baptism, he, being dead and
therefore unable to reply, the man concealed beneath the
bed would reply for him, and the dead man was then
baptized, and that this is what St. Paul alludes to when he
says, ‘ What skall they do, that are baptized for the dead ?’
“To such a degree,” says the saint, “does the craft of
the devil work on the souls of the ignorant.” To St.
Epiphanius it appears a fair exposition of this passage
that, when a man is near his end, and at the point of death,
if he had been already instructed in the faith, he can be
baptized, and that this may mean the words deing daptized
Jor the dead. It is, however, the opinion of others, that
St. Paul here speaks of those, who do penance for the souls
of the departed, and that he speaks of baptism as though
it were the same as a work of satisfaction; but I cannot
see how this agrees with the intention and words of the
Apostle. And, whereas it be not outside the purpose of
history, 1 will state what others again say, who in my
opinion judge in respect to this text what is just in regard
to the dignity of so great a master. Here he propounds a
grave argument to prove the resurrection of the dead

1 1 Cor. xv. 29. 2 Epipn. heres. 38. Homilia 40.
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gathered from the secret mystery of the baptism of Jesus
Christ, where the dipping beneath the water and bringing
forth of the baptized signified death, life, resurrection, and
burial. In the blissful first ages of the Church it
happened that some of the faithful, previous to being
baptized, visibly received the Holy Ghost, as was
witnessed with Cornelius and all those of his household,
for, ere St. Peter had concluded his discourse, the Holy
Spirit had descended on them and had given them the
gift of tongues.

By this was clearly seen that they had died to sin and
had risen, as regards the souls of all those, who had thus
received the Spirit, and that these had been dead,
despoiled of that life, wherein they had first lived to sin,
and were now risen to a new life in Christ. Hence
St. Paul asks: ‘7ell me, these that were dead to sin, why
were they afterwards baptized ? What death or what life
do they possess in that baptism?’ For seeing they be
men so holy and so enlightened by the Holy Ghost they
perform naught without reason and without mystery, it is
evident that they confess and profess not only that they
died with Christ, and that they have risen with Him, as
regards the soul, but that they also await another death,
and another resurrection of the body, which they profess
by receiving baptism, entering into and coming forth out
of the water. Hence two lives and two deaths are there
prefigured, and in the cause also the effects are contained :
as regards him who has already died and lived in the one, it
becomes necessary that he profess the other, and were there
no resurrection of the dead and of the body, there would be
nothing left for them to profess. This is what is taught
us by the Church in her creed, when she bids us say: “I
confess one baptism for the remission of sins, and 1 expect
‘the resurrection of the dead.” This is the explanation.
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But let us return again to the case of those who
delayed receiving baptism through carelessness or
negligence. I say that of this number some were led
by a wrong interpretation of other words of the same
Apostle! when in his Epistle to the Hebrews he says as
follows : ‘ /¢t is tmpossible for those, who were once tlluminaled,
kave tasted also the heavenly gift, and were made partakers
of the Holy Ghost, have, moreover, tasted the good word of
God and the powers of the world to come, and are fallen
away, to be remewed again to pemance, crucifying again
Lo themselves the Son of God, and making Him a mockery.'
They understood this passage as though the Apostle had
said that he who, after being baptized, should sin mortally,
had no means of returning to the grace of God, nor of
doing penance; and hence' they did not wish to be
baptized until the point of death. With this false inter-
pretation did a priest of Rome called *“ Novatus ” deceive
many. This ignorant innovator and explainer of holy
Scripture, not knowing that the same St. Paul, who had
said the above, had, nevertheless, received to penance the
incestuous man of the city of Corinth; and that in the
case of the Galatians, who had been seduced and led away
by the teaching of a false gospel, he caused them to be
spiritually born again by reason of the penance they
performed, as is very clearly described, and the error
refuted by the great Athanasius in an Epistle he addressed
to Serapion. What the Apostle meant to say in this place
he himself declares subsequently in cap. xi. of the same
letter where he says: “ By wilfully sinning after we have
received the clear tidings of the truth, there no longer
remains to us a sacrifice for sin. There only awaits us a
terrible judgment and sentence of fire, which will burn and
consume the adversaries.” Because, if any one broke the

1 Heb. vi.
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Law of Moses, and it was proved by two or three
witnesses, he irrevocably died; how much greater punish-
ment would he deserve who should despise the Son of
God, not esteeming His blood any more than that of a
base animal, by whose blood he had been sanctified, or he
should offer so great an affront to the Spirit of grace
which he had received? And these first words,  wilfully
sinning,” have great emphasis and mystery.

The same does St. John say in his first epistle,! and
St. Peter in his second one,? and these are the two places
of which the same prince of the apostles declares that they
have been debased by the ignorant, who, to their own
perdition, comprehend or interpret them in a false sense;
not only this, but even the rest of the holy Scriptures, as
was the case with the miserable Novatus, who denied the
remedy of the sacrament of penance to the faithful. And
forasmuch as I do not exercise here the office of exponent,
but that of an historian, I will not digress any longer to
offer further information on these texts, but simply limit
myself to giving the causes why the Gentiles of those days
delayed baptism. Others there were who, although they
did not carry things so far, nor were blinded by this error,
yet put off their baptism from a cowardly idea, lest they
should offend our Lord after receiving it more grievously;
holding the sins committed previous to baptism in lesser
account than those committed after receiving the sacrament.
Forasmuch as after baptism they called themselves not only
sinners from henceforth, but “ transgressors,” as St. Paul
calls sinners® who after receiving the law break it, on
account of the gravity which that state demands by reason
of the ingratitude shown for the benefit received, for the
faith and oath taken which has been broken ; and therefore
they judged that by delaying in this way to be baptized

1 St, John i, 3. 2 St. Peter ii. 2. 3 Rom.



BAPTISM IN ROME 49

to avoid all these things, live with greater liberty and less
scruples, less notice being taken by others of their lives,
and moreover, they chose for themselves when and
where they should be baptized. Against such base
thoughts as these, such abuses of grace, and mean corre-
spondence with God, very skilfully does St. Gregory
Nazianzen in an eloquent oration dispute to the purpose,
saying as follows: “ You may tell me you do not receive
baptism because you fear your bad inclinations, and the
evil propensities with which our nature leans to what is
evil and pursues vice. A fine excuse covered by cowardice !
But listen to a brief solution. Tell me, oh you, who are
so afraid of sin, which of the two do you judge lives the
holier and more blameless a life—he who does not sin or
he who lives in sin? If you reply—and as is true—that
it is he who does not sin, then why do you fear to receive
baptism, if even before baptism you keep so diligently
what the divine law ordains? And if, perchance, your life
be not pure and innocent, you do not guard against what
may defile you; if you continue a long time in your evil
course, and have grown hardened in sinful customs, it is
clearly manifest that you await the last hour of life. to
receive baptism and in that moment depart this life! This
is a pestilential fraud, not of property, nor of gold, but of
sin, seeking to reap a profit by the same fraud, by which
you pretend to sanctify and purify the soul.” And at the
end of the discourse he adds: “He who receives the
purifying cleansing bath of this regeneration is like to a
new soldier who has as yet performed no brave deed, but
who sits down beneath the standard having been in no
encounter, nor broken into any skirmish, nor having even
confronted the enemy. Neither by merely clothing him-
self in the uniform of a soldier, and being clad in coat of
mail and armed with a sword, will he be held valiant and
E
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brave, nor could' he have the right to approach to speak
with the captain, as though he were an experienced soldier,
who had been already proved, nor would he dare to ask
favour or concessions like those who have gone through
regular engagements. In the same way you who are
but recently baptized, how can you think that you will
enter with the saints into a participation of the crowns
and the recompense of their victories until you should
have by the faith you profess first fought and braved all
manner of affronts and dangers, having resisted with brave
heart and courageous will the encounters of the flesh and
the combats of the devil ? ”

The divine Chrysostom, treating this same subject with
the eloquence of his golden mouth, among other reasons
he advances, says as follows: ‘You fear to approach
baptism! Did you in truth fear this holy sacrament you
would receive it and lovingly cherish it. Yet for that
reason you will at once add, ‘I do not receive it because
I do not fear it’ But tell me do you not fear to die in
this state.” ‘God is most merciful, you will say, ‘and
would not permit such a thing.” Very well, then, go and
receive baptism if you find that God is so humane and
merciful. What a strange being you must be! That
which you should hasten to attend to, viz., to receive
baptism, you put off, casting in oblivion the mercy of God,
and you only bear in mind the dread it causes you; yet,
when desirous of delaying baptism you resort to this
mercy! You follow a reverse way in everything; be-
cause he that is not baptized knows not how great is the
mercy of God ; whilst he that by receiving baptism places
himself in His hands, and for love of Him has renounced all
things, although he may again fall into sin, nevertheless,
provided he truly repents, at once experiences in himself
the divine mercy. Whosoever desires to go further into
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the matter and find the reasons urged and added here by
the said saint, may read what he says, because for my
purpose I have merely sought to discover the various
motives why in those times baptism was deferred by
various classes ; because in this present happy age of the
Church, when all truths have been so deeply investigated,
and those first usages put away, | deem them of small
need. The most wholesome and safe course has been
now well established, which is, that children should be
baptized without awaiting a more mature age, both for the
reason put forward by St. Dionysius Areopagite, at the
end of his Ecclestastical Hierarcky, wherein he teaches
that children from their tenderest age should be invested
with the sacraments, in order that from their earliest years
Christ should converse with them. In this way afford no
opportunity for any other life to be imprinted on them but
the divine life, and ever contemplate it ; as well as because
without doubt the devil then is possessed of lesser powers,
and does not take possession of their bodies and souls, as
he does in such as have not that divine life. Because, as
by original sin they are his captives, he deals with them
with greater liberty; as has been explained by the angelic
doctor,! and as by experience we are taught what illusions
and mockings evil spirits will work where they find small
frequentation of the sacraments, and how far exiled they
are from the places where the sacraments are dispensed and
venerated. ’

Hence, our saint came forth, a youth out of the
baptismal font, newly born in Christ, divested of the skin
of the ancient serpent, and, as he himself says, vested with
Christ and Christ vested in him, made a living member
of Him, no longer of earthly nature but of the celestial
one, regenerated by water and the Holy Ghost. If

1 St, Thom. 4. d. q. §, art, I.
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any one wishes to read, in a brief manner, the glories of

baptism in choice language let him peruse the Epistle
which the great Father! wrote to his friend Oceanus, and

his desire will be fulfilled.
! Ad Ocsanum, cap. 3.



DISCOURSE THE FOURTH

On the Purity and the Visginity whick St. Jeyome preserved
during his Life

Many as have been the men of learning and of renown
who up to the present time have treated or written con-
cerning this glorious Father, as well as popular tradition
and the accepted opinion of pious persons, all have
affirmed that St. Jerome was a true virgin, because by all
authorities has his life been held to have been so strict
and so modest of habit that they do not hesitate to declare
that he guarded perfect purity and that the white stole
and the spotless robe wherein he was vested when he
entered the militia of Christ were never stained.

When the High Priest entered to offer sacrifice before
the Lord in the city of Israel, among other ornaments and
apparel with which he was vested was that of a tunic of
whitest linen, woven in such a way that there were distri-
buted many small eyes in the manner of table linen, which
at the present day we call damask or embroidery. God
wished by this apparel to demonstrate that he who should °
be called to the priesthood and be master of his people
(since this was the principal office—that of declaring the
law, as He says by the mouth of a prophet) must lead a
life of great innocence and purity, and that in order to
guard this virtue he must not sleep, but must remain with

his eyes wide open, and these to be a thousand. If God
53
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sets such account of the integrity of the symbol, what
shall we say of the reality of the thing signified? And,
when God created Jerome to be so great a doctor and
priest of His Church, who will dare to say He did not
vest him with this ZpAod (for so this tunic is called in the
original language)? And the retirement and the fears
which are seen throughout the life of this Father, when
he fears even the very smallest thoughts and can find
no assurance, who does not perceive that these are the
eyelets of this pure white garment? Nevertheless, albeit
that this is the case, the persecutors of virtue will not
allow the bones of the saints to rest in peace. There are
authors who, founding their opinion, although deceitfully
and evilly, state that our siint lost his virginal purity, on
the words which I shall quote in truth and to the letter.
In the first of all his Epistles, writing to Heliodorus, he
says as follows: ‘Consider, my brother, that it is not
lawful to hold or possess anything of your property.” /e
wko does not remounce (says the Lord) all that ke possesseth,
cannot be my disciple. * Tell me, why are you a Christian
with so timid a heart? Consider how Peter leaves his
net; consider how Matthew rises up from his table at
the exchange and becomes an apostle; the Son of Man
has nowhere to rest His head, yet you are tracing out
and measuring wide gates and luxurious apartments. If
you place your hopes on the things of the world you will
fail to be heir with Christ. Explain the name of monk, for
by this are you called. What will you do amid the multi-
tude and the bustle bearing the name of solitary? I do
not give you this advice as one who has not tested the
dangers of the waves, or one who escaped with the ship
or the merchandise safely to the shore; but as a skilled
mariner, who, having now come out of the shipwreck on
to the sands, with fearful voice, warns those who newly
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attempt the sea. There, indeed, is sucked in and drawn
to the fire of the luxurious Charybdis the salvation of the
soul; here the deceitful Scylla, with the face of a young
damsel, flattering with false laughter, in order to wreck
chastity. Here is the sea-shore of a barbarian people
bereft of reason; here the Corsair devil with his allies
binds with strong chains those whom he captures. Do
not act lightly : do not be trustful ; do not judge yourself
secure, although the sea should appear to be calm and
invite you, and the wind scarcely moves the hair of your
head. Be it known to you that in this plain there are
high mountains, and within is a great peril concealed ;
within is the enemy in ambush ; tighten the cords, spread
out the sails, place the mark of the Cross on your fore-
heads; this is a tempest rather than a calm.” This is
the first quotation, and one of the testimonies which may
be brought against the saint in order to affirm that in his
youth he had lost his virginal purity! Here we have the
picture of a routed individual, his merchandise lost, the
apparel cast to the sea thrown up by the waves, engulfed
by Scylla, swallowed up by Charybdis, flung on the sands,
and as much else as may be desired. Had he not dis-
covered to us in the Epistle which follows directly after
this one, which is addressed to Nepotian, what the
eloquent orator means, we ourselves should remain fearing
this tempest ; but in the first instance he there confesses
in this Epistle that he wished to test his genius and play
with many metaphorical and rhetorical colours. And
even should he not have made this statement, any one—
unless he were very blind or very malicious—would at
once perceive this, because in this is easily revealed his
soul and intent. Here he acts the part of one, who is
experienced and the master; his aim is to persuade his
friend to love the life of solitude. He places before him
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the dangers of the world, and beneath the metaphor with
its most elegant allegory he describes the variety of sins,
warning him of the common danger—waves, winds, quick-
sands, shoals, false and fair winds, deceitful prosperities,
vain favours, despair, sadness, persecutions; on the other
part Scylla, Charybdis, pirates, bad ports, encounters,
captivities, prisons, vices of the flesh, sensuality, pride,
evil intentions, wretched aims, the sad effects of all these
miseries ! Let us, then, say with these grave censors that
of all this is Jerome full; so many evils were admitted
in so good a soul, because he does not bewail one thing
more than the other.

The skilful mariner—as he here depicts him to us, who
from such grave dangers was able safely to land on
the shore—was not swallowed up by Charybdis, nor was
he deceived by Scylla; he was not captured by pirates, nor
did he sink in the shoals. He fought with all; he was
attacked ; he was beseiged, persecuted ; but his dexterity,
his spirit, and bravery carried him through, despite the ill-
treatment he was subjected to, and brought him alive to land,
for so is it necessary that those should be tried, who have
to be masters of all. And let this passage serve us to
understand in all we may say farther on on this subject,
because without blemish he endured in patience all these
trials; he was in the extreme the warrior saint. God
permitting him to be tried—tried in all things—because
he that has to be so masterly a general must need be
experienced ; and, as the Apostle® says of our only High
Priest and Preceptor, tempted “ like to us in all things, but
without sin.” Not in such a high degree certainly, but
according to his measure, in His way, as far as can be in
a fragile vase which contains so precious a treasure; and
the fact of having no evidence of the victory renders us

1 Hebrews vi.
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uncertain of what passes in secret, God concealing His
favours for a greater good, as we shall see farther on, in
order that souls should not be elated with the victories,
and forasmuch as this manner of life is more secure, being
hidden in Christ. We have no further intention of com-
menting in this place, because even the one who most
feels on this subject® could not find in this passage an
occasion to exhibit his malice. Let us then proceed to
more clear statements. When commending to his two
friends, Chromatius and Eusebius, the care of his sister,
he says:* “ I may well state that my sister is as a new fruit
produced in Christ by the skill of our saintly Julian; he
planted it, do you both cultivate it, for God will give the
increase. This fruit has been given me (as though a new
thing) by Jesus Christ, after the enemy had wounded her
soul so badly, by bringing her from death to life, for which
reason ‘I am fearful of even what is most secure’ (as the
poet says). You are well aware, my friends, how slippery
and prone is the state of youth for falls; in it I fell, and
you yourselves did not pass that period without great
fears; she commences to enter it, and so she has great need
of being assisted by many counsels, admonished by many
warnings, and needs sustaining by much comforting : I
mean to ask that with your saintly letters you give her
frequently advice and inspire her with courage. And,
whereas charity suffers all things, I pray you very
earnestly to induce Bishop Valerian also to write to her
to this purpose, and encourage her, since you are well
aware how greatly the minds of young women are
restrained and encouraged when they perceive that
persons of such distinction are watchful for them.”

This, indeed, is a very powerful confession of St.
Jerome’s, since he clearly states that he fell in his

1 Erasmus, 3 Epist. 43.
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youth, and for the purpose of what he says he declares
the condition of his fall! I do not know how they can
fall into this error, unless from being so experienced ; these
authors are capable of anything. Now, I ask, from what
do they infer that, when a saint says, ‘I also am weak and
miserable, and have had many falls, and often fell when
a young man,”—that, for that reason, he states that he
lost his virginity? Most certainly, if we follow such a
rigid argument, we shall declare that there is not a single
virgin left, because which of the saints will say that he did
not fall? Since they judged all things to be of mortal
danger, who is there that does not perceive this? And
how many manners of falling may not be found in that
state? Of the just, the sacred Scriptures tell us, he falls
seven times each day, yet with all these many falls he
does not lose the name of just; but here they require that
Jerome after one fall should lose that inestimable jewel !
By this line of reasoning they might also condemn the
Apostle of the Gentiles, who, after having been a “ vessel
of election,” and having carried through the world that
precious name of salvation, was made a captive in the
bands of concupiscence, because he says that the laws of
the nobler part of the soul are made captive to the laws
of sin. If the humble and consoling words of the saints
are to be received and understood in so crude a point, we
shall have no saint left, and this seems to be the aim of
those who so read them. Let us hear what St. Basil
declares in a book he wrote on True Virginity,! where he
says what we have already declared as regards these men,
that they would wish to minimise in the saints this virtue
of purity! * Let no one think,” he says, “ that, if the body
be that of a virgin it follows that the soul is that of a virgin
likewise ; it may be that the body is pure, yet interiorly the
! Basil, Ds Vera Virginit.
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soul may not be so. A bold, unguarded look puts the soul on
its guard against ‘what was not seen by pure eyes. Words
whispered tenderly in the ear to touch the heart corrupt
and deflower it. From this is at once inferred—if in the
soul purity is lost, what reason have we to declare that
the body still retains that virtue?” 1 do suspect that
from these words of the saint occasion has been taken for
saying that sentence commonly ascribed to St. Basil: “1
never knew woman, yet I do not thereby judge myself to
be a virgin.”

In the same manner does our doctor express himself
when writing to the virgin Eustochium : * If those who are
emaciated, shut up in the deserts, endure so many battles
of the flesh solely with their thoughts, what shall we say
of the battles which a young damsel is exposed to, who
is placed in such luxury?” Let us, according to this
reasoning, reckon this saint among the dead, for, accord-
ing to the unappealable sentence of these rigid censors of
virginity, she is lost !

In order that this be better understood, I should like
to ask those, who so darkly interpret the language of the
saints, were we to lay hold of one of those, who so earnestly
are striving to be servants of God, such as Jerome, and
endeavouring with all the strength of their souls to love
some signal virtue, praise him as being well exercised and
excelling in it, or let him imagine that we knew he
prided himself on possessing such a virtue, what would
the saint say in that case? Would he take pride in this?
Would he take occasion to glorify himself in this virtue,
although he might be distinguished for it? Most certainly
he would not; rather, with troubled countenance and eyes
cast down, he would excuse himself with the best reasoning
he could find in order not to speak falsehood to men or
show himself ungrateful to God. Thus did Jerome act,
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who, being the learned man he was, came out of this
difficulty in a humble, honourable manner. “1I have not,”
he said, * that which you deem I so greatly extol, because
I see myself so experienced in it; rather do I marvel when
I see those who possess it. But let no one be deceived
with flattery and praises, because there are two virginities,
which follow two births, the one of the flesh, and the other
of the spirit; and whereas the one fights against the other,
we oftentimes see ourselves cast down by the law of the
flesh, doing what we do not wish to do.” Which is equal
to saying more clearly: Although, in the body, I am a
virgin, yet in the spirit I do not know whether I am
because I know not how I come out of those combats, and
of the encounters which the flesh makes against the spirit ;
and I marvel greatly at those who have this virginity, for
they are like pure white doves who soar aloft above
this earth, whilst I see myself attached to it. This
appears to me to be the secret and native meaning of
this quotation. Because, when I behold how carefully the
saints view their defects, how they withdraw from them-
selves the consideration of their virtues, and how readily
they accuse themselves of the smallest defect, I am inclined
to believe of them the contrary of what their words would
seem to convey; and in some manner God is desirous that
they be revealed and made manifest, as is seen by this text,
which, if it be not understood in this manner, would have
no meaning. The saints esteem being humble more than
being virgins, because virginity may be found together
with pride, but not humility ; for having humility, all else
remains secure. Hence this perfectly agrees with that
sentence of St. Bernard,! who affirms that God was more
won by the humility of His holy mother than by her
virginity.
1 Bern. Hom. Sup. Missus est,
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Indeed the love and force of this virtue has so power-
fully acted on the saints that it induces them to do and to
say things apparently far from reason and from truth,
although in them is found no deficiency of reason or of
truth. From this comes what is said of them that often-
times it appears as though they spoke not the truth, yet
they never lie! St. Paul calls himself the least of the
apostles, unworthy to bear that name! St. John the
Baptist declares he is no prophet! The one was so great
an apostle, the other the greatest of the prophets! Yet
neither the one nor the other lied, because on the occasions
when they said this they considered what they were in
themselves and of themselves, and whereas they found
nought but poverty, without looking upon what they held
from God, judging it to belong to another master, they
hesitate not to cast themselves down and attribute to them-
selves all the evils, which may be expected from so corrupt
a principle. They consider, on the contrary, the good in
others, what benefits they received from God, and pros-
trate on the ground acknowledge those gifts, and in the
sense and rule in which they walk, without duplicity or
hypocrisy, they humble themselves down to the most
abject ones of the earth, holding themselves to be even
worse than they are, not as regards outward deeds, but in
that fear of being ungrateful for the benefits received and
for that which they clearly see on their part is struggling
to come out! From whence we may well affirm that, in
spite of what St. Jerome may say that he was not a virgin
either in body or in soul (and it is easier to affirm the first
than the second), we are not bound to believe him either
in regard to the first or to the second, because we have
already seen the way in which the humble speak; and the
more so when we remember how God does not allow them
to keep silent for long, affording them occasions to reveal
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the truth, as was witnessed in St. Paul and in the Baptist,
who confessed by word and by deed what to all appear-
ances they had denied, and the same thing also happened
to our saint, as we shall see farther on.

St. Augustine declares a grave thing when, speaking to
this purpose, he says: “I dare to affirm that to the
proud virgin it is no small benefit to fall from that purity,
in order that with the fall he may humble himself in that
which he was proud of.”! And in his books De Civitate
Dei he affirms, that, if the Lord permitted the virgins of
Rome to be corrupted by the barbarian Goths, it was in
order to humble them in their haughtiness, or from that
which should spring from it, should they respect it as a
sacred thing. Virginity is a high and sovereign virtue,
which lifts up a man to a state, which is more than
human, and therefore it is necessary to conceal it with
timidity, in order that there should not happen to them
what occurred to the sons of Israel in Egypt, when
Pharaoh, on becoming aware that a male child was born,
ordered that it should be slain. In the same way does
the tyrannical evil spirit act in ourselves, for with pride
he seeks to destroy the manly virtues, which spring up in
our souls. The remedy is to hide them. This is taught
us by Jerome as by one who, knowing the figure well,
conceals his virginity, and without falsehood denies the
birth of the Israelite within his house. Because, as there
is no greater war made than that which sensuality wages
against virgins, the saint is full of fear lest, without being
aware of it, death may have taken place within his own
doors. “The enemy,” says the angelic Doctor on the
Master of the sentences,* “ awakens in the flesh of virgins
a natural curiosity with ardent desires to experience what

1 Aug. De verd, Dom. secundum Joan., homil. §3, tom. 10; Aug. De Civitat. Dei,
Book 2, c. 28. 2 S. Thom. 4, d. 49.q. S. art. 3. g I. I.
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the imagination, falsely moved by the appetite, represents
to them in the form of an extreme delight, far greater
without comparison than what it can be in reality.” This
great doctor speaks from experience, for he was a virgin ;
and, if any saint on earth was tried in this respect, it was
undoubtedly Jerome, because as we shall see later in our
narrative in the midst of the most rugged and inhabitable
desert this enemy would represent to him in more vivid
form than if he actually saw them the bands of Roman
maidens and their dances; and he declares that he
dreaded even his own little cell, and dared not enter it,
fearing that the very walls themselves should know his
thoughts. From one who is thus tempted, and to whom
is put the question —whether he be a virgin or not,
what answer can he be expected to give ?

It must needs be that one should be like the saints to
comprehend the language of the saints, because in that
they do they appear mad to the world, as well as in the
things they say, and were we to judge them rigorously by
the words they utter, very few indeed would be canonised
in the Church. St. Basil confesses! that, as man, he
cannot deny that he is full of faults and errors. St.
Gregory Nazianzen, in his verses, after acknowledging
that in the body he has been a virgin, says, that as to his
mind he is not so in soul—thus speak both master and
disciple. St. Bernard, in one of his sermons, says:?*
“ There was a time when that cruel enemy subjected my
body to his tyranny, powerfully ruling all my members,
dragging them into his service; and the great havoc he
worked then can be seen even now in the scars left by
that havoc.” And in another sermon,® he says: * Be joyful
ye that never stained the white garment, and can glory

1 Basil, Epist. 77. 2 Bern., serm. de Assump. Virgin.
3 Bemn., serm. de Virg, Maria.
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with our heavenly Queen in the privilege of virginity, that
virtue, which in me has perished, now there is not even
breath left to reattain it; I impoverished myself on my
dung-heap; I am made like a beast.”

In this way we might quote something of every one of
the saints, yet with regard to many their virginity was
never placed in doubt, nor are their words to be taken in
the literal sense as having lost it. And the reason why
this has been commented upon in our saint is, because
those, who found fault and criticised his epistles and books,
found those self-humiliations which are to be found in all
the saints’ witness, and so they corrupted the meaning of
his saintly words. And this reason works in me so firmly
that it urges me to hold as evidence the very contrary to
what they feel themselves; forasmuch as St. Jerome is
in an extreme degree given to humility, and to
attribute faults to himself and to deny what is good in
himself or to conceal it, disguise and minimise it—and,
what is more, to call the defects of others his own.
When relating in an Epistle to Julian how Heliodorus
had quitted the desert, whose solitude both had embraced,
Jerome, not wishing to subject his friend to any reproach
of levity, blames himself for the fault, saying: “ Here
lived the holy brother Heliodorus who, wishing to reside
along with me in the desert, has at last departed, driven
away by my evil doings.” If this is to be understood as it
is expressed, when it was altogether different, what can
we say of this glorious Father? And whereas it is clearly
seen that in the sense of these words he is speaking in
modesty as well as what in another part he says, when
describing the cause of this departure, it is evident that
we must do the same in our statement, and that if he
says he praises that virginity which he has not, it proceeds
from the same root, for he subsequently reveals the
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contrary. Let us, therefore, hear him when he speaks
truthfully of himself, and what he feels when he deems he
speaks in security. When writing to the holy virgin Eusto-
chium,! to whom, as to a most pure dove, he manifested
his secrets, for in truth she was worthy of such honour and
privilege by reason of her sanctity and prudence, he
expresses himself in this manner: ‘“Not only do we
praise virginity and extol it, but we likewise observe it
in our daily lives, because it does not suffice to know what
is good, unless we guard with care that which we hold as
such, for that appertains to the understanding and this to
the deed and the work ; the first is common and known by
many, the second is for the few; he that perseveres to
the end will be saved; for many are called, but few
are chosen!” Undoubtedly this passage proves more
clearly that St. Jerome was a virgin than the others
that he was not. This reason is a powerful one. St.
Jerome says he was not a virgin, and again states
that he was a virgin: if he was not a virgin and yet
says that he was, it is an untruth and pride; whilst, if
he was a virgin and denies it, this would be humility and
Christian modesty—hence we must admit the affirmation of
the latter and not the former. They would reply that the
passage can be explained away and means something else.
And let me ask, Have the other passages no explanation ?
Very well, then, let us come to the explanation, and let the
first remark be on the first objection,® from which explana-
tion we might very well urge that the Apostle St. James said
in his Epistle,® * Bekold how small a five what a great wood
1t kindleth? And the tongue is a fire, a world of iniguity.”
And, in truth, such appears to be some of the explanations
of this censor. He manifests it in this passage in which,

1 Epist. 23. 3 Erasmus in Vita divi Hieronyms.
3 St. James iii. 5, 6.
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scorning all others, he paraphrases in this manner:*
“ Not only do we praise Virginity but we even keep it,
which means that we, moreover, teach it, and we give rules
as to how that virtue should be guarded.” This proves
his intention : in the first place, because he states that it is
a phrase very well known and elegant in the Latin tongue,
and well expresses what we say that we keep well that
which we give rules for guarding. Secondly, because the
title of the letter expresses it, which is De Virginitate
servanda, that is to say, a letter which teaches how to
preserve virginity ; and lastly, because the coherence and
the thread of the letter consists in publishing it, and it
cannot be understood otherwise.

Let us, therefore, attack this exponent with this
last reason itself. Let us see, in conformity with his
exposition, how the text runs, and what connection it
carries. Not only do we praise (says the text) virginity,
but we even give rules in order to guard it. Following
this exposition, let us add the rest, and we shall see how
it fits in, or rather how it destroys the text; because it
does not suffice to know what is good, unless with great
care we guard what is held as such. To which must be
added the exposition, “ unless it is guarded in others,”
whence the absurdity is made patent, furthermore, by what
directly follows; the former touches the understanding,
and the latter the deed and the work; the first is common
and is known to many, the second to the few; he only,
who perseveres to the end, will be saved. Oh, thou new
exponent, let me ask you, Which is it that touches the
understanding? The giving of rules to preserve virginity,
and how to treat and know the virtue, you will doubtless
say. Then it is to deeds and to labour that appertains
the preservation of the virtue, the former thing being of

1 Erasmus in Vita divi Iieron. ect. in antidote hujus Epist. 22.
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many, the latter for the few; and few are chosen for so
lofty a virtue. Do you now perceive clearly the coherence
and the reasoning, similarly to the word of St. Jerome, who
preserves virginity, and not only extols it, which does not
mean, nor can it mean, that he gives rules and teaches
how to keep them, and in this way he keeps what is in
others? Do you see how greatly you are worthy of pity
and of derision? But let us come to your statement.
When did you find in St. Jerome, or in any other author,
who knew Latin, such a manner of speech? It might well
be said of Seneca, and of Aristotle, and of other noted
philosophers, who disputed on all the virtues, that, because
they gave admirable rules for acquiring them, they prac-
tised those virtues? You are so desirous of depriving
the saints of their virtues that, in order to do so, you
counterfeit new phrases in the Latin tongue? The title
of the Epistle is the Guarding of Virginity, and not its
praises, for this was the new road which the saint chose,
different from that taken by Tertullian, Ambrose, and
Damasus ; hence what he teaches is truth; but the rules
he gives he has taken from experience, from his own
labour, from his continual circumspection, from his
perseverance in combating; for all this regards the few,
and thus he states, for example, in many of his epistles:
“And he can do so without arrogance, because he is
speaking as to a loved daughter, and he tempers it in
such sort that he rather attempts to manifest his own
weakness than to demonstrate his virtues.” This is the
first exposition !

Now let us take the second, and let us leave the
court of critics to finish arguing this dispute on behalf
of our saint against the author, who, witnessing how far
he goes from reason, says to him as follows:* *“ What do

1 Marianus in Vita divi Hieronyms.
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you seek? What do you suppose? What are you
inquiring about ? For how can it be declared in clearer
terms or by a more manifest testimony that St. Jerome
was a virgin than by the words which he himself speaks?”
Whereas others saw that this did not agree, and that
the coherence and the letter and what was so lauded and
repeated made the explanation of no value, they attempted
to explain the distinction between the first virginity and
the second, of the first birth and the second one, as we have
stated above. They say that he declares in the former
passages the loss of the first virginity, and the virginity
of the second birth is what he clearly states he did not
only praise but that he also keeps; because it matters little
to know the good, if it is not held and possessed. This is a
subtle and skilled distinction for those, who do not see how
out of purpose they are to treat the subject, and for those
who are not aware that men so learned as Jerome, when
they purpose to treat on a subject, do not transform or
use equivocation in their words in a puerile manner, using
the signification in a different way. The saintly doctor
proceeds to treat learnedly, and with all propriety, the
subject of virginity, which the Church and the saints and
the entire world celebrates and lauds in pure and holy
maidens, and was he to pass on without any purpose to
treat in its severest point of the chastity of souls after
baptism, which is a virtue that is found in souls after that
sacrament even in such as were not chaste before receiving
it? Moreover, it is a style of language, which is quite
unusual, because who styles St. Augustine and St. Cyprian,
or any of the saints, who had children before being bap-
tized, virgins, because after their baptism they were most
pure and saintly? Nor when indeed did any of them dare
to attribute to themselves so great a title? No doubt
such as say this do not advert that, strictly speaking, as
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the dialecticians say, this word virgin and virginity in its
force and value sounds as a purpose of not severing that
corporal seal guarding in its purity body and soul; and
in this sense does the saintly doctor proceed to write his
Epistle, like one who well knows what it is to speak with
propriety and metaphor : “ Because the chastity of the soul
and cleanness of heart is a general virtue, whose founda-
tion and root is laid in charity and all the other theological
virtues, which form the espousals of the soul and God ; but
that virtue, which directly looks to the things in which
concupiscence becomes unbridled, in order to correct and
hold them, this is properly styled chastity; to which, on
adding a most firm purpose of abstaining perpetually from
all sensible delectations, which are the matter of this form,
there is induced a particular and, as it were, an angelic
virtue, which is called virginity.” This veil is so delicate
that the saints always treat on it with great circumspection,
and there are few, who dare to boast of its beauty, so much
so that St. Augustine says® that the instant the thread of
this perpetual purpose of guarding integrity is severed,
this virtue becomes lost. And other doctors and saints
so subtilly treat of this that they dare to affirm in their
theology*® that this crown (called aureole in their
language), which is given in heaven to virgins, is not
enjoyed, nor is it attained (even with a firm purpose),
unless confirmed by vow. From this proceed the fears
of the saints, and their circumspection; and from this
likewise the thought of our saint to deny the possession
of such a treasure.

But, in all truth, I do not see how before his baptism
Jerome could have lost this virtue, as our adversaries by
common consent assert. Because whoever examines the

1 Aug. in lib. De dono Consugali.
2 St. Thom. 4. addit. q. 96, art. 5.
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life the saintly youth led at that time in Rome—his great
studies, his naturally holy inclinations, his tender age, his
devotion in visiting the sepulchres and the cemeteries,
wherein were laid the martyrs, his noble companions, holy
and devout—how can it be imagined that he sustained such
a fall, or what could have occasioned it? Who is not aware
that, ere such a fall takes place, it is preceded long before
by many failings and stumblings, induced by slothfulness,
by evil company, and by sinful inclinations, and never
suddenly ?

Hence we have fully investigated (whether our adver-
saries be convinced or not) that both before and after
being baptized Jerome was most chaste and pure, and
that to say the contrary is a statement sprung from hearts
of men of small minds, and who do not view or judge the
question in a right manner.
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PROEM

WE have briefly considered in the First Book the relation
of the first and second periods of the life of St. Jerome—
his infancy and boyhood—as far as we have been able to
gather from his own writings. We now come to the third
period or age, which is called adolescence. This age or
period, which, according to the general opinion, works a
perfect revolution during its course, begins at about the
fifteenth year and extends to the twenty-first or twenty-
second year of a man’s life, when the full growth of the
body is attained and his stature is set. Nature proceeds so
rapidly during this period, and is so busy with that part of
the soul, which philosophers call vegefative, with the object
of concluding her work, that all that there is in man, and
more especially what appertains to the part of reason, is
entirely in a state of unquiet, and calculated to imperfectly
exercise its office, and, as a consequence, not so free for
undertaking things of purpose, yet ready for all that is
amusing and inclined for the things of concupiscence.

Our saint commenced this third period of life in his
fifteenth year, a number a thousand times sacred and
holy in the Sacred Scriptures, as being one which enclosed
in itself the mystery of the two Testaments, the New
and the Old. Thus does St. Augustine teach us when
he says, speaking of the Psalms, “The number of

our years are seventy, in those that are strong, eighty,”
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where it says: “ Seventy and eighty make a hundred
and fifty,” and in this number a holy thing is mani-
fested, because the Book of the Psalms is composed
of this number. If seven and eight be added they
make fifteen. Seven declares the Old Testament, and
eight the New; the first on account of the observance of
the seventh day, which was the Sabbath, and the latter,
by reason of the eighth, which is the eternal rest of
the Sunday, figured for all, and as though in its proper
cause in the Resurrection of our Saviour Jesus Christ.
Likewise, because the number of seven is a number, in
which is revolved the whole course of life, and of the
temporal things, which were promised the earthly men of
the Old Testament; and the figure eight is, as it were,
an already commenced possession of the land of the living
in the person of the divine men of the New Testament,
and of the law of grace.”

This is told us by St. Augustme along with other
things in respect to the number fifteen.

The illustration of this was brought to its loftiest
point by our saintly doctor. Comprehending its mystery,
enclosed in the first chapter of the Epistle to the Galatians,
he teaches us that those fifteen days, during which St. Paul
communicated with St. Peter in Jerusalem, symbolise a
plenitude of science and a singular perfection of doctrine,
because in the Psalter there are fifteen psalms, which are
like fifteen steps, by which the just man ascends until he
attains to stand up and appear in the presence of the
Divine Majesty and enter into the courts of the House
of the Lord, singing with a joyful voice. It was up
this mystic number of steps that the King Ezechias
mounted to receive the prodigious sign of an increase of
life for fifteen years, returning, or like to the sun turning
back from the gates of death. The most solemn feasts of
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the Lord God of Israel commenced on the fifteenth day of
the moon. This, says St. Jerome, was the number
of years he had attained when he entered the third period
or age, that of adolescence, a great sign of the pleni-
tude of science he would attain. Because, when in the
previous age, that of puberty, Jerome studied as we have
seen human letters, and in them had become so pro-
ficient, now in the present age he lifts his soul to higher
things, and having still to soar in his flight, which is no
less than to enter into the knowledge of that sacred science,
which is enclosed in the two Testaments, it becomes, as it
were, necessary that he should cast all the blandishments
of that period into the waters of the Deluge, mystically
represented by the fifteen fathoms deep which rose above
the highest parts of the earth. And that commencing to
sing a new canticle he should rise step by step, following
the fifteen stages of the courts of the Temple of One
greater than Solomon until he should enter into the
knowledge of that perfect wisdom, which. leads to eternal
salvation, prolonging it by the number of fifteen years, in
order to enclose in itself not only what is measured by
the temporal seven, but even what is comprehended by
the eight of eternal duration.

To my mind this illustration fits the soul of our saint,
and is well founded coming from the school of Pythagoras;
for, wishing to afford us a knowledge of the composition,
being, parts, and offices of the soul, they symbolised it by
figures and numbers. They set a triangle of equal parts,
and at the one point or angle of the triangle they placed
the first cipher, that of one; along the sides they placed
even numbers on one side, and odd numbers on the other;
on the one side beneath the number 1 they put 2, under
2 they put 4, and at the base 8, and on the other side the
odd numbers. These even numbers added together make
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14, with the one at top 15; and in thus doing they seemed
to think they revealed to.us the rank, office, virtue,
strength, and power of the soul. The soul is represented
by the triangle with its three powers, defined by its three
equal sides, or its three virtues or grades, viz. vital, animal,
and rational ;- and in this third period or age, that of
adolescence, the soul commences to manifest the fulness
of its grades, performing works guided by the reason, and
having the faculty of making use of those actions, which
theologians and moral philosophers define as deliberate,
and proper to manhood, springing from the power of the
free will. That which unites at the top is indicative of
what is superior to the Spirit as something which stands
in a higher position than itself, contained in the highest
simplicity, free of division or plurality, in one simple
Being. Metaphysicians generally declare that all that we
behold distributed, and, as it were, spread out amid the
inferior things of virtue or perfection—all becomes joined
together and made into One by superior virtue, without
division, as far as its grades will allow, ascending from one
to the other until united, merged without any manner-of
division or composition into the most simple nature of God!
This is that most perfect union which above itself the soul
contemplates; all else descends with some division, and
is lower than the soul, and becomes multiplied. This is
what is signified by the even numbers being placed along
the sides of the triangle, such as are 2, 4, 8, which make
up the sum of 14 of the material things, which are divisible.
This is not the place to carry this reason to its completion,
going beyond the limits of history; it suffices, therefore,
to gather from the great sphere which begins to be revealed
to us that which is to our purpose, viz. that our saint, at
the period he is now entering on, has left behind him the
two other past periods, like to one who gazes down far
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below his feet at worldly things—material, puerile—and
raises his eyes and the wings of his thoughts to that
eternal unity, to the solid truth which never deceives;
and, bidding adieu for ever to the number 14, places the
goal of his desires in that union of 7 and 8, entering the
school of both-the Testaments, which is promised him in
the inheritance of Him, who was not satisfied to sign it in
the mystical blood of so many animals—forasmuch as it
was of no effect for such lofty possessions—but who signed
it with the blood of His own Son, and such as received
Him He did not disdain to call His brethren.



DISCOURSE THE FIRST

After St. Jevome Ahad received the Sacrament of Baptism ke
departed to France, to visit the learmed Men there and
to prosecute his Studies. He enters a Desert with
Bonosus.

THE holy youth Jerome, vested in his beautiful livery, the
superior part of his soul, which is called mind, inflamed by
a lively faith, a firm hope, an ardent charity; the inferior
part, which is styled rational, adorned with varied dis-
cipline as we have said; the understanding enlightened
and luminous, the will indoctrinated with holy customs,
the body drilled from its earliest years to obey the spirit,
the tongue exercised in expressing the thoughts conceived
by the heart—he was minded to bend his steps towards
studies of greater depth, to which his heart was impelling
him with ardent desires. He endeavoured, therefore, in
all earnestness to employ his whole self in the study of
the sacred scriptures, and of that celestial philosophy which
is enclosed in them; for it appeared to him (as he himself
states in another part) that it was meet that a man whilst
on earth should study that which is to be continued in
Heaven. Our saint reflected in himself that the natural
inclination, which is found in all men for acquiring science
and knowledge, is never satisfied in the things here

below, because inferior to the yearnings of the immortal
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soul, and because also they possess in them better
principles and the seeds of more lovely fruits, which urge
them to investigate more precious treasures and secrets
than those which nature hides in herself. He also con-
sidered how necessary it was to find a good method for
pursuing such studies, in order to go over a long road in a
short time, because in truth the longest life is but short to
attain knowledge. He likewise perceived that among the
great men, whose memories live, and which time is unable
to efface, they followed two manners of proceeding. Some,
in order to verify with accuracy what they learnt, sought
to see with their own eyes what they had read, and to find
these things, or at least find those who with a living
voice might instruct them, and for this purpose undertook
long voyages, unwilling to trust solely to books and
written narratives. Others did not pursue so laborious a
course, but by reading and pondering over strange
writings which they had found, or by exchanging valuable
documents with other students, contented themselves by
elucidating what was more intricate and obscure—these
were called in ancient times by the Hebrew title of
Scribes, in the Latin /learned, and in the Greek
Grammarians, which titles, once so honourable, are now
cast aside by the ignorance of the masses, like the dust
under their feet. These great and noble men left
imperishable memories of their genius, much wealth to
future ages which have profited by their works, and a
good and safe model for others to follow in their path;
and, as the poet says,’ despite the fact that they died and
were laid to rest like other mortals, yet their fame brings
them back to us in remembrance, and they live, so to
speak, notwithstanding that they are dead. The path
followed by the first, and the most difficult (although the
! Virg. Aew. 6. -
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surest for the purpose) did Jerome deem proper to choose,
since it appeared to him—as in truth it was—that com-
munion and intercourse with persons, and the actual,
palpable knowledge of things and places, was a living
power, a certitude, as it were, which those cannot have,
who pursue the second road. The power and virtue,
which the word carries with it when coming from the
teacher, hearing the voice express the individual thought
as it rises from the heart, is a living commentary, which
is of greater advantage than that which we gather from
the written page, similarly as the reality differs from the
picture.

No one treated on this subject more bravely than did
the doctor himself. Let us hear his own words as they
occur in the epistle, which he wrote to Paulinus—words
worthy of being the entrance-gate to the royal palace of
the sacred scriptures. His words are as follows :—

“We read in ancient histories of men who have
traversed provinces, who have visited new countries and
peoples, who have navigated distant seas, solely to gaze
on the features of those about whom they have read of in
books.” It would be too long were I to translate the
whole quotation. Farther on he enumerates the various
examples, to prove his assertion, of renowned men, such
as Pythagoras, who went from Calabria to Egypt, to the
city of Memphis; Plato, of whom he says that he went
through the whole world following the trace of letters, which
he imagined were slipping away from him. He went away
from Athens, where he was universally held to be the
master, to become a disciple in Egypt; from thence he
returned to Italy, in order to study under Archytas of
Tarentum, and while on the way fell into the hands of the
Corsairs, and although he found himself a captive in the
power of a tyrant as regards the body, yet his soul was
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free to follow his gift of philosophy: He also brings
forward, as an example, what is recounted of Livy,
who, when dwelling in Rome, attracted by the force and
fame of his eloquence great numbers of people from
distant provinces; and those, who would not have been
drawn by reason of the grandeur of Rome, were led
thither by the sole desire to see one great man, and when
entering into so famous a city sought in it no other
object. This is confirmed by Apollonius, who learned
while on his long travels that which later on endowed
him with the surname of *“ Magi” and Philosopher.

Our Jerome, placed in the position we have seen, and
finding himself already possessed of a wealth of erudition,
judged that it was time he should pass on to higher
studies, and resolved to quit Rome and seek for sudh-:
masters as would teach him the road to the greatest of the
sciences. He determined to pass on to France, and
persuaded his great friend Bonosus to accompany him with
the same object. It is true to say that in Rome there
were men learned in the sacred Scriptures; but, on the
other hand, there had come flying rumours of many
wise men in Gaul, and furthermore on the way thither
they could become acquainted with the rhetoricians and
great orators of the Latin tongue, who flourished in those
lands, and be able to copy the manner of eloquent speech,
and imitate that grandeur of oratory, which has ever been
common to them ; and by joining this to the gravity of the
Roman style they might form, between these two extremes,
a middle diction, which, without offence, should partake of
what was good and of advantage in both.

Another motive for undertaking this journey was to
frequent the great and famous libraries that were scattered
throughout the cities of France in those times, where, by
taking notes of the best authors found there, they might

G
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enrich themselves by collecting and purchasing good
books, for, despite the fact, that the price would be high,
since they were all in manuscript, yet Jerome would be
able to defray the cost, because, as we have said, he was
the son of wealthy parents, and who were nothing loth to
provide him with such just needs. The saintly youth was
thus moved to start on his journey ; nevertheless, this was
not the primary motive which had impelled him to go
forth, but what I shall proceed to state,

At the time Jerome studied in Rome—being very
young—the various branches of learning we have spoken
about; the holy Bishop of Pictavium (Poitiers), having
returned from exile, was during that period engaged in
reforming and confirming in the faith throughout Italy and
Illyria all the churches, and such as had been infected by
the general heresy of Arius.

The holy prelate effected this reform with such diligence,
and afforded so great an example of sanctity and such erudi-
tion accompanied by native eloquence that he was held
throughout the provinces as a father general of the faith
and pillar of light to the Church.

It is true that Eusebius, the Bishop of Vercelli,
greatly assisted St. Hilary in this undertaking; butall
such writers as have written of this subject—among
them Sozomen,! Socrates, Rufinus,® Nicephorus,* and
others—unanimously accord the palm to the holy prelate of
Poitiers, and speak of him in this affair as though he stood
alone.

The whole of Italy was full of his fame, and in every
place men commented on his work, his solid faith, his
great learning and eloquence; and in Rome, as a conse-
quence, all this was not concealed but made known, and

1 Sozomen, lib. §, c. 12. . 2 Socrat. lib. 3, c. 8.
3 Rufin. lib, 1, ¢. 30, 31 ¢ Nizeph. lib, 10, c. 17.
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therefore Jerome must have had considerable tidings of
_ his doings.

It was, moreover, a subject of general comment in
this city at that time how greatly Belles-Lettres flourished
in France, and that questions of faith were defined in a
masterly manner, and that there were many books and
writings which as yet had not been published. And for one
who, like our saintly youth, had such high purposes and
aspirations, to undertake these studies in an earnest
manner it is clearly manifest that the knowledge of these
facts acted as a vivid stimulus to undertake with joy and
zest this great journey, judging it to be one of importance
and interest. This resolution he carried out, and thus
commenced to follow the path of those above-mentioned
men who studied more wisely by seeing and by travel.

It is by conjecture, as there is no further light to guide
us, that we believe Jerome to have been in his seventeenth
or eighteenth year, although some hold that he must have
been twenty or twenty-one,—for he himself says that being
a young man he went to France, to that part of Brittany
called Scotia, where he found the inhabitants of the
province so uncivilised that they eat human flesh.

I doubt whether he made the acquaintance of the holy
Bishop Hilary. Some hold it as certain that he did, and
that he remained with him a few days, in accordance with
those words which he wrote, Ad Magnum Oratorem, where
he calls Hilary the Confessor of his time.

According to what our saint states in his Chromcles,
Hilary died in the year 372 of our Holy Redeemer, or,
according to Honophrius in 378, in the fifth year of the reigns
of Valentinian and Valens, while the Roman Breviary puts
it down as the year 373. On his return from the war of
the heretics and the reformation he effected in Italy he
proceeded to reside quietly in his bishopric for six years,
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according as the authors who lived nearest his time assert,
and along with them Sulpicius. Hence, according to our
reckoning with respect to the age of Jerome, he must have
been at least twenty-three years old, when Hilary died.
The very fact that in none of his epistles does he himself
mention having spoken to or communicated with Hilary,
despite that with his usual humility he loved to call himself
his disciple, strengthens me in the belief that he neither
saw him nor conversed with him.

The first place these two good students Jerome and
Bonosus dwelt in, when they came to France, appears to
have been on the banks of the Rhine (Rhenus); this he
gives us to understand when writing to Rufinus! Now
as there existed many cities along the banks of this great
river it is not possible to say in which of them the two
youths took up their abode, unless we state that it was in
the city which took its name from the river, similarly as
those who live in Alcald, we say, reside in the town of
Henares, and so on; and therefore we will say he lived in
the city so-called of the Rhine.

Before it flows into the ocean this great river divides
into different branches, and after separating France from
Germany spreads out, according to Cornelius Tacitus, into
two, and according to Pliny and Ptolemy (which seems to
be truer) into three arms—one arm being called Hebus, the
other Helius, the third remaining with the name of Rhine,
which last named being the largest of the three streams,
the name of that town was called the city of the Rhine;
and to this place did these saintly companions withdraw
for some time, because he says that these half-barbarian
tribes, who inhabited the banks of the Rhine, afforded them
dwelling and support.

Their abode here must have greatly pleased them,

1 Epist. 41.
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because it was far removed from such human communica-
tions as could disturb them from their holy thoughts, and
distract them from the meditation of the sacred Scriptures,—
as also because the river was to them a singular motive for,
and a living lesson of that which with such earnestness
they aspired to, which was to acquire purity of soul.

This they judged to find in the path of meditation and
penance, and for both these things the river suited them;
and its border people, although barbarians, served them
for book and masters, for to him who yearns to advance in
the path of virtue all things are of profit, all things speak
to him and respond, and from all circumstances he knows
how to draw precious interest.

Some grave authors, such as Aristotle, Galen, Virgil,
and St. Gregory Nazianzen state that the dwellers on
the banks of the Rhine had the custom of taking newly
born babes to the river to be washed in its cold waters, in
order to work two effects; viz. to make them healthy, and
also to strengthen and brace up the body for future hard
labour.

Galen, learned doctor that he was, and brought up
in the luxury of Asia, greatly ridicules so barbarous a
custom, and says it is madness to act in this manner.
These barbarians think that new-born infants are like the
red-hot iron taken from the forge, which becomes tempered
and hardened by being immersed in cold water, and that
similarly would infants be strengthened by immersion in
cold water. This custom is referred to likewise by
Aristotle, who covertly approves of it. Julius Ceesar,
also, declares this fact, as well as Virgil in his poems,
when describing the custom of foreign races, and person-
ally lauds it. St. Gregory Nazienzen refers to it in one
of his Epigrams, and declares another secret motive for
this custom, which was that thereby the father was



86 THE LIFE OF ST. JEROME

assured of the legitimacy of the child. This strange
custom of the people, and the property of the waters of
this river, is made manifest to us by its own name of
Rhine, which, in the language of the Germans and the
Dutch, means pure, chaste, and without alloy. All this
must have been to Jerome and Bonosus, newly-born
children in Christ, a noble subject for their spiritual
meditations and exercises, for to them also was known the
custom and the properties of those waters. It would
seem that they had purposely come there direct from the
bosom of their Mother Church, in order to prove them-
selves by early and hard penance, and, so to speak, to
temper themselves from early boyhood to become saints,
and in the company of those barbarous people to harden
themselves in those cold waters,'in order to be able later
on to know how to comport themselves in the midst of
great encounters, discomforts, austerities, hunger, and
rude treatment. Furthermore, it appears to me, they
desired to prove themselves in the purity of those waters,
frequently betaking themselves to the river's bank, and
immersing themselves in the cold stream, in order to
punish the irregular motions of youth. Turning their
eyes towards heaven, and lifting up their souls in prayer,
they must have uttered words of the following effect to
their Lord and Father Jesus Christ: “Lord! It has
been done as Thou didst will. Thou hast engendered us,
Thy children, in the holy bosom of Thy Church! And
in Thy inscrutable wisdom Thou didst will that it should
have been in Rome: we have been born again in Thy pre-
cious blood, and our souls are still quivering in its burning
power! Lord! Do Thou prove us in these icy, flowing
waters, and see whether for Thy love we can bear them !
Lord! Do thou acknowledge us as Thy legitimate
children, in order that from henceforth we may call thee,
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with a voice of confidence and full of lively hope, ‘ Our
Father!’ O Father and Lord! preserve in our hearts
the purity of our baptismal innocence which this river
with its name brings back to our memory ; and since we
did cast into the waters of baptism the poison of the
ancient serpent, and the old Adam remained buried in
them, enkindle and infuse in these present waters Thy
holy love (for this we owe Thee as to our Father) and
Thy holy fear, which as to our Lord we render Thee;
and by the icy coldness of these waters let the flesh and
its desires be chilled, and its warmth all withdrawn into
the soul, in order that with ardent desires we may seek
Thee and serve Thee. And, whereas against the changes
of time this river still preserves in the mother tongue
the purity of its ancient dwellers, who were distinguished
by the simplicity and chastity of their lives, do Thou, O
Lord, preserve in us, despite all the assaults of this world
and the powers of evil, this our first investiture—the pure
being of Christian. May our life correspond with our
name ; may the loyalty we owe Thee continue as long as
life; and permit not that these creatures of Thine should
acknowledge any other Father, nor our souls love any
other spouse.”

These and similar motives for holy thought and exer-
cises did that dwelling-place suggest to them, for all
things are of profit to such as walk with desires of
deriving advantage.

We have also good reasons for supposing that they
suffered during their first residence in France many dis-
comforts and dangers, privations and rude treatments,
fears and sadness —two youths of such tender age,
unknown, without relatives, friends, or protectors, and,
moreover, surrounded by barbarous people and in a
strange country, far distant from home, what else could be
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expected? Yet, I know not what to think—for when I
consider this epoch in the life of our saint I am amazed.
At times it appears to me to be the desert of St. John the
Baptist, although I perceive the difference ; at other times
I call to mind the lion’s den of Daniel, and though not the
same, yet it partakes of the good and the evil of both
episodes; for it does not appear to me so fearful or so
dangerous to live alone in the desert among the wild
beasts, because I know they lack reason and are not
lashed to attack you unless driven to do so, as it is to live
with men, who although to all appearance they possess
reason, yet never make use of it, and are roused to fury
and persecute simply for a whim. Because, when man
gives way to his passions, no animal can be compared to
him. The King of Babylon was more concerned for the
fate of Daniel, when the prophet was in the lion’s den, on
account of the fury which men might visit him with if
brought out, than for the harm the lions would do to him
when inside the pit, and for this reason he ordered the
entrance to the pit to be sealed to prevent the populace
from above killing him, to whom the lions below did
homage.

Such as these, or worse, were the men with whom at
such an early age our saint had to live with, for nearly all
inhabitants of those shores were cannibals. We might
well add, in view of what has been said already, and what
Jerome had already experienced, that many saints whom
we hold to be great might well have been content to end
here, where in truth our saint was only commencing,—as
the history of his life will reveal to us,—but God had
created Jerome to be very great indeed in His Church,
and therefore from his tenderest years He tries and proves
him in things very lofty and very difficult. Oh, divine
goodness, how continued must his tears have flowed!
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How deep his sighs! How sustained his fasts! How
protracted his vigils! What food! What apparel! What
a couch! What an abode! Oh! thou dear saint, why
didst thou keep silent about all these things? Did it
never occur to thee to mention them? Yes, indeed, it must
have been so! But thou who in thy love and humility
judgest all thy actions to be so lowly and insignificant,
although they were great indeed, wouldst have classed
them as so many childish things and of youth !

This holy saint dreads much to tell his affairs, unless
by so doing he can discover an occasion for humbling
himself, lest he should be wanting oil for his lamp at the
coming of the Bridegroom, and he well knows how
dangerous it is to go forth at the last moment to purchase
oil from those who sell it so dearly!

Such as doubt the difficulty of this period in the life of
the saint let him find himself in an equal position even for
a few short days, and he will learn by experience what St.
Jerome must have gone through at the very beginning of
his life.

From the notes left by our saintly doctor in his
writings, we learn that there was scarcely a town, province,
or place of importance in France that he had not visited.
In the epistle he wrote to Geruncia,! wherein he deplores
the havoc caused by the barbarians throughout Gaul,
that extensive tract which lies between the Alps and the
Pyrenees from the ocean to the Rhine, and he names very
accurately each of the provinces. Again, in the epistle he
wrote to Aedibia and Algasia, noble matrons of France,
he gives a similar description. What, however, we know
for certain is that he sojourned many days in the city of
Treéves, where the great Defender of the Faith, Athanasius,
Bishop of Alexandria, had been exiled not long before.

1 Epist, 11,
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During these travels the occupations of Jerome were not
worthless ones, nor his halts made without deriving
advantage. In those days Tréves was a most flourishing
University, but a few years after our saint left the
French themselves destroyed it in the time of Honorius;
yet at the time we speak of the study of sacred and profane
letters was carried out so brilliantly that it resembled
another Athens. And the renown of studies pursued in
this University dates very far back, for even in the time
of Maximian and of Diocletian, as we learn from Sigonius®
that the ¢4t of France used to resort to Tréves; and
when Acrisius was sent thither by Pope St. Sylvester and
the Emperor Constantine, it is known for certain that he
restored the studies and letters, which had been laid aside,
to their pristine renown, exchanging, however, pagan and
profane studies for Christian and Catholic ones. This is
proved by a writing of the Emperor Gratian, wherein
mention is made of the Belles-Lettyres which flourished in
that city.

It was at Tréves that our Jerome lingered, for, like
another Plato, he ever sought in his journeys through the
world what would best benefit his soul; and in order that
the Church of Christ should possess a Jerome, all this was
necessary! Among his occupations while at Treves
was that of transcribing, with his own hand, the Book of
Synods of the holy Prelate Hilary. The reason for doing
so was because this work examined and treated upon the
principal articles of our faith, viz., the mystery of the most
holy Trinity, and the mystery of the Incarnation of the
Word, and these points were there so clearly defined by
the canons and decrees of the councils which had been
held against Arius and Sabellius, and against the rest
of the heretics who up to that period had dogmatised and

1 Carol, sign. lib. 1. et 10. De Occident imper.
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withdrawn themselves from the teaching of the Church in
regard to those two mysteries, that it seemed to Jerome,
as a prudent student, that it was an affair of the greatest
importance to fix once for all, and discern with all truth,
what on these points had been determined by the sacred
councils, as well as what the ancient fathers and the saints
had written and commented upon, in regard to these
mysteries, in order that he might walk securely along the
path of the sacred Scriptures, not trusting to his own genius,
nor attempting rash heights in matters of so much subtlety
and grandeur.

Jerome makes mention of this good occupation of his
when writing to Florentius,! where he entreats him to send
him two books, one on the Exposition of the Book of the
Psalms and the other of the “Synods of St. Hilary,”
which he himself had transcribed with his own hand when
in Tréves, for the saintly aged Paulus. This Paulus was
a very pious man, with whom he formed a sincere friend-
ship (for the saints soon learn to know one another), and
it was on account of this friendship that, some years later,
he wrote the life of Malchus, a captive monk.

At that time this city of Tréves possessed great relics
of antiquity, of which, no doubt, our saint had much
information, for he was very diligent in his researches, and
neglected no opportunity of learning; hence it is my
belief that he derived much knowledge respecting those
celebrated men of France, who were called Druids, about
their religion, their doctrine and divine secrets, and
which are not far removed from those which are professed
by Christianity, also of their rites, sacrifices, and cere-
monies, in which some even venture to say there are
found great sacraments. Perhaps an occasion may
present itself later on to treat more fully of this matter.

! Ad Florent., Epist. 6.
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We have no further light to guide us as to what else he
did whilst in France. I can, however, at least affirm that
during these travels he learnt much and advanced greatly
in the study of letters, and that he returned much. benefited
by the experience he had acquired, the many things he
had seen, and also from his communications with the
learned men he had met in all the provinces.

Under the name of Gaul was then understood what
is now called Flanders and Lower Germany and other
provinces.



DISCOURSE THE SECOND

St. Jerome returns from France. He secks Entrance into
a Profession. Here is declared what it is to enter into
the Profession of the Church; and what was the Mon-
astic State tn_former Times.

JeroME, like a solicitous bee of Christ, had gathered
already the flowers and the liquor for that which was of
moment for his work, his heart enriched, and his vessel as
it were filled with all that he had culled from his inter-
course with learned men. He decided to return to his
native land, not only to Stridon, his birthplace in the
order of nature, but also to Rome, where in the order of
grace he had been re-engendered in Christ. The time
was approaching when our Lord was going to reveal to the
world what He had deposited in that illustrious youth,
and for what lofty things He had destined him. He
inspired him with the determination to return, so that he
should put away all the things of the world. He
maintained a great recollection, pondering always on what
kind of life he should choose which would be most pleasing
to his Lord Jesus Christ. And whereas it was his ardent
wish from his earliest years to serve God, his life and
conversation all tended to that end. He would lay
before Him in prayer this affair, beseeching Him to

enlighten him concerning an act of so much importance,
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and for this end he performed many exercises of devotion
and piety. He considered all the different states of
a Christian life, and being endowed with a lofty mind he
investigated and examined the objections of each; 'yet
all states of Holy Church appeared to him good and
saintly, and all tended, though by different paths, to the
one and same end. In all of them he saw that the flowers
of piety flourished, and that saints rose up resplendent,
though on further investigation he did not find in all
what he sought for the purpose which was nearest his
heart, and they did not quite fulfil his desires. He
judged to be holy the state of matrimony, albeit it
involved according to his mind many obligations and
a dire servitude, rendering a man subject, as the Apostle
says, lo the tribulations of the flesh, to the demands of
a wife, and her caprices and whims, his attention
devoted to the bringing up of his children, a prey to
cupidity in the affairs of his property, with the object of
benefiting them, engrossed with the care of his servants
and family—in a word, divided into a thousand parts, he
whose desire was to give himself up completely to one
great affair—the love and service of his God alone. And
to a free soul, which commences to taste in con-
templation what it is to find itself delivered from the
cares and solicitudes of the world, it would be to carry
many bonds with impatience. Furthermore, the difficulty
of selecting a companion who would bring some relief
amid so many difficulties, a thing so rarely found, and
which, in the opinion of many grave philosophers, like
Theophrastus and others, is a thing of such difficulty that
they held it as impossible that these qualifications should
be united in a marriage bond, or so many conditions found
in a woman. Our saintly doctor later on touched upon
these things in many of his Epistles, more especially in
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the first book against Jovinian,' where he declares what is
very much to the purpose. I do not insert it here, in
order to avoid so many digressions, although to state
what so great a saint felt on the subject would be very
desirable, but whoever should require his counsels can
consult them for himself, and, in truth, he would not find
anywhere instruction better or more learnedly stated.

The ecclesiastical state was the one which most
~ captivated his soul, but on considering its many degrees
and characteristics there arose before him a difficulty.
He beheld many priests and even bishops, who gave
a very sorry account of their lives and their offices; he
feared lest, should he take that path in life, he would be
dragged along by the current, as so many had been, who,
having entered religion with right good purposes and had
begun well, yet their after life and end were wretched.
Dignities and honours, and offices in the church, in
addition to the temporal business attached to them, do
not leave a man so greatly a master of himself as not to
make him fall many times, for it is a difficult thing to be
always resisting and struggling against what is ever
tending to fall, borne down by its very weight. Then,
with these dignities there arises in proportion vanity, for
they are a perpetual stimulus to vainglory on account of
the repute the world holds them in, adoring them either
for interest or for flattery’s sake. It so happens that
sometimes from this cause a man falls to such a state
(despite the fact that he may fulfil his office fully) that
he does not know himself in a few years' time; and he
who yesterday was in truth humble and even obscure, on
seeing that so many pay him honour and abase themselves
on account of the dignity and the ministry he exercises,
and on account also of the revenue he enjoys, becomes

! Tom. 2, lib. 1, comtra Jovin. cap. 28.
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vain and proud, so that he altogether forgets what he
came from. And behind this door a hundred other
gates are opened, through which enter in a furious
troop of vices, which leave him so disfigured and ghastly
that he remains as though under an evil spell and beside
himself, without knowing those whom he converses with,
hateful to God and to men, because the offices and
ministries which the Holy Spirit has divided throughout
the body of the Church were not formed in order to puff
up individuals, despising others, as we are taught by the
two princes of the Apostles,’ but to serve their brethren
according to the rules of our Master Jesus Christ, in
which He ordains that tke greater be as the lesser, forasmuch
as His school is not like the palaces of the Gentile princes.
All these things did our saintly youth view with attentive
gaze, and every moment he was turning away from the
world and all its affairs, and through these very in-
vestigations was learning more and more to despise
the world and to cast himself with greater earnestness
into the loving arms of Jesus Christ, while the fire of
the Holy Spirit took firmer possession of his soul.

Hence, viewing dispassionately and leisurely all things ;
pondering over them one by one, and weighing the interest
which might accrue to him in the different states of the
Church, he found that what more nearly approached his
ideal, and by which he could the better renounce the world
and the things of the world, and attain more nearly
evangelical perfection, as also the surest path (albeit the
narrowest) by which he could follow in the footsteps of our
Lord Jesus Christ, was the monastic life. That holy state
which (in comparison to life in the world which has been
regenerated and merged in the purity of the Christian
. life) is also called the religious life. This resolution he
1 2 Peter.
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took firmly, and, without delaying or wavering in his
purpose, he at once sought to put into execution. From
that moment he placed himself entirely in the hands of his
Lord and Master, Who had been bestowing on him from
his earliest years the principles of that science, which with
so much reason is called the “science of the saints.” Oh,
blessed is he who from a child becomes accustomed to the
burden of Thy sweet yoke, O Lord! For thus dost
Thou call Thy holy gospels; and blessed is he who shall
taste its sweetness, for, as the prophet says, he will rise
above it, and above all that has a name, for it is there
Thou makest known to them Thy name which is ineffable,
and is known but by the one who bears it! O Lord!
it is not in vain that Thou dost sow those fair seeds
with such anticipation, in the earliest years of the life
of Thy servants, for in due season they will bud forth into
comely trees and produce ripe fruits, and the talents Thou
dost entrust to them will yield vast interests. It was
therefore the final resolution of Jerome to embrace the
hard life of a monk and to persevere therein until death;
and in this decision ended the well-discussed ‘ council of
State.”

Now I cannot but marvel, at this point, on the cunning
of the devil, in his ministers. The enemy loses no
occasion ; he knows how to take advantage of all things
for his purposes. Who would dare to say, that, at this
period, there could have entered malice? And who would
suppose that from this the devil would have taken occasion
to combat the various orders of the Church?

For one of the most qualified ministers of Satan,!
writing the life of this great Father and Doctor of the
Church, declares that St. Jerome chose the monastic state,
because such as in those times of the Church most loved

1 Erasmus in Vita D. Hieron.
H
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their liberty arid were most free, and enemies of being
governed by others, lovers of an exterior life, were those
who chose the profession of monks, and declares that
Jeromre, being one of this class of persons, chose this
state for himself from among all others, because he dearly
loved his liberty.

And entitling him Doctor of the Church, this historian
and searcher of the things of antiquity further adds:
“ And that no one should make a mistake on this point,
let him know that the monks of that time and the monks
of the present day are very different; because, as regards
the former, their property always remained to them, and
was secured to those who embraced this state. Moreover,
they could go out and return again to their monastery,
when, and how they pleased. They lived comfortably,
and were free to choose their studies, their fasts, the
chanting .of the Psalms, prayers, holy vigils, and the rest
of the spiritual exercises. They were not constrained to
adopt any one of these good works, but were impelled by
their own free will, and could take them up or discontinue
them when they pleased; because they were not bound by
those little rules and precepts, which men have since
invented. Their dress was plain, and of the shape each
one judged best would suit him, so long as it should not
be very eccentric or noteworthy, so as not to be pointed
at by others, but one that should manifest the simplicity
of a Christian. Such a thing as vows was not thought of,
nor anything else involved by them. Lastly, should any
of them repent, or draw back from his resolve and the
monastic state, there was attached to it no further difficulty,
nor any penalty, nor did he incur any censure, but the fact
that he remained with the name of “inconstant.” Such
are the words of this so-called great restorer of the customs
of the ancient religion.
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Little would the Church have lost had this monster not
been born, who, instead of restoring the holy customs of
those times, and the golden age of the Christian religion,
in which resplendently shone throughout the world the
purity of the monastic life, misrepresented and calumniated
it, spreading the harm of the heresies, which since that
epoch until the present time have been scattered by the
false children of the Church. If we look into what this
author has said, we shall find that there is no word without
malice, and in each one an error is disguised. He denies
in the first instance the key of the whole regular monastic
state by withdrawing obedience, and placing in its stead
free liberty. After this he flings down poverty; and that
nought should escape his hands, he altogether denies that
in those times there were any vows! He laughs at the
constitutions and the different modes of life by which those
are distinguished who agree upon the three vows, essential
and common, and such as are taken in all religious orders.
He removes the habit, because even the dress annoys him
(such was his hatred for the orders); and asserts that the
monks of those times were free, they lived as they willed,
came in and went out as they pleased, because by these
means he might take away apostacy and censures, and show
that the penalty was nothing more than to be held to be
somewhat light-headed, fond of change, and inconstant. I
greatly marvel that among the many things, which were
erased and condemned in the writings of this wicked
historian and incompetent judge of the ancient religion,
and of the life of our saint, this passage was not blotted
out. For I do not think that there is another passage in
all his works more impious and malicious than this one.
And the life which he has written of our holy doctor is
permeated with similarly base ideas. Had Jerome been
as this wicked author depicts him, he would not have been
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given us by the Holy Roman Church as a mirror of
sanctity and of learning.

Now, in order to expose his ignorance and his malice, it
will be advisable here to declare which are the states in the
Church ; what it means to choose a state in it, and what state
of perfection did our Jerome select; whether in those days
religious perfection was practised by the monks; what
were the religious at that time, if they were as he depicts
them to us, or like those of our days; what difference
exists between the former communities and the present
ones, in order that all should be rightly understood. The
celestial republic of the Church, which God ordained on
earth, is a perfect body, having for its head Jesus Christ.
In like manner the republic of the whole creation has a
head which is God, by whom all that exists therein was
created, from whom all things depend and are sustained and
preserved. And in the same way as in this One God are
united all perfections, or rather they are all one most simple
perfection, without any manner or composition of parts ; and
this One, being so great as It is, cannot be contained in
any one thing which is a creature, but in the multitude
and infinity of them all (that is to say, could they be
infinite); and is, as it were, divided among them, yet
without the whole of them being able to—1I will not say
exhaust, but not even—form any part or proportion with
all their excellences of that One Divine Perfection, which
being participated in as Head and Fountain, yet remains
entire. In the same way the fulness of grace which is
stored up in the head of the Church, Christ, is divided
throughout all the various offices, grades, and states of
this same Church. And this is not accidental or voluntary
in this body, but as native and essential as are the riches
and ‘wealth of things which we see, for the perfection of
this great body of the universe. This is the philosophy of
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St. Paul which he taught the Ephesians in these words
(speaking of Christ as coming from God and man), saying,!
He gave some apostles and some prophets, and others some
evangelists, and others some pastors and doctors for the
perfecting of the saimts; to the end that each one
performing his office, and each rendering good account
of his works, the edifice of this mystic body of Christ,
which is the Church, may be perfected. And in the same
way as in our bodies there are many different members,
according as the same apostle learnedly puts it to the
Romans,® “and Aaving different gifts given us . . . to be
used, according to the rule of faith,” each fulfilling its
especial function without interfering or usurping the
position of another, so, too, in the whole body of believers
being joined together with its head Christ it needs be
that this body be divided in its offices and grades, without
the one mingling with the other or introducing itself, or
usurping that of another, or through pride despising it,
but each one attending to the part which appertains to him,
and keeping the code which is given him, in order to fulfil
his duty perfectly, without confounding the hierarchy and
order of this celestial arrangement. One of the things
which more greatly astonished the Queen of Sheba
and which she admired most in the wisdom of Solomon,
was the order in which the whole economy of his house
was arranged, so much so that the sacred scriptures as a
fact enlarges upon it, declaring that she was amazed and
delighted beyond measure when she beheld the various
offices so well apportioned, the good order existing among
the dignitaries of the court, and the officials so well chosen
that no voice of dissension was heard, each one acting in
his own grade and position, so that, despite the great
number of attendants and functionaries, not only was there
! Ephesians iv. 11, 12. * Romans xii. v. 6,
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no confusion, but there existed a perfect harmony among
them. .

But this man, or those who followed him, did not wish
to see all this harmony or distinction of members, nor
even a head, for they all detest it. And this is character-
istic of the inhabitants of Babylon, citizens of that kingdom
without order, full of frightful discord. They detest the
order of the tribes of which David sings, of the house of the
Lord which goes up in set lines, and with the squadrons
in order towards the holy city of Jerusalem, so that
with perpetual praises testimony be given to this One,
greater than Solomon, Who arranges it. This is the
foundation, and as it were, the root of the orders in the
Church; from this is produced her beauty; from this
springs her flowers and fruits, and from this also arises,
that, on account of her state, she stands intrinsically and
essentially immovable and firmly placed, because that
which is easily moved or which we can undo at our whim,
we do not say of it that it has order, firmness, quietude,
nor is of any account. From whence the strong argument
is taken that as to what in the Church is to merit the name of
order, from its fruits a certain reflective respect is cast upon
the person itself of man, in so far as it makes him a servant
of freemen, and invests him with any of these conditions.

In order fully to understand this in its very foundation,
we must remember that in things spiritual, such as -are
those of the Church, there are two manners of servitude
and two kinds also of liberty—viz., the servitude or liberty
of sin, and the servitude or liberty of justice, as. St. Paul
teaches when he says: “ For when you were the servants of
sin, you were free men to justice. Now being freed. from
sin, we have been made servants of justice . . . and become
servants of God.”* That proneness to sin and slavery of

1 Romans vi. 18-22.
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the vices, which we notice in men of depraved lives
because reason is carried captive by the bonds of evil
habits, is called servitude, and is the servitude of sin; but
on the contrary in the good aided by the sweet bonds
of vittues is found the generous service of justice. And
he possesses this, who subjects himself, and in lieu of
servitude he finds a great principality, as David besought
when in his penitence he shook off the yoke of the first
servitude and cried out, “ Confirm me, O Lord, with the
spirit of @ Prince,’' because, contemning with generous
heart the low, mean things of sensual pleasures, he comes
forth to the full liberty and lordship of the Prince who
expects the vast inheritance of the kingdom, and this is
called the liberty of sin. But that lawlessness and
rashness, by which a man without fear of justice runs on
in'the course of vice as though he had no master, is called
liberty of justice. Man, in accordance with the natural
reason with which he has been endowed (and which is his
noblest part), is really more inclined to what is right and
just than what is evil and perverse, as being against the
natural inclination of this higher principle. From this
arises that the liberty of sin is that which is properly called
liberty, and it is united lovingly with the subjection which
this part owes to justice, inclining gently to its service,
because the natural right of man so demands,

From whence is seen at once how the terms cross one
another—that service and obedience to the vices means
liberty of justice, and obedience and service of justice
implies the liberty of the vices, and the right order in
which he was created by his Maker; and, when he does
not obey the rules of his better nature, he in truth remains
captive in the bands of sin, taking both the one and the
other ‘in his own hands and by his own works. From

! Psalm L
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which it results that as these works do not attain at once
to the most perfect degree according to their kind, it must
needs be that they have a beginning, a middle term, and
an end.

The beginning belongs to such as commence; the
middle term to those who have already passed part of the
road; and the end is for such as have attained the goal,
called the perfect state, because nothing is wanting to
them. This is clearly stated by the two Princes of the
Church in parts of their Epistles; I merely touch upon
them in part in our history in order not to lengthen this
discourse. Let it be therefore established that in the
state of being free from sin and serving unto justice
there exist these three grades.

This may be considered either in respect to what
passes in man in the secret of the soul in that part which
only God sees, or in respect to the exterior in this public
view of the Church in sight of men. In the former (the
interior secret) God alone is the Judge, and the Holy
Spirit, who is the Architect of that fabric. Of what passes
outwardly (although it is the work also and arrangement of
the same Spirit) the Church is the judge; because it is
palpable work, the republic of action and of visible policy,
of the states and dispositions of His monarchy.

God judges, and alone knows who in his interior is a
beginner, or who is perfect, and into this the Church does
not enter; but she judges and knows, who is so outwardly.
From which it is made manifest that for one in the
Church to be declared in a state of liberty or servitude it
is necessary to have some visible obligation or absolution ;
since it is not sufficient reason for one to be declared
servant, because he serves, or that he should be free
because he does not serve, for St. Paul says: “[ served
you through spiritual love and charity at times, and which
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should be found among you; and as to the fugitive servant
flight does not give him the state of freedom. He
alone is free who is not bound by a contract of servitude;
and that one is a servant who is bound by such a bond
and obligation. This contract must be made binding and
solemn, as is customary in all contracts between men, for
the sake of its firmness and permanency.” Hence the
whole subject is resolved thus—that in order to render it
a state, and with reason be called so in the Church, there
must intervene obligation and solemnity. For which
cause he who, renouncing the world, freeing himself from
its servitude, takes refuge in the royal vassalage of
Christian justice, and enters the state of religion, makes
a contract between God and himself (at least outwardly),
and with all solemnity binds himself to the laws and
service of justice in the state he professes.

This was the course our saint chose. This was what
he had determined upon in his heart with all earnestness,
because to determine upon being a monk was to adopt
truly the state of perfection, desiring to take so arduous
a path, withdrawing himself from the common high road,
to follow the narrow one found by the few. Thus
it adds to the two general points of which I have
spoken, solemnity and obligation (which include the
married state and the priesthood), that of perfection, which
is a different (at least in the outward or visible view
of the Church) perfection, I say, essential to the state.
For although priests, by reason of their state, may be
bound to preserve a very great cleanliness of heart,
because they receive daily into their breasts One Who
consumes hearts alone, are not under the obligation as is
proper to religious entailed by their vows of chastity,
poverty, and obedience. And if to these we further add,
solicitude and desire for the good of the brethren, the
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giving up of temporal goods for their necessities, the
laying down of life for the sheep, it will be to form a state
of perfection, I will not say of religious, but of prelates
and pastors of the Church.

From this is also understood what seems incom-
prehensible to many that a person may be in a sfafe of
perfection, yet be very far from being perfect; and vice
versa, we may and can be very perfect without being in
such a state. And this doctrine was practically taught us
by Christ in the scene depicted to us by the evangelist
St. Matthew in the parable of the Two Sons. One of
these told his father he would not go and cultivate the
vine, yet he went and worked well at it; the other said he
would go, but in the end never went, and thus did no
work. Because if the outward act does not correspond to
the interior will, it would be an affair of no value;
whereas the contrary would be the case, if the interior
acts on the outward act. A monstrous thing must this
seem, and even dangerous, nevertheless it is not so when
properly understood. It is not inferred because a person
may be in a state of perfection as regards the outward
form, and yet be not so in the interior, that he is in a bad
state, or that he is a monster, untruthful or unfaithful,
St. Paul, assuming in himself this position, comforts
them by saying: *“Not because I have attained the
height, or should be already perfect; but I follow, and
walk on to strive to attain it.” Those who bind them-
selves to the monastic state and to the integrity of their
profession, do not promise interior perfection, nor could
they oblige themselves to the impossible by their own
strength. By two ways are they wanting in the exterior
perfection which they professed—one by deed, by not
executing what is demanded by their state: by the
omission of this they are neither liars nor perfidious, nor
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does it place them in a bad state by reason of the state.
Another way is the purpose and thought, if they deter-
mined not to walk in the manner they had promised,
these St. Paul calls “enemigs” of the Cross of Christ;
for the instant they fall in thought without doubt are
in a bad state, and they do not fulfil, like perfidious
men, what they had with such solemnity promised so
great a Lord, which was to follow along the path of that
exterior perfection, as far as their state demands towards
the interior one. But when, through weakness, want of
knowledge, or the miseries to which as mortals we are
surrounded, the fault is due, it does not place us on that
account in a bad state. To this St. Paul gives the name
of “human temptation,” when admonishing us not to
allow ourselves to be carried away by any but such as is
human. Hence, from the moment when the public pro-
fession and contract is made in the Church (as a sign of
the interior profession), judgment is made, and we declare
with truth that he who has made it is in the state of
perfection. Here the religious must act with great
circumspection in order that never through a grave
encounter or fall he should dismiss from his heart the
purpose of always proceeding on the road, and of deriving
profit from this state of perfection, which undoubtedly he
will do and follow so long as this intention does not cease, -
and he follows the path taught him by the holy laws, vows,
and constitutions, notwithstanding that a thousand times
he should stumble, and as many times fall.

This is what appertains to the orders in the Church.
Through not following this rule did Erasmus utter his
inventions, and who says that those who were most free
in those holiest of times became monks, forasmuch as
this state was one of much liberty! It is thus made clear
that the contrary to his assertions is the actual fact, and
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we see how Jerome did not embrace this holy state
with any such base ideas. I would willingly enter into a
refutation of all that this inventor and other heretics have
sown broadcast in those times, as well as they do in our
days, against the monastic state, to whom the name of
monk was odious, and this refers to every description of
heretic; for this subject and refutation has been treated
upon by many pious men with great erudition. But it is
an affair in which the honour of the universal Church is
concerned to show the truth and antiquity of the monastic
state, so loved and cherished by her, because in assuming
to remove it the heretics pretend to lead us to.understand
that she has been hitherto deceived in what tkey are
pleased to call an smvention. Let us, therefore, briefly
explain the antiquity and origin of the monastic state,
and how in its essential part it has ever been the same
throughout the ages of the Church.

I wish in the first place to mention that there is no
ancient saint, who so clearly and so frequently treats on
the matter of the vows, especially on the vow of chastity,
as Jerome did. 1 have no intention to go so far as to say
that holy Henoch was the first monk, although there are
grave doctors who do affirm this,! that he invented and
instituted some particular worship and system of reverence
for God, as is recorded of him in the Book of Genesis,* and
taught by him in the first ages. Because, although Adam,
Abel, Seth, and other patriarchs of that first age, of whom
no mention is made, honoured God and served Him, and
invoked Him, yet only of Henoch, with the especial
approval of the Holy Ghost, is it said that he began to
honour God, and to invoke Him; and the Hebrew word,
which is there used not only means to ¢mvoke and to cal,
but it also means to call o meeting and congregation, or as

1 Peter Martyr. ? Genesis v.
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though we should say into community. Neither do I wish to
treat of the Nazarites, of whom, according to the Book of
Numbers,! it is stated that they consecrated themselves to
God ; nor of the sons of the Prophets, who, in the school
and obedience of Elias and Eliseus, lived without wife or
property, whereby is clearly illustrated the observance of
the three vows, and of whom Origen and Jerome say that
following their example there were many in the Church;
and when writing to Paulinus,® the saintly doctor calls
them their princes, captains, and guides among the others
he names. Nor do I wish to bring forward the sons of
Rechab,® of whom Jeremias gives such an illustrious
memoir, because both Jeremias in his writings and St.
Jerome in the same epistle depicts them in such wise, that
would to Heaven we, the monks of these days, were as
they, although we pride ourselves on being very strict and
penitential. Yet I might, to come nearer our purpose,
bring forward in proof of the antiquity of the monastic
rule him whom all monks with perfect truth call its prince,
namely, St. John the Baptist—of whom the ancient
fathers, Basil, the two Gregories of Nazianzen and Nyssa,
John Chrysostom and many others laud so greatly for this
purpose, putting aside the high degree which our Lord
assigned to him, when, in the prophecy spoken by the
evangelist, He declared him to be above all men ‘“born
of woman.” Our Jerome, too, speaking of the same,
declares to the virgin Eustochium that the Prince of
Hermits was St. John the Baptist. Let us, however,
omit all these ancient Fathers and these first examples of
the monastic life; and closing the Old Testament, let us
open the New, so that none may say *“we speak in
shadows,” and let us manifest the new light, which they
so arrogantly and falsely attribute to themselves.

1 Numbers vi. 3 Epist. 13. 3 Jeremias xxxv.
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The first whom in good conscience we might allege,
in order to prove the antiquity of the monks of the New
Testament, is Philo, who compiled a whole book, entitled
Vita Supplicum, where in eloquent style, as is his wont, he
depicts the life of these holy religious, the first saintly
fruits of the true evangelical life under the discipline and
rule of the great evangelist St. Mark; wherein he, more
clearly than the light of day, sets down three essential
vows, in addition to other most holy ceremonies; and our
saintly doctor from him gathers for his own work on
Jllustrious Men what the Church was in her principles, and
the decline into which, even in the time of the saint, she
was falling, and that it was this that the monks aimed at to
reform and renew. The divine Dionysius, the Areopagite,
wrote an epistle to Demophilus, the monk, the title of
which suffices; but in the sixth chapter of the Ecclesiastical
Hierarchy he writes so largely and piously the life, pro-
fession, and order of the monks that it suffices to read
it to have a summary of the question. 1 say, therefore,
that the institutors and founders of this life and monastic
state were the apostles, as appears by the Acts of the
Apostles,! by which it will be seen that all such as called
themselves disciples of Christ had nothing of their own,
all things being common, neither did any one say that
aught was his own. Yet this was not a thing adopted by
all, who newly entered the Christian religion, and came into
the body of the Church, and who were called believers, but
only such as aspired to follow a narrower and more arduous
path of perfection, as appears from the fifth chapter of the
said Acts of the Apostles, where in a detailed manner the
narrative is given of the punishment which the Holy Ghost
meted out through the hands of St. Peter to Ananias and
Sapphira, because, after having commenced this road of

1 Acts iv.
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perfection, they fraudulently kept back part of the price of
the lands which they had sold, when it had been in their
power to be Christians similarly to many others who were
so, yet retained their lands without taking the vow of
poverty. For so did St. Peter tell them.! That this was
done under obligation of a vow is affirmed by St. Augustine
in the books of the City of God,* where he says, ‘* This vow
they had made, and bound themselves to, these most
powerful ones,” and continues to speak of the apostles.
And that orders and the monastic life had commenced with
them and from that time, and that with their example
other orders followed up to the present day, is stated by
all the Fathers and Doctors of the Church— Eusebius,
Jerome, Augustine, Isidore, Posidonius, and others, whilst
John Cassian, who discussed this subject very lucidly, says
that the cenobitical institution took its rise at the com-
mencement of the Gospel preaching. That in those times
there were fixed habits and constitutions is declared to us
by our doctor, as we shall see in the course of this history
of his life, and it is well known by such as peruse ecclesi-
astical histories. Hence, in a brief manner, we have
made clear who in those times were monks, and that
the religious of these days are similar as regards the
essential points, as well as in many of the details of their
life, and we also perceive that when our glorious Jerome
resolved to embrace a state in the Church he chose the
more perfect and strict one of monk.

I will proceed to quote in proof of this, and in order
to speak the truth and make it known more clearly what
the saint himself says of his resolve, and the strength of
spirit, with which he undertook so arduous a purpose. In
his epistle against John of Jerusalem he says:*—

1 Acts vi. 4. 3 August., De Civit. lib. 17, c, iv, circa medium.
3 Ad Parnac. contra Joan. Hisvosolym., Epist. 61.
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“Granted that my brother Paulinian should have been
ordained by your hand, I say that you must have heard
from him what he learnt from me, who am but an insigni-
ficant man, through the saintly Father Paulinus, Bishop of
Antioch. Peradventure did I beseech you to ordain me?
If by you I am made a Priest, do not take from me
the state of monk, settle that yourself as you desire;
but if you mean by ordaining me a Priest to take from
me that for which I left the world, and your intention be
that I should deliver myself up. altogether to the cure of
souls for all time, I will thereby lose nothing nor you
either, because I shall always preserve in my heart that
which I once for all received for evermore.” St.
Epiphanius also alludes to this very aptly in one of his
epistles! to the self-same John of Jerusalem, where he
clearly shows us the great humility of Jerome and the
firmness of his intention. ‘‘ Perceiving,” he says, *that
in the monastery there were many monks, and that
the saintly priests Jerome and Vincent, by reason of
their great humility and self-abasement, did not wish to
exercise high offices, nor to undertake such a grave charge
as that of the cure of souls, and the celebration of the
sacred mysteries, etc.” Here in passing we are also
reproved for our mad temerity and vain confidence in
casting ourselves, who are deficient of merits and of all
the qualifications required for exercising such high and
‘heavenly offices and ministeries, into the sacred ministry,
and, what is worse, to seek emoluments and high dignities
with such heat and by many. ways— oftentimes very
illicitly—an evident sign to me that we neither understand
the difficulty nor the danger involved.

Far differently did such as Augustine, Paulinus,
Jerome, and his brother Paulinian view this great dignity,

"\ Epiu. 6o, in 2 Tim.
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since in order to make them priests it became necessary
to force them to accept the dignity, and impose silence
upon .them so that they should not conjure their
superiors in the name of God, not to place them in such
high positions. All this we find recorded in this Epistle
of St. Epiphanius, as well as in many other documents, as
we shall see farther on, and in the lives of many saints.

Oh, miserable times of the Church! How boldly is
headway made now (for our sins!) for the pinnacle of
priestly dignities and pontificates, taking as guides for
such immeasured steps ambition and interest! I wish
now to impose silence on language so odious, and bring to
a conclusion so long a discourse, happy in having demon-
strated how earnestly our pious youth undertook the
severe strict state of the monk—and what is meant by
that state in the Church, and that the monastic state of
our times and that of former ages were intrinsically one
and the same, and will always be, please God, so long as
His Church lasts, despite the gates of Hell.



DISCOURSE THE THIRD

St. Jerome declares to his Parents and Friends his Resolution
of becoming a Monk. Here is stated the Place selected
Jor carrying out his Purpose.

ONCE the saintly youth had fixed and determined upon the
new rule and life of perfection he had resolved to follow,
he at once proceeded to reveal his intentions to his friends
on his return to Rome, and induce them,. if possible, to
follow him by encouraging them to undertake so high a
resolve. Among these friends was Bonosus, who, like a
faithful Achates, had been his devoted companion, as we
have already said, and with whom he had made his journey
through France, for they were both united in sentiment
and as though there existed but one soul between them;
their thoughts were alike, and his companionship had
produced such good fruits that now Jerome's desire
was to appeal to him with burning words. It must have
been a source of deep joy to the saintly Bonosus to
comprehend the lofty aims of his beloved Jerome, whilst
he, in his turn, manifested to Jerome his own, which were
no less high, and differed in nothing. Some!® hold that
the first to carry out the scheme was Bonosus, but they
are in error, because it is clearly proved that it was after
our saint had retired to the desert that Bonosus withdrew

1 Erasmus in Vita,
114
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to an island of Dalmatia. This became known to our
doctor through letters which he actually received whilst in
the desert, written by Chromatius, Jovinius, and Eusebius,
by conduct of his friend Evagrius who lived in Antioch.

In order to judge what were the feelings of our
saintly doctor regarding this friend so dearly loved by
him, let us hear what he pens to his later-on inconstant
friend, Rufinus by name, in a letter sent from the desert.
“Thy Bonosus and mine is ascending already that
figurative ladder which Jacob saw in a dream; he carries
his cross; he no longer thinketh of the morrow nor of
yesterday, but goeth sowing in tears, so as to gather in
joy and plenitude, and, like to another Moses, he raiseth
aloft the mystic serpent in the desert. Be conquered and
admit the superior advantage, O ye fabulous marvels and
dreamed of deeds, couched in the elegant diction of Roman
and Greek writings! Come and behold here a youth who
was brought up among ourselves, and was instructed in
the strict discipline of the age, possessing abundant
wealth, whilst few could surpass him in dignity of lineage ;
and who forsaking mother, brothers, and sisters, went
forth to live on an island, where the roar of the ocean
wave is heard continually breaking upon the pebbly shore
and amid the broken rocks; in a rough deserted spot,
alone, in a frightful solitude, he rises up like a new
inhabitant of Paradise !

“You will not find him there with husbandmen to till
the soil, nor even monks to be his companions, no, not
even that little servant, the childish Onesimus, whom you
knew so well, and whom he loved with a brother’s love,
and who might serve him, nor does he have him at his
side! There, on this solitary spot, he stands alone, no, I
will not say alone, but in the company only of Jesus
Christ. There, he witnesses the glory of God, which,
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unless on the deserted mountain, not even the apostles
were privileged to see. He does not look towards the
proud cities of men, because he is already admitted to the
fellowship and enrolment of the New City. Disfigured
and emaciated are his limbs by the stiff, rough sackcloth
he wears, yet he will thereby the better sally forth to the
encounter, and be transfigured with Christ on the heights
of the cloud. He has no luxuriant gardens, arranged with
new conduits of water to flow on and fall in cascades and
shoot up with the object of pleasing the sight, but he
drinks from the open side of Christ the abundant waters of
Life.”

Many other things of equal beauty does this most
eloquent saint describe to us, manifesting thereby the joys
and sweetness that he experienced in his solitary life. 1
feel loth to pass them by, but I fear to become too
lengthy were I to dwell on the erudition and elegance of
diction of our doctor. All this, however, will necessarily
be made manifest from the hold his heavenly words and
counsels effected in the breast of this sincere and saintly
friend.

Jerome informed also Pammachius of his purpose to
enter the monastic state, and though in genius and in
learning they were both very similar, and their ideas
greatly in common, they were not, however, alike in the
path of life they should follow by embracing the religious
state. Pammachius desired to marry, which in truth he
eventually did, and thus each took a different road. In
Heliodorus Jerome’s words found a better hearing, and his
persuasion produced a greater effect. Hence he offered
with right goodwill to follow that state which his com-
panion encouraged him to embrace, although, as we shall
find farther on, he eventually forsook it after he had dwelt
in the desert for some time with Jerome, having altered
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his purpose. Jerome likewise communicated to Rufinus
of Aquileia his resolve of becoming a monk, and to
Innocentius, Evagrius, and to Hylas, the servant of
Melania. Nicetas, subdeacon of Aquileia, did not accom-
pany him on this journey, but after he had been some
time in the desert established a great friendship with him,
and became a powerful helper in the designs of the saint.
To all these friends did Jerome manifest his heart, and
endeavoured to win them over to join him in his line of
life. During the course of this history we shall be able to
state in its proper place what became of each of them.

There now remained for Jerome to choose the place
where this devout life was to be followed. After mature
deliberation on this important question weighing all the
pros and cons, he deemed that it would not be prudent to
remain in his own country nor in the adjoining lands,
because to be in continual communication with kindred
and friends, and to listen to their affairs and trials, must
greatly disturb and break upon that recollection and
quietude which this holy state requires and demands.
Furthermore, the manners of the people of those countries
were very barbarous, their lives characterised by the
vices of gluttony and avarice; moreover, at the time they
had for their pastor in spiritual things a priest called
Lupicinus, of whom Jerome did not approve, and despite
the fact that he was but a youth, yet he did not like his
evil habits.

All this does he say when writing to Eusebius,
Jovinius, and Chromatius:?! “ In my native land, rude and
perverse manners prevail, men have for God their belly,
and they think of nothing but of enjoying themselves and
passing idly the sunny days, and he is considered most
holy who possesses most money; added to this we have

1 Epist, 18.
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Lupicinus the priest,” etc. These reasons were sufficient
to deter the saint from choosing his country for carrying
out so lofty an aim of life amid company that was so low.

‘How harmful and inconvenient it is for a religious
to live amid parents and relatives, and thus have con-
tinually brought before him the joys and sorrows, the
homes and hearths of loved ones, is learnedly treated upon
by the heavenly doctor in his Epistle to Rusticus, the
monk, while experience has also manifested and proved
its wisdom by many dire examples and sad falls. On the
other hand, he turned his eyes to Rome, his new country,
and he was not pleased either with that holy city as the
chosen spot for his lofty aims in the Christian life, despite
that they were humble in the eyes of the world. Because,
although he should hold the holy city as such, and that she
was enriched by sacred trophies and relics, so empurpled
by the crimson blood of many martyrs. And witnessed in
her the pure and sincere confession of the faith of those
who had sown therein those fair seeds from Heaven sprung
from that one grain which fell and died on this earth, in
order that by means of so divine a fruit to cast a blessing
upon the whole world. Yet, notwithstanding all this, it
appeared to Jerome far removed from what the monastic
life should be, thus to dwell amid such a multitude of
men of varied conditions, nature, and foreign peoples as
were to be found in Rome. It seemed to him that his life
there would be far removed from the calm, sweet silence
which should be cultivated in the secret of the spirit by
such as desire to practise sanctity and interior justice, as
the prophet Isaias describes, thus to see and be seen, to visit
and be visited, from all which results manifestly a number
of distractions and hindrances which impede the soul from
seeking God, and desiring to do His holy will before all
things. I cannot refrain from quoting here the words of
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Jerome himself when, writing to Marcella and inviting her
to his beloved Bethlehem, he addresses to her respecting
these things in the following words: “ Let us come to the
town and hostel of Mary—since each one praises his own
belongings. With what words or in what tongue shall I
reverence and praise and depict this cave of the Lord, that
crib wherein the infant Christ wept? It is better for it to
be lauded by silence than by words, which must always
be inadequate.”! And farther on he adds: *“ Behold! for
in this small cave in the land of Bethlehem was born the
Maker of Heaven; it was here that He was wrapped in
swaddling clothes; here was He visited by the shepherds ;
here did the star manifest Him, and here it was that the
Magi adored Him! I firmly believe that it is a much
holier place than the Tower of Tarpeia, for, having been
many times struck by Heaven with its fire, shows that it
is not very pleasing to God. I admit that it is there (in
Rome) that the Holy Church dwells, that it holds the
trophies and relics of the holy apostles and the martyrs,
that there the true confession of Christ is made ; it was there
that the faith was preached by the princes of the Church,
and on that spot paganism was trampled in the dust.
Where day by day the name of Christian is being
raised more and more on high; but, on the other hand,
ambition, power, the grandeur of the city, to see and be
seen, to salute and be saluted, the praises and murmur-
ings, hearing them and speaking of them, and to be
moving amid such a concourse of peoples, are all things
very far removed from the monastic purpose and quietude.
Because, if we sally forth to see and to speak to those who
come to visit us, silence is lost, while if we do not go out we
are held to be proud; and at times, in order to show ourselves
polite and well-bred, we go forth to return the visits of
1 Epist. 18.
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those who have visited us, and thus have to cross their
superb thresholds and doors, amid gilded colonades, and
even to pass between lines of gossiping servants and
slaves. But in this hamlet of Christ, as we said above,
there is naught else to be found but a holy austerity, where
the psalms are sung, and when these are ended naught is
heard, all is silence, and whithersoever you may turn your
eyes you will perceive that the labourer with his hand
clenching the plough tills the land singing ‘. Ale/uias.”
And in the midst of gathering the harvest the reaper, hot
and weary from his exertions, arrests his labours to sing
psalms; and he who, with hooked knife, is pruning the
vines is heard hymning something of what David sang.
This is the native music of this land, this the songs of
love (as the people say) that rise up at all hours.”

In view of the aforesaid, Jerome took the final resolu-
tion of withdrawing very far from these lands'and seeking a
habitation which should of itself raise the mind to spiritual
things, and by its holy memories and dwellers invite to
that perfection of life which a monk should aspire to. To
no land in the world did these conditions seem to him
to apply better than to the one which, by reason of so
many mercies bestowed and so many favours received
from heaven, had merited the renowned name of Aoy, and
therefore his final resolve was to make the Holy Land his
dwelling-place.

It appeared to our blessed Jerome that for this
so difficult undertaking it would be well to go pro-
vided with the necessary arms, and with the aids most
adapted for his purpose, yet such aids would not be simply
gold and abundance of silver, nor with a goodly supply of
so-called necessaries of life such as food, apparel, slaves,
and servants, but with a large collection of very good
books, pious, instructive, and treating of highest per-
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fection. Wherefore, he gathered together a large library,
in order that in those vast solitudes where he purposed to
end his days these books should be his companions. I
believe myself that God put this scheme into his soul, and
that it was His inspiration, because as He was training
His Jerome to be a light to many monks and a pattern
for enclosed hermits, and to be a support for the comfort
of penitents, yet also to Be a doctor of the Church—and
such a doctor!—it was necessary that all his treasures
should not consist solely of hair shirts, chains, disciplines,
and pebbles, but that he should possess a good supply
of sacred books and other good ones in order that, pro-
ceeding from one exercise to another, from prayer to
study, from meditation to lessons, from penance and
mortification to the highest contemplation—like to a cup
of purest gold which from the crucible and the forge goes
to the goldsmith’s hammer, and from under the graver’s
tool and the file to the fire—he should come' forth a
masterpiece of such exquisite, highly finished work as we
now behold him in the grand workshop of the Church!
These two things—Reading and Prayer—help each
other most gallantly, because in prayer we speak to God,
and there we reveal to Him our souls and place in His
hands our miseries and weaknesses, and beseech Him that
He should supply our deficiencies, cure, and heal us of our
sicknesses. While in reading God speaks to us, He tells
us His secrets, reveals to us His will, manifests to us His
paths; thus, by both the one and the other things, the
soul acquires what it cannot easily attain by any other way
but by these two means. Hence if, with a pure heart, we
approach the holy books, we will, without doubt, see in
them what in truth it behoves us to know ; but, as at most
times we are carried to them by curiosity, vanity, ambition,
and by that false thirst for knowledge in order that others
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should know that we are learned, and also to be able to
stand forward and cause an impression, and the world speak
of us, therefore, we come out as blind as when we went
in, and sometimes worse, for even of this divine science
did the Apostle speak to the Corinthians: * Knowledge
puffeth up, maketh us vain, and illudes us; he who is
puffed up has nothing within but air, and this is the reason
why most things end in smoke.”

Were we to ask, as did this glorious father and
doctor, raising our hands to heaven with purity of heart,
and with tears, the faithful witness of the clean desire of
the soul, for the light which is wanting to us, we should
obtain that grace from God, as he drew forth light and
instruction from the treasury of the holy scriptures, so
sealed and closed to interpretation owing to the sins of
men ; there would not happen to us and to so many men
that seeing we do not perceive, and hearing we do not
understand, and reading we do not comprehend, for which
reason does St. John tell us in his Revelations, “ He that
readeth, let him understand.” And God Himself, His
apostles and prophets, have in strong words threatened us
with the punishments of this blindness and deafness.

For the love of God let us learn of our saint, and
listen with him to that holy praise which the royal prophet
applies to himself,' when he says that he had more prudence
than all his enemies, and that he comprehended more than
all those who taught him, and knew more than all the
ancients; and all this knowledge he attained by looking
attentively into the law, the precepts, and mandates of the
Lord. Within three short verses did he inclose all the
wisdom and science of men, which withstands the craft of
the enemies, the skill and genius of the masters, or found
in the lengthened experience of the old men; and there is

! Psalm cxxviii.
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no other means of knowledge. Against these three he
pits the attentive consideration and the holy study of the
precepts, the testimonies, and mandates of God, which
makes him prudent, learned, and wise. It was for this
end that our doctor made such a costly and careful pro-
vision of books, which he collected together with so much
labour, both as regards those he was able himself to obtain
and which he transcribed by his own hand when he
sojourned in Gaul, as well as those that by means of
money, and by the help of his friends, he gathered
together throughout Italy, and more especially in Rome.
He dwells on this himself when, writing to Eustochium, he
says that in the desert he had the library of books which
in Rome he had gathered together with great diligence
and labour. He mentions the same library in the Epistle
to Florentius, where he says as follows:! “ Do you know
that, by the favour of Heaven, I have a large assortment of
good books. Let us lend and ask each other at times for
anything which you may desire. I will send it to you
with right good will, without feeling regret in doing what
you may demand of me.” By these words it will be seen
in passing that our doctor was not miserly, as is generally
the case with great collectors of books, for, as they wish
them to adorn their rooms, they grieve, if any of the
books are wanting, on account of the deficiency it makes
among the others. Having done this, either in part or on
the whole, our saint proceeded to inform his parents of his
purpose, in order to receive from them their blessing on
this undertaking. I do not know whether he went alone
or with his companions. Great indeed must have been
the pleasure felt at his coming and for his visit, but when
they heard of his determination of becoming a monk, that
pleasure must have been marred, and sorrow and regret
v Epist. 22, cap. 18.



124 THE LIFE OF ST. JEROME

have entered their hearts; and although the saint does
not record the difficult time he had with them on this
occasion, it is easy to understand how painful it must have
been. For who is there but can understand the feelings
of a parent who, after bringing up his son, and he the
eldest and the heir, that he should come to such an
extreme resolution as that of leading a life in the wilder-
ness? And what the feelings of the tender mother?
Even when the beloved child happens to be the wild and
troublesome one of the family? Yet what joy must not
be theirs when they perceive their son return to them
humble, obedient, discreet, and, above all, saintly? What
will the parents of our great father do when they see him
so determined upon undertaking so rough a life; and
moreover, at such a distance, where it would take months
to reach, encountering great perils of life, and from whence
it would be only by a miracle that a letter could be received
from him ; and thus is it explained by the fact that among
all his epistles there is not one for his mother or for his
father?

Many must have been the pleadings of his parents to
induce him to alter his resolution. And this opinion of
mine is clearly defined from the determined words of the
same holy doctor, which he writes to Heliodorus in the
eloquent epistle (the first of his works) which he composed
at the time when the farewells and departure from all
things was still fresh in his mind, and where, among other
subjects, he speaks as follows: ‘ Although the baby
nephew should cling to your neck, and your mother, with
dishevelled hair, should show you her tender breasts
whence you drew your nourishment; and despite that
your father should cast himself on the threshold of the
door—pass over him with tearless eyes, and fly to the
Standard of the Cross, because to be cruel in this passage
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of your life is not cruelty but signal piety.” I imagine he
speaks of himself, because at this time Heliodorus had no
longer parents living, and therefore he adds farther on:
“1 know not what manacles are those which bind you and
detain you; I, myself have not my heart so made of iron,
nor my interior so strong, nor was I brought up among
fierce tigers, nevertheless I have passed through as great
an ordeal myself. Now, perchance, the widowed sister may
cast her arms around your neck; now, perhaps, those
servants who grew up with you in the house may tell you,
‘Alas| Master! why are you leaving us? And whom do
you leave in your place for us to serve?’ Perchance the
aged foster-mother who nursed you, and the venerable
tutor, who holds the place of a second father, may complain,
and cry out beseeching you to stay awhile and not leave
them until you should have buried them; or your old
nurse may come to you, and with gentle words speak to
you the sweet words with which she invited you as a babe
to her breasts; in a word, even if the whole house should,
as it were, fall upon you, easily may you, with love divine
and the fear of hell before you, break asunder all these
ties and bonds.” Who can fail to perceive in these words
the vivid picture of what the saint must have passed
through in regard to his parents, his brothers, his tutor
and servants?

And, forasmuch as it comes to the point here, let us
see what he says farther on, and how he replies to the argu-
ments we suspect his father may have made use of. * The
holy scriptures command that we should obey our parents :
that is true; but he who loves them more than Christ
loses his soul. The enemy stands with uplifted arm,
knife in hand, to take life from me, and am I to stand
thinking of the mother’s tears? Am I to forsake the
militia of Christ for my father, when even the precept of
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burying them (which is a precept imposed by our Lord
Himself and binds me to do), should it be in the way to
prevent or delay me in following, I am not obliged to keep,
nor do I owe it to them.” From this may be seen how
fully replied to are the complaints and reasons which
parents may urge and represent to their children, and in
order that to none may they be of effect, since they are of
no value for those who are somewhat enlightened, unless
it be such as through malice are vested in ignorance, let
them know that on this point children are under no obliga-
tion to their parents, save under two conditions—one, that
they be of age to be able, according to the holy institutions
of the Church, to be subject to the laws of the state, as has
been said ; and secondly, that their parents be not placed
in such need that without the help and succour of their
children they should be unable to support life, because in
such a case the natural precept of obedience and paternal
duty is to be enforced. Beyond these two conditions
there are no other obligations or rights; rather, as St.
Bernard very clearly teaches, *“ God is the only lawful and
necessary cause for not obeying parents, since our Lord
Himself so clearly tells us that he who loveth father or
mother more than Himself is not worthy of Him.” And,
indeed, greatly should parents rejoice who truly love their
children when they see them rushing into the arms of the
universal Father, for it is from Him that we have all that
we possess, and from individuals and relatives have we
inherited all that surrounds us of poverty and misery.
This is that blessing which Moses conferred on the tribe
of Levi, for by reason that it was consecrated to God had
no other inheritance on earth but Him, saying, “ Levi is
he who hath said to his father and to his mother, “7 do ot
know you, nor have I seen you”; and to his own brethren,
«“I know you not,” and his very children he has not known.
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These, Lord, are they who have kept Thy word and ob-
served Thy covenant,”! an express figure of the religious
and perfect men of the New Testament, who, forgetting
all things and leaving all, gave themselves up entirely to
God, and God gave Himself to all of them; and while
they approached to Him, bound themselves with strong
bands and pacts to the service of God.

I can never cease to admire the grandeur and majesty of
the holy tongue which merely with the one word of the name
of Levi expresses all this; and in itself encloses all that in
an exact and most finished definition, the philosophers and
theologians of the world (had they been gathered together)
could have defined as a state of perfection; because in
Hebrew the word “ Levi” sounds equal to what in our
language we should express by “closely to join in a firm
friendly union,” and be in companionship in every treaty
and affair, and be in all things as “one only thing"; the
proper business of those who in all truth could say with
St. Peter: “ Behold, Lord, we have left all things in order
to follow and cling to Thee.” The word and name of
“Levi” springs from one root and verb which signifies
to “put out to interest,” and to lend to advantage and
benefit, and in truth it is so, for he who in this way forms
a company with God and leaves all for His sake, places all
in a secure guardianship which is so safe that our Lord
Himself assures him that He will repay an hundred-
fold* Oh, infinite goodness! If such a word pledged
us to an earthly prince, with what haste, and with what
eagerness, would we not leave everything and go and
serve him? But such is the fragile condition of man
that he sets more credit on the things of the present
life, and, which generally speaking, deceive and illude
him, rather than confide in the actual Eternal Truth which

1 Deuteronomy xxxiii. 8. 3 Matt. xix. 29.
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only demands of him for this exchange faith and hope.
This then is Levi, he who blessed Moses, he who, in
truth, hoping and believing, places all his treasure in God,
and leaves everything, and despoils himself of all things,
and clings to and unites himself with God alone, and if
from this solemn agreement he should separate himself,
he would not be “ Levi,” but Leviathan which is the name
of the serpent in whose commerce the only profit that
is drawn is perdition, mourning, and weeping for ever-
more. This is what the word * Leviathan ” signifies; and
therefore God has threatened this ancient serpent by
Isaias the prophet with the visitation of His sword, hard,
great, and strong unto destruction, and it is evident that
those also shall be included, each according to his guilt,
who have designed to form a company with him in his
deceits and snares. This knife it was which our doctor
alluded to when writing to Heliodorus (as we have seen),
he told him it were madness to listen to the laments of
father and mother, when the sword of our enemy was
uplifted over our head.

And so that we may bring these unjust complaints to
an end, let us hear what this same Father writes in the
Epistle De Vitando suspecto Contubernio?® in which, among
other deep and saintly reasons, he says as follows:
“ Should any one reprehend you, being a Christian (he is
addressing a virgin), that you keep virginity, do not let
this trouble you ; and if you should be told that you had
left your mother to enter a monastery in order to live
among other virgins, let me tell you that these taunts are
your praise; because, when in the maiden of the Lord
there is no fault found in the delight she seeks after, which
is holiness of life, this is no cruel thing but very great
piety, because then you do not prefer your own mother,

1 Epist. 47.
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but He who commands you to prefer to her your own soul
and life.” And it is proper that this should be made
known to be a holy and pious law, and well observed,
not only in the time of our saint but also at the commence-
ment of the Church, and even among the Gentiles pre-
vious to the knowledge of the true God, as appears in the
case of the virgins consecrated to the goddess Vesta, when
from not keeping their vows miserable falls and misfortunes
happened, and breakings occurred in these holy virginal
vases consecrated to God. By which is manifestly seen that
such delicate vessels cannot be very safe where they are
liable to meet with many encounters, for at the first blow
they must immediately receive hurt. But let us pass on.
Our saintly youth at length, fully determined to carry out
his holy purpose, encountered all these trials and con-
tentions with so brave a spirit that he conquered every
difficulty, and, like a valiant soldier, he encouraged others
to follow him and join the militia of Christ. He left
father, mother, country, brethren, relatives, and all the
luxury and delights of this life, and went forth, full of faith
and hope, like to another and new Abraham to the place
God had shown him. He determined to hasten his
journey and undertake the voyage at once, employing all
the haste he could, because in these first resolves and holy
beginnings it is always dangerous to make any delays.

I am of opinion, judging by good conjectures, that
Jerome was at the time twenty-three or twenty-four years
of age; a happy commencement of his saintly period of
youtk, and from this time forward he begins to reveal to
us very lofty aims.



DISCOURSE THE FOURTH

On the first Journey whick St. Jevome undertook to the Holy
Land. The various Places he visited previous to entering
the Desert.

THE saintly youth left the house of his parents with the
spirit of a man who had resolved never again to see it
with his own eyes, and without turning to look back like
one who takes hold of the plough, so as not to render
himself unworthy of the kingdom which he proposed to
win by the sweat of his brow. He left his parents with
eyes brimming over with tears, as his own were dry. He
passed over all tender feelings without being turned in
the slightest degree from his purpose—running to win
the battle which was to give him the victory. And as
though he were quitting the captivity of Babylon and the
power of Pharaoh, and as though he beheld already before
him the resplendent column which effaced the darkness of
the night, and the sight of the firstborn of Egypt dead,
did he leave the comforts of life and, trusting solely to the
voice of God Who called him, he passes dry-footed the sea,
and journeys to the desert to offer himself in sacrifice to
Him, and to receive that holy law which by straight paths
shall place him in the Promised Land, and lead him to that
longed-for Sabbath reserved for the happy times of the

130
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Gospel. With him also departed the aforesaid friends—
Heliodorus, Vincentius, Rufinus, and Hylas.

I am not able to state as a fact whether from thence
he returned to Rome to gather together his library, or
whether from Istria or Stridon they proceeded to take
ship on the Adriatic Sea, though I believe the latter to be
the more probable.

After sailing out, whether on account of a storm
which overtook them in the gulf, or from some other
reason, Rufinus withdrew from their company. This
fact the saintly doctor himself gives us to understand in
the Epistle which he wrote to him at Nitria, a city of
Egypt, where Rufinus was at the time, because having
been overtaken by the storm or shipwreck, or it might
have been on the occasion when the merchants were
going to Alexandria, he was carried along the whole
of the Mediterranean ocean, passing the Sea of Ausonia
and the Sea of Crete, and took refuge in the port of
Alexandria as the saint tells him in this Epistle in the
following words:' * After that the furious and sudden
whirlwind which accompanied the storm had wrenched me
from his side; after that hurried and sad parting had
severed the bonds of love and charity ? by which we were
united ; that very instant, I beheld the heavens and my
own head as though enveloped in a black mantle, and in
the storm-tossed ocean that I was engulfed I saw nought
else but sea and sky. In a word, in that terrible voyage,
the vessel was at the mercy of the elements, tossed here
and there, carried along I know not where, but eventually
to Thrace, and from thence to Pontus and to Bithynia, and
after a lengthy circuit called at Galatia and Cappadocia,
and finally passing the burning sands of Cilicia, exhausted
by its heat it became imperative to reach Syria like one

1 Epist. 41. 3 Virg. AEneid.
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who out of a terrible wreck reaches the port.” In these
brief words the saintly doctor has described his voyage,
a lengthy dangerous journey, carried out of his course by a
long circuitous route, passing many lands and barbarous
peoples. And despite that St. Jerome, through wishing
to describe briefly this voyage, does not mention having
passed Constantinople, I believe, nevertheless, that he did
not omit to call at its port, for it was the best route from
Thrace to pass the Sea of Pontus and thence on to Bithynia
which is the first province of Asia Minor. He passed on
subsequently to Galatia and reached the city of Ancyra,
which was the chief town of that province, and it appears
he dwelt there for some days, from what he says in that
most learned preface to the second book of his Commen-
taries on the Epistle of St. Paul, 4d Galsatas, where he
explains the origin and antiquity of the people of Galatia,
and in passing, of many other provinces also (of which we
purpose on some future day to treat). He describes the
condition and customs of divers peoples, he gathers also
information from the Epistles themselves of the Apostles
and from the accounts narrated in the sacred scriptures.
Thus of the Romans he says that they are firm in the
faith and have great devotion and piety, furthermore,
sincerity in obedience, but he also says of them that
they are easy-going, proud, and arrogant. Of the Corin-
thians he describes them as somewhat vain, fond of
personal adornment, curling their hair; and that the
women are bold, going about with uncovered heads and
loving admiration, and vainly gloried in the wisdom of the
age, going so far as to deny the resurrection of the body.
The Macedonians he praises as being charitable and
given to hospitality, with paternal love, but nevertheless
accuses them of being idle, pleasure-seeking people,
frequenting each other’s houses through idleness and a
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wandering manner, finally he concludes by stating that
the people of Galatia are barbarian, rude, and allow
themselves to be easily deceived, and the saint adds:
“ Any one can see that this description of the apostle is a
most clear fact, as was proved by such as went with me in
the city of Ancyra, the metropolis of Galatia, because even
down to the present day the city is rent and divided in
a thousand ways by the schisms which prevail, and by
the various dogmas and sects which reign there, a lost
and devastated capital. I leave aside the Cataphrig,
Ophite, Barboretz, and Manicheans, for all now know
the sad origin and history of these unfortunate names and
sects.” The words of our saint were 'attested in the
Council of Ancyra, which was celebrated about the year of
our Lord 508, in which the principal point treated on was
against the practice of those who, through fear or violence,
sacrificed to idols, or who mixed themselves up with the
Gentiles in their sacrifices. This Council took place
previous to the Council of Nicea, and was not a universal
but a synodal one, and was confirmed in the sixth general
council celebrated in Constantinople. Of the language of
the people the saint says at the end of the preface that it
was not Greek but the same tongue as was spoken in the
city of Tréves, situated in Germany on the banks of the
Rhine. Whence it is clearly proved that the Galatians
were people who had come from the north, comprehended
by the general name of Gauls as all others who had come
there to populate it, as we shall have occasion to explain
farther on in our history.

From thence our saint journeyed on to Cappadocia.
Later on, leaving the direct road which he had hitherto
followed, he turned towards the south and came to Cilicia
through desert paths, because the land of Cappadocia is very
arid and without rivers, until Mount Tarpeia is reached,
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which divides Cappadocia from the province of Cilicia.
What constancy! What fervour of the servant of Jesus
Christ, and what a yearning to find Him does he not
manifest by all this arduous undertaking? By crossing
lands and waters, this traversing of mountains, rivers,
deserts, towns, this meeting of strange nations and barbar-
ous races by a youth ‘rich and brought up in all the luxury
of wealth and position, yet leaving father, mother, and
brethren, breaks all bonds and undertakes hard trials and
pilgrimages in order to reach that land and tread the very
earth which the Son of God had consecrated by His foot-
steps, seeking Him amid those loving relics and amid the
actual traces of His precious blood which are left to us.
"The long peregrinations of Abraham and of Jacob with
right good reason were celebrated in the divine Scriptures,
yet not so much on account of the great difficulties
encountered, nor by reason of the enormous distance
traversed by these holy patriarchs as for the deep mystery
and sacrament which they enclosed and typified. This
being, as it were, the first proof of that faith and obedience
which we owe to God and to His promises; but if we
compare these journeyings with those of our glorious father,
they are small and of lesser difficulty, and the fervour of
love divine which burned in his breast, the devotion and
the desire, I dare to say was not less than in respect to the
first, because to my mind it is no lesser thing for God to
create in His Church a father and a doctor than to raise a
patriarch for the faith in the synagogue of the ancient
people. I leave aside the advantage which the saints of
the New Testament enjoy above those of the old law, and
the greater abundance of grace, of gifts and riches of those
whom. Isaias and St. Paul declare, that ‘ neither eye hath
seen nor ear heard, nor hath it entered in the breast of
man to conceive what things God has prepared for those



FIRST JOURNEY TO HOLY LAND 135

who follow Him,” which is understood not only as regards
the future life, but of the present golden age of the
New Testament, which is what our divine Lord implied
on other occasions, when He gave us to understand
the grandeur of this glorious state: “ Oh how many
kings and prophets have desired to see the things that you
see and have not seen them, and to hear the things that
you hear and have not heard them!” Yet even should
we put aside this consideration, which is so manifest, how
much greater are the saints of the New Testament than
those of the Old, looking at them thus point by point, and
comparing the things of our saint with those of the holy
fathers, for his peregrinations, his faith, his great charity,
his ardent desires are not in a single point less than were
theirs. It may appear to such as judge superficially that
this journey was an affair of small account ; but to me who
have experienced what these peregrinations are in reality,
and what it is to pass across peoples and kingdoms,
tongues, and barbarian nations, incredulous and furious, will
perceive what great ardour, what courage and strong deter-
mination in the service of God are needed to overcome
so many difficulties as are met with.

At length the holy man came to Cilicia, and with the
love of the Apostle St. Paul he tarried some days in the
province, principally in the city of Tarsus, the native place
of that “clear trumpet of the Holy Ghost” ; and as he was
so prudent and observant in all he did, urged by the desire
of improving himself on every occasion, he took advantage
of his sojourn there to acquire the idiom of the province,
the correct mode and phrases of speech, as is clearly mani-
fested in the Epistle which he wrote to Algasia, where, in
the 1oth question, among other things he says as follows:!
“ That which we have often said, that which the Apostle

1 Epist. 151.
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St. Paul declares,! albeit not very erudite in the wording,
but very much so in wisdom, and which he spoke not
through humility, but because he in truth felt it so, now, I
myself affirm and approve. Because these deep thoughts
of his could not be explained by the tongue ; and feeling
the good and comprehending what he says that he could
not put them in such exactitude of expression or propriety
of words to suit the ears of his hearers. In the Hebrew
language (for after all as a Hebrew himself, and brought
up at the feet of Gamaliel, a most learned man), he was
well skilled, but as regards Greek, when he wished to
declare himself in that language, he is rather obscure.
And if this occurs in the Greek to one who was born in
Tarsus of Cilicia, and who studied the language in his early
years, what shall we say of the Latins, who fatigue them-
selves translating his sentences word by word only that they
may leave them more obscure, similarly to the weeds which,
growing up, choke the fertility of the crops? Farther on
he adds: ‘“ Many words occur in the apostle’s writings which
are in use in the dialect of his province and of his city.”
He then proceeds to quote some passages, as examples, in
his Epistle, which we leave aside as unnecessary to the
purpose of our work, which is to make manifest the dili-
gence of the saint, and therefore what has been said suffices.

From all this is seen his great diligence, by which
the Church later on so greatly profited, and also proves
that these journeyings and peregrinations were not under-
taken (as in the case of others) for amusement sake ; but
were of such importance and advantage and usefulness
that it is manifest that in all things God was leading him
by the hand, and as though training and exercising him,
in order that later on he should yield glorious results for
the benefit of His Church.

1 2 Corinth. xi. 6.
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From Tarsus he passed on to Antioch, again traversing
Mount Taurus. He remained some time in that city, where
he established a friendship with-the learned and saintly
priest Evagrius, as appears in the Epistle he wrote to his
friend Florentius. And while he lingered here he pondered
on what spot and place he should retire to so as to carry
out] his purpose of leading the life of a monk and a
solitary — in what desert, and who should be his com-
panions, what conveniences he should adopt as best for
his aim and purpose of life. It so happened, as I gather
from the Epistle which I shall later on quote, that either
from the desert of Syria, which is not far distant from
Antioch, there came some servants of God to this city, or
else that the holy man himself went there (which seems to
me more probable), and held a conference with them,
among others being one called Theodosius. He com-
municated to them his purpose and determination how
greatly he desired to follow that rule, and the vow he had
made, and the longings he had to undertake at once this
life. Who can doubt that they encouraged him in this
enterprise, inflaming his heart with the wings of desire
to fly to that desired nest and greatly-sought-for rest?
But whereas to the inferior part of the soul there were
represented to him so vivid and difficult an encounter, and .
the issue of the battle so doubtful, foreseeing as he did the
trials which were set before him in that desert, he refused
- the contest. And there would be depicted to him such great
and overwhelming difficulties, similarly as had happened
. to the cowardly explorers of the sons of Israel, in view
of the inhabitants of the land of promise, who became
terrified at the bravery and stature of those armed men
of Canaan and the Philistines, despite he had within his
breast the valour of a Joshua and of the brave Caleb (the
one means safvation and the other brave Aeart, like to a
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lion); yet he would not trust to his own powers, but in the
power of God, and thus he was minded to write a letter to
those saintly anchorites, full of loving desires, of profound
sentiments of humility and divine confidence, and addressed
it to the holy monk Theodosius, in which he expresses
himself in this wise: *“ Oh, how I long to find myself in
your holy congregation and admirable company! And
although these eyes of mine be not worthy to behold this,
I will nevertheless embrace this life with all joy and con-
tentment. I will gaze on that desert with more delight
than on the most beautiful of cities, and contemplate those
places bereft of inhabitants, but wherein are gathered
together, as in a paradise, these companies of saints. But
as my sins are no doubt the reason whereby I may not
be allowed to be a participator or enjoy such holy company,
I beseech of you that by means of your holy prayers (as I
doubt not you will be able to obtain it), I may be rescued
from the darkness of the age. In regard to what in your
presence I had stated already, and in the desire which I
cease not now to declare to you by letters, my soul and
my desires are resolved upon to carry out. It now
devolves on yourselves that the will should be followed by
the effect. Mine indeed is the wish; but that I should
carry out what I desire must be left to your prayers. 1
am nothing else but a weak, infirm sheep, which has strayed
from the fold, and if the Good Shepherd does not receive
me and carry me on His shoulders to return me to the
sheep-fold I must remain in the pitfall, and the more I
may try to rise all the more my feet will slip and I shall
go down the lower. I am that prodigal son who has
wasted the goods and the portion which my Father gave
me. [ have not yet returned to cast myself at His feet,
nor have I shaken off the remembrance of an easy life, and
the sensuality of my early days; and by what it appears 1
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have not withdrawn myself from the vices, but only seem
to wish to do so. Hence the enemy strives to bind me
down with fresh cords, ever bringing forward new impedi-
ments, and labours to surround me as by a sea of difficulties
and confusions in order that on every side I should be
encircled by the waves, while I, thus placed in the centre
of this element, can neither turn back nor take a step for-
ward. Thus it only remains to me, that by means of your
prayers to awaken in me the breath of the Holy Spirit, so
that I may bestir myself and move on with efficacy until I
touch the port and desired shore.”

From this letter can be seen what were the burning
flames which were shooting from the heart of this saintly
youth, and from the last words is perceived when he states
that he cannot turn back, that he had made a vow to
become a monk. And we also discover what diligence the
devil must have employed to prevent him from carrying
out his saintly purposes. Nor was St. Jerome idle during
his stay at Antioch whilst awaiting the decision to depart
for the desert, and finish stripping himself of all the impedi-
ments which still kept him rooted to the world. He
occupies himself in holy study, and ventured to try his pen
and genius on a Commentary of the sacred scriptures,
selecting for his subject the prophet Obadiah. And whereas
he had acquired the style of the Greek writers, and all
respecting Origen pleased him, for he was the father of
allegorical and mystical manner of speech, whom most
of the current writers of that time imitated, he likewise
followed his style. This, however, he greatly deplored
having done, as we shall see farther on, and called it
ignorance and boyish silliness.

In order that we should see how well he describes
this, and what he thinks of this manner of expounding
the sacred letters, forasmuch as he possessed a very
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excellent doctrine for restraining bold minds who, as soon
as they learn a few letters, and even without so much as
learning them, at once attempt to touch the sacred
scriptures, and in place of expounding and illustrating,
rather darken and debase them by their Commentaries,
I wish to quote here some passages from his Proem on
Obadiah, which he sent to his friend Pammachius, and which
occur at the commencement. ‘ When I was little,” he says,
“1 spoke like a child, I knew things as a boy and thought
like a boy ; and now that I am a man I put aside all that
was boyish. Hence if the Apostle goes on improving,
and day by day forgetting the past, stretches forth
forward, and, according to the precept of the Saviour,
placing his hand on the plough does not stop to
turn back, how much more must I who have not yet
attained man’s perfect state, nor have ‘come to the
measure of the age of Christ,’ deserve pardon, if, urged on
by the ardour and desires of the sacred letters, I in my
youth dared to explain, in an allegorical sense, the
prophet Obadiah, of whose words I neither in those days
understood the letter nor the historic sense? My soul
was burning with the pleasure of the spiritual understand-
ing, and, because I had read that all things are possible
to him who believes, I did not observe how varied are
the impulses and gifts of the Holy Ghost. I had a
knowledge of human letters, and so I thought that I
could read the sealed book.”

Farther on he adds: I had thought that what I had
written was packed away in my presses, and that what my
genius had with temerity dared to do I had consigned to
the fire; but when least I bethought it there came a
youth from Italy with the actual original which I had
written so many years back. He praised very much the
little work, and I confess I greatly marvelled, seeing that
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however foolish one may write there is never wanting
one of the same humour to read it. He praised the little
work to the skies while I bent down my head in astonish-
ment. He set little less than in heaven its mystic sense,
and I cast my eyes to the ground in shame at my inter-
pretation. Perchance, think you, albeit I may say this,
that I condemn those exercises of my youth? No,
undoubtedly not. We know that in the Tabernacle of
the Lord by the side of gold there was also offered the
hair of goats; and in the Gospel we read that the two
little coins of the poor widow were more acceptable
than the large offerings of the rich! We gave in those
days what we had, and now if we have profited some-
what we will likewise return it to the same owner,
because by the grace of God I am what I am, for I do
not deny that for thirty years I have worked in this holy
exercise and labour.” He afterwards adds: * This was in
the time when my Pammachius, more loved than the light,
my dear Heliodorus and myself were together engaged in
trying to be inhabitants of the burnt-up desert of Syria.
What I had judged secret has been made public. I will
therefore return to examine the old footprints, and amend
the badly-formed strokes of miy letters. I was a child. 1
knew not how to write, my hand shook, and I did not
properly set my fingers. However, even should I not
have derived advantage in aught else, I at least can say
truly what Socrates learnt—* 7 £now that I do not know.”
Thus do we behold how this saintly youth spent his
time, and the journey he had made. Now we have him
on the point of running a match with the old and common
enemy ; because of the three enemies we may well say
that as regards the two, viz., the world and the flesh, he
has treated them badly, for the one he has dragged to the
ground and the other he has severely punished. Because
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for a youth who has been delicately nurtured, rich, noble,
prudent, learned, beloved of his parents, and esteemed by
his relatives, to fling all down under his feet, forgetting
and despoiling himself so completely of all things, in order
earnestly to embrace the cross of Christ, and seek the
science which disillusions and does not puff up, is in truth
to have done much, for to commence so well is to have
already more than done half the work.



DISCOURSE THE FIFTH

St. Jerome goes to dwell in the Desert. What manner of
Life ke led there. The great Penances ke performed.

IN that region of Asia which is called Syria, and, according
to others, Asisia, but now generally called Suria, there isa
province, one of the many into which it is divided, which
goes by the name of Syria-Coele, so called because it is
situated in a half-crooked circle between the two
mountains of Libanus and Antilibanus, and which is
called by Pliny Decapolis.! It is also divided into small
districts ; in one of these, called Chalcidice, is a very
fertile region, a habitable land, and enjoys a very equable
climate, neither in winter is the cold very great nor in
the summer is the heat excessive. Towards the eastern
part of this province there is an extensive rugged desert
not habitable for men, being the proper dwelling of wild
beasts and of serpents, which infest and abound there in
great numbers. This desert marks the limit and
boundaries between Palestine and Syria-Coele. To this
wild region did the brave servants of Jesus Christ fix
their abode, called and led thither by the secret impulse
of the Holy Spirit, without fearing it, but rather to the
contrary, fleeing from the pomp, vanity, and the pleasures
and comforts of the world, and take refuge in this retired

1 Strabo, Pliny, Mela.
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sanctuary, considering less dangerous the companionship
of asps than the company of men.

Many servants of God dwelt there, in some little cells
or huts, but at considerable distance from each other, and
spread about that desert, fearless of danger, withou.
apprehension, forgetful of the world, and attending solely
to the salvation of their souls; a source of edification and
joy to the blessed in heaven, scorning the vanity of the
children of Adam, and weeping over the follies of sinners.
Among these holy anchorites of the desert was that
venerable Theodosius, to whom reference has been made, to
whom he had addressed his letter; and to him he oftentimes
gave an account of his designs. Jerome tore himself away
with his companions Heliodorus, Innocentius, and Hylas,
severed all bonds which were inconvenient, and with
resolute spirit proceeded to this roughest of deserts to
make themselves new inhabitants of it, and to become
the companions of the wild beasts, while their souls
enjoyed the fellowship of angels!

From hence we commence to look upon a new man, a
most novel course for a future doctor of the Church to
adopt, and we shall depict the life of a singular anchorite ;
and therefore I have somewhat to alter the line of pro-
ceeding in this history, because up to this stage, in all that
I have recounted of his affairs, I have contented myself
with referring simply to his words, in order to make clear
and verify what I have said. Now in this part I do not wish
to continue this course, but taking his words and what of
himself he briefly recounts as my text, and, as it were, the
foundation, I will make such observations upon them as I
shall deem proper. And whereas in this part there are
many noteworthy things which it would be grievous to
crowd together in one discourse, I will divide them in
order, according to their kind.
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In the first place, I will treat here on the order of his
life and his exercises. Secondly, I will declare the strong
temptations which he suffered, and the contests and
wrestlings he had with the devil.

With reference to the first, the holy doctor himself
tells us many things in divers places in his works; and
in the renowned Epistle which he wrote to the virgin
Eustochium on Virginity, desirous of instructing her as to
the care she should have in rejecting the thoughts with
which in the spiritual life the devil always endeavours to
assail the soul with great force in order to prevent any
advantage being gained, and also to frighten beginners, he
expresses himself in this wise—and as these words are a
very apposite doctrine I quote them: “I do not wish
you to allow your thoughts to assume proportions. Do
not allow any one thing of Babylon to gain the mastery
over you. As regards the enemy, where he shows himself
of small account you must cut him down ; you must deprive
him of the malice of his tares to prevent their growth, and
in the seed he must be stamped out and slain. Listen
how the Psalmist expresses it: ¢ Daughter of Babylon!
you hapless one! Blessed is he who should repay you
for what you gave us, and treat you as you treated us.
Blessed is he who should take your little ones and dash
them against the stone.’”! I do not wish here to make any
other observation, but beseech such as in good earnest have
commenced to take the journey onwards, and who assume
to have left the wide road along which so many walk to
the loss of their souls, in order to enter the door and
narrow path of life, to take this counsel of St. Jerome very
much to heart, and by continual diligence examine their
thoughts, and keep watch lest, if they allow themselves to
be carried away by them, and as though asleep they do

1 Epist. 21.
L
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not watch what is passing within, that which in the begin- -
ning was small, imperfect, and as though of little strength
like to a babe, in a very short time will grow to be a giant
in power—then assumes the mastery, takes undivided
possession, and so thoroughly becomes united to the soul
that it cannot be ‘borne, and brings forth offspring of
perdition and of death. From which results that in order
to wrest the prize from the hands of the evil one no one
human created weapon suffices, but only can it be done by
the powerful hand of God.” In this advice is comprehended
nothing less than the loss or gain of the blessed life; for
which reason does the Psalmist say: “ Blessed will be he
who shall dash to death her little ones,” and the Hebrew
word which is here interpreted blssed is in the text ex-
pressed in the plural in this wise—élessings on him who
shall thus act, because glory is a good enclosing many
goods together, and all depends upon the beginning,
which at first sight is as small as is the rejection and
resistance offered and made against a small thought. The
saint did not say, neither as a matter of fact does the
Psalmist say, prevent them, because that is not at present
in our hand to do; and thus the saint at once follows, say-
ing in his Epistle, “It is impossible that in the thought
and sense it should not touch the native heat of the veins
and of the sensitive part; but he shall be praised and
styled blessed who, as soon as the smallest thought presents
itself of this, at that very instant he cuts off the head of
the evil thought, and breaks it on the stone, and the stone
is Christ.”

So that the virgin Eustochium should have an illustra-
tion of this doctrine put to the test, the saint himself
affords her his own example, humbly confessing all that
he had suffered and experienced in himself, in these words :
“ Oh, how often, when living in the desert, in that ex-



-

-LIFE IN THE DESERT 147

tensive solitude, which, dried up by the burning rays of the
sun, offered a frightful dwelling-place to the monks, it
seemed to me that I was in the midst of the pleasures of
Rome.”

Here in these brief words the saint has revealed to us
his abode, bereft of all the comforts which are needed for
the miserable life of man! The ground dry and burnt up,
without a vestige of verdure, no plants, no trees to afford a
shade from the noonday heat. There were no towering
cedars, no luxuriant palms, nor stately trees affording fruit,
pleasing the eye by their beauty, no running waters, no
refreshing streams to cool the air and afford a soothing
murmur to the ear, no kind of rest or refreshment,—in a
word, a desert very much deserted of men. 1 mean men
whose desires go no farther than the earth, yet as such even
do not seek so unfertile a land. Here, indeed, did this great
man fix his dwelling-place, he who pretends to no one
thing of earth. Here did that divine youth imprison him-
self of his own free will, and here did that clear light of
the Church bury the best and most flourishing days of his
life, fully resolved upon spending it all here, had Heaven
not designed otherwise, and brought him forth for the
good of the world to be its great and most brilliant beacon
of light. Nevertheless, we might well say that although
the body was as a fact in so rough a place, yet the soul
was in the enjoyment of supreme delight! Oh, divine
mercy of the Lord! With what skill and care dost Thou
chisel the life of the saints! What colours and what shades
dost Thou impartto them! What lights and shadows ! what
backgrounds far away and what near views dost Thou not
reveal to us, at once so varied and so beautiful! Who
can doubt that in a soul so full of good intentions, so
full of fervent desires, and practising such vigorous
penance, that he must have carefully watched over his
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thoughts, and must have kept vigilance such as we have
signified above? For he adds and declares that despite
that he dwells in a spot so far removed from every comfort
and pleasure, yet oftentimes did there rise before his eyes
the delights and satisfactions found in the society of Rome !
What a lively diligence must the enemy have exercised in
this warfare! What haste did he not employ to arouse in
the saint all the species of his fantasy, and represent vividly
to him in that hidden spot what in other days he had
witnessed in the world of gaiety! Hence, he farther on
affirms that his soul and his heart were full of sadness and
bitterness! *I walked about,” he says, “and lived alone,
withdrawn from all, because I was full of bitterness. My
limbs were cold, fleshless, stark dry with the hair shirt and
the rough habit. My skin was coarse, blackened from the
burning rays of the sun, turned into an Ethiopian. My
eyes continually flooded with tears, for 1 sighed and
sobbed without ceasing. If at times I was overcome by
sleep—against which I offered constant resistance—my
bed was the bare ground, and my weary bones and limbs
were racked.” Here he has manifested to us his dress,
and revealed to us what his bed was. He has graphically
described it all to us, and well indeed was his miserable
body brought down to the dust. Yet how easily does he
recount it all! and how difficult is all this to be carried out !
How light all this appears written down, or read about in
the person of a third individual, yet how almost insupport-
able does it all become when put into practice.

I do not say this as regards the very fact, which is
great and extraordinary, and little less than unapproach-
able, but it is true even of other and lesser acts, lighter
and easier to bear, which if we but attempt to practise
them for the space of a month, or even for a week, it
appears to us that we can compare them to the greatest
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and the heaviest of mortifications, and have no fear, and
not even shame to class them among rough and penitential
acts. To our saint, on the contrary, all seems to him little.
He himself deems that he does nothing, and is worth
nothing—this being proper of such as perform great things
and of great worth.

Greatly does it come to the purpose in respect to the
revelation of our great penitent that about living solitary,
of being clothed in haircloth, and of sleeping on the
ground and in the dust—those words of the prophet
Jeremias in his Lamentations: “It is good for a man
when he hath borne the yoke from his youth. He shall
sit solitary and hold his peace, because he shall take it
upon himself. He shall put his mouth in the dust, if so
be there may be hope.”! It seems as though the prophet
vividly depicts him. Let us see how our own doctor
declares it himself, for there is no need to seek far into
the Commentary. ‘ The perfection of a soldier of Christ,”
he says, “is to have his soul despoiled of all affairs of the
world and of the turmoil of the age. According to what
the Apostle tells us, No one whko stands bencath the standard
of God entangles himself in the things of the age (and what
else he adds); rather he endeavours, as far as human
weakness permits him, to unite himself with Christ in all
diligence.

“ This rule of life, and this manner of procedure, must
be the endeavour of all good monks to imitate, who by
vow have bound themselves to the monastic life. But
this mercy of God and this gift of perfection is rarely
given, and only to the few; because that man is truly in
every part perfect who, whether he be in the desert, or in
the strictness and hardship of solitude, or in the monastery,
endures with even spirit the weaknesses of his brethren.

1 Lament. Jeremias, iii. 37, 28, 29.
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Hence it is a difficult matter to find any one who in both
professions is perfect, because neither can the solitary so
easily attain the perfect contempt of all material things,
nor he who lives the common life the purity of contempla-
tion. What advantage, nevertheless, exists in the rigour
of the solitary calm life to that of the busy bustle of the
age is well known to such as have experienced it.” Farther
on, after commenting on the advantage of the contemplative
life over the active one, he adds: “ Here he puts his mouth
in the dust, he who, feeling himself lowly, is fully aware
that he is weak, and that, like a thing that is made of dust,
confesses that he has to return to dust, saying with the
patriarch Abraham : 7 will speak with my God and Lord,
whereas I am but dust and askes.” Then a little farther he
says: ‘“To the reprobate and perverse city our Lord
Himself in the gospel declared that had Tyre and Sidon
witnessed and seen performed the things that had been
done in her, without doubt they would have done penance
in ashes and haircloth. By the haircloth is signified the
sharpness of sorrow for sin, in ashes the dust of the dead.
In penance both are joined, because by the pricking of the
hair-shirt we should be made aware of what by sinning we
have committed, and in the embers of the ashes we should
contemplate what we come to by sin. Let us therefore
ponder, and witness in the hair-shirt the prickings of the
vices, and in the dying embers of the ashes of death
let us meditate on the just punishments due to our
faults. And forasmuch as after the sin there followed
up the ignominious things of the flesh, let man behold
in the roughness of hair-shirt what he had committed by
his haughty pride, and let him see in the ashes to what
an extreme depth of misery he had fallen by sinning.
Another signification may also be applied, viz., in the
hair-shirt we see repentance, reprehension, and the sorrow
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of contrition, according to what Job said: “I myself
reprehend my own self, for it is nothing less than a sharp
pricking of the hair-shirt that which passes within my soul,
rubbing itself with the sharpness of the feeling; and in
ashes he does penance, because with wide-open vision he
observed what had followed from the sentence passed on
the first crime; and he cries out, I do penance on embers
and ashes, which in truth is to say clearly I do not puff
myself with pride for any gift which I may have received
from my Maker, because, having been made of dust through
the penalty I incurred, I find myself returning into that
very dust again.”

All this is of the saint, and these thoughts were those
which clad him in the haircloth he speaks of here. These,
and other similar things which he had in his heart, were
those which placed him in so rough an abode, which
rendered his limbs fleshless, and that his emaciated body
should have no other rest but that afforded him by a bed
on the hard, bare ground. It is thus that refined penance
is performed ; it is thus that God is served; in this way
do those act who are to be qualified to become such great
saints as Jerome; in this way are brought up and trained
doctors of the Church, and in this way are worked the
samplers of Christian perfection. Now after having seen
what his couch, apparel, dwelling, and the exercise of his
life were, let us see what his food was. Farther on he
says in the same Epistle: “ Of the food and drink I will
keep silence, forasmuch as the invalid monks drink naught
but cold water, and it is held a luxury to eat anything
cooked.”

And therefore, O glorious father, you did not wish to
tell us what your food was? You did well, because it
would either frighten us or it would be incredible! The
note suffices for us, and the rhetorical insinuation tells us
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enough. If the sick and the weak lived in this manner,
what about the strong and those considered robust ?

A marvellous thing! above human strength, and
impossible of imitation, save by the especial assistance
of heaven ! .

In this Epistle? the same doctor tells us he had seen
three orders of monks in Egypt, some who in their
language were called Sauses, and in the Latin Cenobitae,
and in the vernacular men who lve tn community. Others
were called Amnachoretes, deriving their name from the
flight, and withdrawing from the conversation of men,
and living about in the deserts. The third were called
Rembotes, the lowest grade of monks. These lived in cities
and towns, a few here and there, two or three together,
as they listed. They did manual labour for their support,
and even for profit; and, as though the art or trade pur-
sued were in itself holy, and not the life itself, it was to
be done for a greater price and be of more value than
what others sold. Putting these aside, the same doctor
says, * Let us speak of the Cenobitae who live in common.”
He describes their life and holy custom, their obedience,
humility, charity, and brotherly love which they had one
towards the other; and although they led a rough life,
yet when they were ill, he says, they were moved into
another larger cell, where they would be so cared for and
petted by the elder monks that they neither missed the
comforts of the city nor the blandishments of their
mothers. According to this description, a far stricter
life was followed by the monks of the desert of Chalcis
than by the Egyptians, for even in sickness they were
not permitted to eat anything cooked.

In the life of St. Paul, the first hermit, our doctor
recounts that here in this very desert where he abode

1 Epist. 22, cap. 15.
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there were found monks practising admirable abstinence ;
among others he says he saw two, one who had passed
thirty years in a small cell without eating but a little
barley bread and drinking a little muddy water, and the
other lived inside an old cistern, eating during the whole
day but five figs. This, says the saint, will appear
impossible to those of little faith, who do not attain to
grasp the fact that there is nothing impossible to believers.

From this I infer that, as our monk will not tell us
what his food and drink was, it must have been something
similar to what he describes, but that he did not wish to
frighten the virgin Eustochium, a dainty, wealthy maiden
at the time, or else so that it should not appear as though
he were attempting to vaunt his sanctity and abstinence,
and passes it over in silence, only telling us in a round-
about way by stating that even the invalid and the weak
did not touch food that was cooked, and considered among
them as luxury. Under what class are we to rate our
daintiness? With what courage or face shall we dare to
call ourselves his children, who are so far removed from
this great abstainer? And how classify the gluttony of
the fine things of the world when, not content with what
is good and reasonable, men strive to force the appetite to
take the costly banquets which gluttony invents?

Nevertheless, Jerome was not brought up less daintily
than the daintiest of the world, nor can we say that the
nature of his birth impelled him, because he himself
condemns this as being vicious, and declares that its
inhabitants made a god of their bellies. It was the
strong resolution to work penance that spurred him on,
and will do so in regard to all such who embrace it in the
spirit of a Jerome.

Now that we have seen something of the outward and
bodily macerations, let us pass on to view the things of
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the interior life. He says, farther on in the same Epistle :
“But I, who through the fear of hell had condemned
myself to such a prison, making myself a companion of
scorpions and of wild beasts, nevertheless often did it
seem to me that I was in the midst of balls and in the
society of maidens. The pale countenance induced by
long fastings, the cold body, and the flesh as it were dead,
would seem to flush up with burning desires.” Oh, what
a holy confession this of Jerome’s, rising from a heart
perfectly humble! For without duplicity he publishes his
weakness and reveals his misery! For if we consider the
case well we shall find that the temptation was most
strong and the encounter with the devil very terrible;
and it was by special divine permission that the leave
which in the case of Job was not granted to the enemy,
should, in regard to Jerome, be allowed him.

God said to the Adversary that He should permit him
to try Job with any trials he might wish; deprive him of
his property and of his children; allow him to be affronted
by his own wife and scorned by her; his friends to make
war to him and contradict him; to wound him with
grievous sores from head to foot, but that he should not
touch his soul. I am well aware that many, following
Olympiodorus, declare of this passage that it is interpreted
or understood by soul to be the life, and that God did not
forbid the enemy in this act anything else but that he
should not kill him, and the Hebrew word seems to favour
this interpretation ; nevertheless the exposition of Didymus
is very good, as it explains that the prohibition of not
touching his soul implied that he should not be able to
set before him illusions or phantoms, nor impure or foul
imaginations. This is a class of very powerful tempta-
tions, which to overcome with perfection was reserved for
the law of grace, after the coming of Jesus Christ, and of
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the descent of the Holy Spirit in the hearts of men, and
hence the Lord Himself told the Jews that not one of
them kept the law which had been given them by Moses,
of which David sang in the Psalm xviii., “Who can under-
stand sins? From my secret ones cleanse me, O Lord, and
I shall be cleansed from the greatest sin,” understanding by
the greatest sin that which the apostle calls dody of sim,
because it includes all, and is like to a poisoned spring,
which, as soon as the imagination touches it with the
foul object of covetousness and concupiscence, it at once
bubbles up, conceives and brings forth sin, and behind it
the death of the soul; and forasmuch as the devil is
powerful for stirring up these species conceived by the
senses (if permission be given), and represents them to
the soul, where virtue is weak, he easily wins the victory,
because in the kingdom of death he is king.

And whereas all this has its beginning in the soul,
whilst it exercises the office of animating the inferior part
by giving it life (which in Hebrew is called nepkes), it can
easily be understood that when God forbade Satan to
touch the soul of Job, it was that he should neither take
his life nor set imaginations in the sensitive part. What
haste he made to exercise St. Jerome in the other tempta-
tion with which he afflicted holy Job, we shall see as we
go on. To weary with various illusions, foul representa-
tions, impure memories the holy soul of our courageous
and strong monk, is what he here reveals to us, in all
which he exceeded holy Job. If the remedies he employed
have been good up to this, and which he has made known
to us, let those speak who have had some experience of
similar maladies and of their cures. But the enemy was
so strong and so constant in the battles, and in the
assaults he gave the soul so importunate, that they did
not suffice, and then, as a last resource, he acted as he
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describes to us in these words: “Thus finding myself
abandoned by all relief, I would cast myself at the feet
of Jesus, and, bathing them with my tears, would wipe
them with my hair, and my rebellious flesh I tamed down
by fasts of whole weeks’ duration.”

Two remedies has the holy penitent declared here,
both of great efficacy ; with the one Magdalen delivered
herself of seven devils, which is the same as to say of
many vices, and from the celestial feet of the Master she
came forth whiter than the snow, according to what David
sings, for those who are washed by so good a hand exceed
in whiteness the snow. The other is fasting. He well
manifests the reason for his silence as to what his food
was, as we have seen above, because fasts which are
prolonged for weeks together do not appear to belong
to the life of men, but are proper only of angels; and it
is by means of these that not only the servants of God,
but even great sinners have attained signal victories over
their enemies. Upon the verse of Psalm cviii., “My fesk
is changed for 0t/ the holy doctor says: “ When we fast,
when our faces turn yellow, when we appear unsightly,
let us be persuaded in ourselves that then we appear most
beautiful to Christ. Soldiers who fast are those He desires
and loves; let our support and provision be the fast itself.
And why so? Because in it is victory, and in victory
triumph!” Notwithstanding all this, God did not wish
that it should be of avail to Jerome, nor that with them
should cease the force of the combat, in order that it
should be his valour, because it is to brave men that
God assigns more audacious undertakings, since to them
He will give larger crowns; hence it is imperative that
they should practise and add above the common and
ordinary acts of virtue other higher exercises.

! Caro mea immutata est propter oleum.
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Then he adds: “I am not ashamed in confessing the
misery of my lot; rather do I weep because I am not now
what I was formerly. I call to mind how oftentimes, when
calling and praying to Heaven, I joined day with night,
and did not cease to strike my breast until, by command
of the Lord, my soul would be calmed.” After the rough
habit, after sleeping on the ground and racking his dry
bones, after the fasts of many weeks, after the abundance
of tears shed at the feet of Christ, there followed, in the
exercises of our saint, such lofty prayer, so constant and
fervent, that it equalled the course of the sun with that of
the stars, persevering in this prayer night and day, .in
order that the whole of the heavens and planets should
be the witnesses of such unusual virtue. This is what
St. Athanasius dwells upon so urgently, and with reason, in
the life of St. Anthony, when in the evening he placed
himself in prayer, his back turned to the west, and he
persevered thus until the sun, rising in the east, cast its
rays on his eyes; meanwhile that the saint himself would
feelingly complain of the swiftness of the sun’s course
because it disturbed the sweet slumber in which he
enjoyed God in so lofty a meditation.

The very same experience does our saint declare he
had, for oftentimes did he join day to night. And who
can tell, if God, complying some time or another to the
pleadings of such men as these, may not have detained
the course of the sun, so that it should not disturb them
with its rays, meanwhile that they overcame their enemies
and gained the victory in so high a combat as is done in
prayer, since there is no one thing which can so break
down the force of the adversary as by prayer? And this
servant of God well knew what an efficacious remedy
prayer is for all our evils, and, as such, he employed it as
his continual exercise. This was the principal business
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of his life, his sustenance, his food, and in it there is no
solitude, no desert—the whole life spent in it is a paradise.
This is the defensive and the offensive weapon; with it
are resisted every encounter, and with it is the enemy
wounded, and the soul is cured of all pains, and comes
forth out of all its difficulties, as is briefly declared by the
same Father when writing to the widow Salvinia.! * Never
let the holy lesson drop from your hands, and let prayer
be always so continued that all the shafts of the thoughts
by which youth is generally combated be resisted with
this shield.” And so that prayer be not alone, he tells us
it was accompanied by fasting, which are two wings with
which the soul flies. These two assist one another so
powerfully that there is no class of demons, however
pertinacious and obstinate, which cannot be cast out by
them, according to the doctrine of the Saviour, by the
mouth of St. Matthew.! To this he also joined the
chastisement of the body and the striking of the breast
with a stone, imitating the Publican, who, although he
shamefacedly called with these knocks at the doors of divine
mercy from afar, yet was heard from the distance sooner
than the Pharisee, who was close by. With the pains of
his bodily wounds he startled away the softness and the
delight of the evil thought, which, rising from the
sensitive part to the rational, was, like a bad serpent
struck on the head by the stone, and fell to the ground,
and, as the Psalmist said, broke the little ones of Babylon
by dashing them on the rock, and, by dint of these blows,
introduced Christ into his heart, and at His incoming cast
out all cares and thoughts of this world.

Hence, with right good reason the man who ponders
on this cannot but perceive that this saint has been set as
a sampler before the eyes of all the faithful, and as a

1 Epist. 9. . 3 Matth. xxvii.
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living example, his picture and image, nude and in the
desert, striking his breast with the stone, is reproduced
and presented to us oftener than that of any other saint.
Because, as he says in the Epistle which I have just
quoted,! the breast is the root and spring of all our evil
thoughts, and there is the seat of the heart whence are
conceived, according as our Lord teaches us, the evils
which render us abhorrent in His presence. And the
saint goes farther in his description, discovering things
of his exercises and life, and concludes summing up in
admirable and extraordinary words: “ My little cell, as
though it were something that knew my thoughts, I
actually dreaded, and thus I was with myself angry and
stern, and [ would go out alone and wander far into the
deserts, until I would find some deep valley, some rough
wood or broken cliff, and there I remained, making it my
place of prayer and the wretched dwelling for my body.
I set God as my witness, that after many tears, after
keeping my eyes fixed on Heaven for a great while, then
it would seem to me that I found myself in the midst of
the choir of angels, and then, full of joy and delight, I
would sing: ‘I will run after Thee to the odour of Thy
ointments.'” A happy ending and a blessed finish to the
tears, the prayers, and the fastings is this which Jerome
here reveals to us. O Most Blessed Lord, how well
dost Thou repay, not only in the future glory, which is
hoped for, but even here below, at once, what is suffered
for Thee, and what is done for Thee! How well dost
Thou fulfil Thy word, that he who should cleanse his
heart will see all that he may desire, which is Thouy,
Thyself even in this life, according to what Thou hast
promised also by Thy prophet, and didst repeat by Thy
apostle, that neither eye hath seen nor ear heard, nor hast
1 Epist. 9.
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it entered the heart of man what Thou hast prepared for
those who seek Thee, obey, love, and desire Thee!
What must have been the joy of that saintly soul when it
saw itself coming forth with such glory out of so many
difficulties and perils, to witness so many clouds disperse
at the rising of that sun of splendour which revolves in
itself, and the agitated ocean of his thoughts calmed
down placidly entering into the happy port of ecstasy and
rapture of such extraordinary glory, in company of the
inhabitants of Heaven, before whom but a few moments
before he had been abashed and ashamed of his very
cell! Let him now declare with the apostle that his
conversation and dwelling is in the heavens, even so
while he still walks upon earth. Oh, if it would please
God, and if we would but dispose ourselves so that we
might awaken with so sure a succour, and at such a bright
example, and, viewing ourselves at so clear a mirror,
would but wash ourselves of the stains which disfigure us,
and being made clean, we should present ourselves to the
divine Majesty, before Him Who does not disdain to clean
and wipe away our tears with His own hand, and in so
perfect a manner that all grief and sorrow should cease,
and pain and sadness be eradicated from the very root |

But we are like the boys (for thus does St. James
compare us) who see in the glass the stains that soil their
faces yet do not trouble themselves to wash them off,
forgetful of what they had seen, for the lives of the saints
are nothing else but looking-glasses for us to cleanse our
own lives.
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PROEM

To none of the seven ages of man, if I remember
rightly, did the Gentiles—vain and curious in composing
fables—give the name of a god or goddess, nor did they
consecrate a temple nor dedicate to it an altar or grove,
but to the fourth age, called Youth, to which Homer gives
the name of Hebe, saying that she was the wife of
Hercules, which, in our tongue, means Flower of the Age.
And in this they were logical and reasonable, because it
is from the twenty-second, or, according to the opinion of
others, the twenty-fifth year to the fortieth that man is in
the flower of his age; all other periods, before or after
this number of years, always carry with them some im-
perfection by reason that he has not reached the com-
pletion, or because he declines from that perfect state.
Some say that the word yowt4 is derived from the Latin
_Jwvo, and from it into Jove, and means to assist or succour
with joy and contentment, because, when man passes
through this period, which is like to the Goddess of the
Ages, he is in a state of joy for himself and for others,
and it is a time of general contentment; for it is the
period when he can assist and give succour, not only to
his parents