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LLIVES OF THE SAINTS

November 1.

FRAST OF ALL SAINTS.

SS. Casartus, Deac. M., AND JULIAN, P.M. at Tervacina; 1st
cent,

S. BenigNus, P.M. at Dijon ; circ. A.D. 18o.

S. MaRy, V.M. at Rome ; cire. A.D. 303.

SS. CYRENIA AND JULIANA, MM. at Tarsus; circ. A.D. 304+

SS. Casarius, Dactus, AND OTHERRS, MM, at Damascus.

S. AUSTREMONIUS, B.M. of Clermont ; circ. A.D. 330.

SS. JoHN, B.M., AND JAMES, P.M. in Persia; A.D. 343.

S. MARCELLUS, B. of Paris; A.D. 436. °

SS.GWENFYL AND CALLWEN, V' V. at Llanddews Brefi, and Defymog
in Brecknockshire ; sth cent.

S. VIGOR, B. ¢of Bayeux ; A.D. 537.

S. BEGHA, V. in Cumberland; A.D. 660.

S. Harovp V1., K. M. at Roskilde in Denmark; A D. 986.

S. SALAUN, C. af Follcoat in Brittany; A.D. 13s8.

ALL SAINTS.

[All Latin Martyrologies, Anglican Reformed Kalendar. By the
Greeks the Octave of Pentecost is observed in commemoration of All

Martyrs.]

BlS early as the 4th century we have evidence that

8| the Eastern Church celebrated on the Sunday
il which is the Octave of Pentecost, and now in the
West is dedicated to the Holy Trinity, a festival
in commemoration of all the Martyrs throughout the world.
We have a homily of S. John Chrysostom preached on this
day (Hom. 74). The idea of holding this festival on the
Octave of Pentecost is striking. The descent of the Holy
Ghost is recorded on Whitsun Day, and on the Sunday
following is exhibited the work of the Holy Ghost, out of
weakness making men and women and children strong to
endure the loss of all things. The association of the two

VOL. XIIL 1
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2 Lives of the Saints. [Nov. 1.

festivals is so close and so instructive, that we may, perhaps,
regret it was not maintained in the West.

In 610, Pope Boniface IV. obtained the Pantheon at Rome
from the Emperor Phocas. The Pantheon had been rebuilt
or restored by Marcus Agrippa, and was dedicated to all the
gods and goddesses of the heathen heaven. Boniface cleansed
the building and consecrated it to S. Mary the Virgin and All
Martyrs. The feast of this dedication was kept on the 13th of
May.

Pope Gregory II1. consecrated a chapel in the basilica of
S. Peter in honour of all the Saints in 731, and appointed
the feast of All Saints thenceforth to be observed on Novem-
ber 1st ; butit came into common observance only about the
middle of the gth century. The * Officium ” for the festival
was drawn up under Gregory IV., but was recast by Pius V.

The Christian Church is but “ one body.” All its mem-
bers are styled * saints ;” because they are either so in reality,
or, having been sanctified by baptism, are called to be saints.
All these members, throughout the whole Church, are united
together by a mutual interchange of good offices, which is
called ¢ the Communion of Saints.”

The Church consists of three parts—viz., the Church trium
phant, militant, and quiescent or suffering. All these partake
in the Communion of Saints, and are united :—

1. By being all under the same Head, Jesus Christ, as His
members.

2. By the promise of the same good ; which some already
possess, some are secure of possessing, and the rest, in a state
of uncertainty, are labouring to possess. .

3. By partaking in the prayers and good works of each
other. For prayers, good works, sacraments, and sacrifice
are common goods of the Church ; in which all in the body
and out of the body participate as far as they are capable

The threefold division of the Catholic Church is sym-
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Nov. 1.] Al[ Saints. 3

bolized in many ancient cathedrals and minsters by the
clerestory windows being filled with painted representations
of saints and angels : so that the upper part of the church re-
presents heaven ; below kneels the congregation, the living,
militant Church on earth; and underneath the feet of the
worshippers repose the dead in Christ, awaiting the con-
summation of all things.

When we speak of the saints, we ordinarily mean those
who have finished their course, have kept the faith, and have
won the crown laid up in heaven for those that fear and
serve God. We believe that they have entered into bliss,
behold the face of Christ, and continue the work of praise
to God and of intercession for their brethren which they
initiated on earth.

The saints are commonly divided into ranks and classes,
not that these are marked off clearly from one another, but
intersect and overlap. The classification is not like that of
the angels, of degrees, but is to some extent arbitrary :—

1. Patriarchs: those who were the fathers of the old
covenant, as Adam, Noah, Abraham.

2. Prophets: those who foretold the coming of Christ, and
the setting up of His kingdom, as David, Isaiah, Jeremiah.

3. Apostles: the heralds of Christ’s kingdom, who first
bore the light of the Gospel into lands that lay in darkness.
These are not merely the Twelve, with S. Paul and S. Bar-
nabas, but also the founders of the Church in other lands;
thus S. Augustine is regarded as the Apostle of the English,
S. Aidan of the Northumbrians, and S. Patrick of the Irish.

4. Evangelists: of these there are but four, S. Matthew,
S. Mark, S. Luke, and S. John.

. §. Martyrs: those who shed their blood for Christ. Of
these there are three classes—those who are martyrs, 1, in will
only, as S. John the Divine, and S. Mary the slave girl,
commemorated on this day; 2, in deed only, as the Holy
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Innocents ; 3, in will and in deed, as S. Laurence, S. Catha-
rine, S. Stephen, and S. Maurice.

6. Confessors : those who suffered bonds, or persecutions,
or afflictions for Christ ; this is a class which embraces most
of those included in 10, 11, and 12. Such are S. Martin,
S. Brice, S. Edward of England, and S. Dominic.

7. Virgins: those holy maidens who, for the sake of Christ,
have lived celibate lives, or who have died unmarried ; these
follow the I.amb whithersoever He goeth. Such are S. Mar-
garet, who is also a martyr ; S. Hilda, also an abbess; S. Lyd-
winna, who was neither martyr nor abbess.

8. Widows : those who, on the death of their husbands,
have retired from the world and devoted the rest of their lives
to the sole service of God. Such are S. Bridget of Sweden,
S. Hedwig of Silesia, and S. Elizabeth of Hungary.

9. Penitents: those who, having fallen into grievous carnal
sin, have turned to God, and striven to expiate their offences
by deep contrition and self-punishment. Such are S. Pelagia,
S. Mary Magdalene, and of men S. James (Jan. 28).

10. Prelates: those who have been called to offices of
authority in the Church, and have diligently ruled aright the
Church of God. Such are almost always included in the
classes of martyrs or confessors. “They that will live godly in
Christ Jesus shall suffer persecution.”! Such are S. Cyprian,
Lishop and martyr; S. Dunstan, bishop and confessor.

11. Doctors: such are those who, having seen deeply into
the mysteries of God, are enabled to teach the Church the
things of God. Such are S. Augustine of Hippo, bishop, con-
fessor, and doctor; S. Thomas Aquinas, doctor and confessor.

r2. Monks and hermits: who have given up father and
mother, and wife and lands, and all that the earth holds
most precious, that they may live in solitude in prayer and
contemplation, yet not without hard lahour. Those who

! g Tim. iii. 13,
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were heads of communities are styled abbots. Such are S.
Giles, abbot and confessor ; S. Antony, hermit and confessor ;
S. Moyses the Egyptian, abbot and martyr.

13. Holy men and women living in the world, yet not of
the world : as S. Stephen, King of Hungary ; S. Frances of
Rome, matron ; and S. Hildegard, Queen.

““We honour and love the saints because we honour and
love God. For we cannot truly love and honour God with-
out venerating and feeling affection for those who have striven
to set forth His glory, advance His kingdom, and serve Him
with all their hearts.

““To honour and love the saints is not in any way to de-
tract from the honour and love which is due to Ged, for we
honour and love the true servants of God only because they
served God faithfully, and because the grace of God was
manifested in them. Thus the reverence we show to them
is really honour shown to God, the Author and Finisher of
their faith, and as such cannot but be well-pleasing to Him.

“We do not only show to the servants of God love and
reverence so long as they live in the body, but also after
death, if they have held fast the profession of their faith
without wavering unto the end ; for if they have been faithful
unto death, and have fulfilled the will of God on earth, then
they attain to a condition from which they cannot fall, but
are the friends of God, united to Him for eternity in closest
ties of love. Whereas of those who are on earth we cannot
predicate that they will persevere to the end. We may hope
it, but we cannot feel certain of it. Of the saints in light we
know that their condition is fixed for all eternity, and there-
fore we owe to them higher honour and love than to those
still in warfare and uncertainty on earth.

“ We honour them accordingly—1, because they remained
true to God whilst on earth, and resisted all the allurements
of the Evil One, and conquered the evil inclinations of the
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flesh, and triumphed over the vanities of the world ; 2,
because in eternal felicity they are united to God in friend-
ship, and enjoy the favour of God; 3, because, whilst
enjoying this favour and friendship of God, they still
think, love, and pray to God for us their brethren striving
on earth.

¢ The Council of Trent laid down—1, that the saints in the
heavenly kingdom of Jesus Christ offer the prayers of their
brethren to God,! that they also pray to God for our welfare
in soul and body; 2, that it is of use to ask the saints for
their prayers, and to entreat their assistance as intercessors,
in order that we may obtain from God, by their prayers
united to ours, those blessings which are given through
Jesus Christ, our only Redeemer and Saviour. For if we
may ask the intercession of those who are on earth, we may
also entreat that of those who stand before the throne and
serve God day and night in His heavenly temple.

““ But the Catholic Church does not teach or allow that
the saints can ask for, or obtain, anything for us by their
own merits, or give anything apart from God.

“Nor that they should be invoked as though they of
themselves could help or do good to us; so to invoke them
would be to commit idolatry. "We may only ask them to
pray to God for us.

“ Nor, again, is it the teaching of the Catholic Church that
it is needful for us to invoke the saints, so that without such
invocation we cannot obtain what is necessary for our salva-
tion. The Catholic Church only declares that it is goed and
useful to ask the assistance of the prayers of the saints, not
that it is necessary.

“Nor, again, does the Catholic Church teach that we
receive benefits from the saints themselves, when we ask

! Rev. viii. 3, 4. In this passage an angel offers the prayers of those on earth in a
golden censer.
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their intercession with God ; on the contrary, she declares
emphatically that we only entreat their prayers in order to
obtain benefits from God through His only-begotten Son
Jesus Christ, our sole Redeemer and Saviour.

“This belief and teaching of the Catholic Church on the
invocation of Saints, and on their intercession, in no way
militates against the doctrine that we are redeemed by Jesus
Christ alone, and that we receive from God help towards the
attainment of our salvation only through the merits of Jesus
Christ. The intercession of the saints in light no more
interferes with the sole mediation of Christ, than does the
intercession of a mother for her child when both are on
earth. Nor does the invocation of a saint in heaven con-
tradict that doctrine any more than the request of a child
in temptation or danger made to living father or mother to
pray for him.

“Nor do Catholics put the saints in the place of Christ
when they act in accordance with the teaching of the Church.
For—1, we do not subject ourselves to the saints, nor place
ourselves in the relation to them in which we stand to God,
on Whom alone we depend, and before Him alone we acknow-
ledge our littleness, weakness, and unworthiness. But we
esteem and value the saints, as aforesaid, on account of their
true struggles after virtue, and of their having wrought deeds
well-pleasing to God, and as standing in close favour with
Him in eternal felicity. 2. We do not desire or expect of the
saints that they shall communicate anything to us of their
own, nor that they shall give us good or drive away evil ; but
we call on their co-operation with us in prayer to God, that
God may give us what we wish for and desire, if it be useful
and good for us, through the merits of Jesus Christ. 3. We
also do not expect that God will grant us that for which we
pray through the merits of the saints, but through the merits
of Jesus Christ His Son, our Lord. And, lastly, we pray, 4,
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as we ought, with resignation to the will of God, and in the
name of Jesus Christ.

““We may best honour the saints in three ways:—i1. By
considering the virtues displayed by them on earth, and
their constancy unto the end, and how they pleased God in
their generation. 2. By stimulating ourselves to virtue by
their example. 3. By asking the saints to entreat God to
give us His grace to follow their virtuous and godly living.

“ By this means the saints will be rightly honoured, for—
1, we are taking them as patterns in those matters which
concern our salvation; and, 2, we are doing this in order to
serve God truly ; and in this striving after perfection consists
the true service of God, and in this way can He best be
honoured.”!

This lengthy quotation will explain a doctrine and prac-
tice which has grown out of the belief in the communion of
saints, and place it in a light very different from that in
which it is viewed by many who neither embrace the doc-
trine nor follow the practice. '

‘“ Yonder in the spangled heavens,
In the blessed glory-land,
Midst the cherubs wing’d and burning,
Holding branches in their hand,
Stoled in robes of dazzling whiteness
Round about the em’rald throne,
Stand the Blessed, full rewarded
For the deeds that they have done.

‘“ Here in earthly tabernacles,
Pilgrims in a vale of tears,

Felt they bitter want, bereavement,
Desolation, anguish, fears ;

* Quoted, somewhat condensed, from the admirable Catechism of the diocese of
Ermland, published with the approbation of Joseph von Hobenzollern, Prince Bishop
>f Ermland. Lehrbuch der Christkatholischen Glaubens und Sittenlehre, &c., von
J. H. Achterfeldt, Braunsberg, 1825. I have recast the sentences, which are given in
the original in question and answer.
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Bowed beneath the cross of Jesus,
Toiling on in sweat and pain,

Fighting in the lifelong battle,
Running on, the crown to gain.

¢ Who for God and Truth contendeth,
Who for Holiness and Right,

Lo ! he dies not, but ascendeth
Evermore from light to light.

What of good we think, accomplish,
‘What of noble we design,

Seed it is that shall be garner'd
In the land for which we pine.

¢ Deeds of mercy here accomplish’d
Tears we've wiped from weeping eyes,
Staunchéd wounds, and cups of water,
Meet us once more in the skies.
Peaceful spirits, peace ensuing,
Spirits poor to earth down-trod,
Spotless souls unstain’d by passion,
Gaze upon the face of God.

O the smoke that fills the Temple,
Wafted prayers of Saints above,
Vials by the Blessed offered,
Brimming o’er with flaming love !
Up a fragrant smoke ascendeth
From the struggling Church below,
Mingled spices—blood, devotion,
Grains of love and drops of woe.

O the Saints in sunlight walking,
Wearing each his amaranth crown,
Rapture flowing like a river,
Can they, do they, e’er look down ?
Yea ! earth’s strife is not forgotten,
For their brethren still they care,
How they labour in their running,
In the battle how they fare.

¢ Look they on us from their glory,
Lifting holy hands on high,

Waving branches green, extending
Rosy wreaths that never die.
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Beckon us to share their triumph,
As we share their conflict sore,

Plead for us in tempest tossing,
That we gain the peaceful shore.”?

SS. CASARIUS, DEAC. M. AND JULIAN, P.M.
(IST CENT.)

[Roman Martyrology. Usuardus, Bede, Ado, Notker, Wandelbert.
Authority :—The Acts, not original, of more than questionable au-
thority. ]

No reliance can be placed in the Acts of these martyrs,
which are a fabrication, possibly based on tradition. But
the fact of the names of these martyrs occurring in the
oldest martyrologies shows that there were such martyrs.
S. Casarius is moreover mentioned with distinction in the
Sacramentary of S. Gregory. This great pope also speaks
of an ancient church dedicated to the saint at Rome.

In the reign of Claudius there arrived at Terracina from
Africa a certain deacon named Cesarius, inspired with zeal
to preach the Gospel in Campania. Now it was the custom
in Terracina for a youth to be fattened up during seven or
eight months, and pampered on every delicacy, and on the
1st of January he was brought forth before all the people,
and he slew a pig to Apollo, and afterwards was himself pre-
cipitated from a rock, and then burnt as a sacrifice, to obtain
prosperity for the commonwealth, and long life for the em-
peror. The priest of Terracina was named Firminus, and
the governor of the city was called Luxurius. Now Caesarius
arrived at Terracina precisely when this abominable sacrifice
was about to take place. He lifted up his voice in con-

! Published separately with music from ‘‘ Katholische Melodien Sammlung,”
Milnchen, 1812, by G. J. Palmer, Little Queen Strect, London.
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demnation, and was at once arrested by Luxurius and
handed over to Leontius, pro-consul of Campania. Leon-
tius bade him be stripped and brought to the Temple of
Apollo. Then Camsarius prayed, and the temple fell with
a crash, and killed the priest Firminus, who was inside. The
people raised an outcry, and Leontius sent him to prison,
and kept him in it, stark naked, for twenty-two months.
When, at the end of this time, he was led forth, his hair had
grown so as completely to clothe his body. He asked per-
mission to be allowed to pray. While thus engaged a sudden
light blazed down on him from heaven, and Leontius was
thereupon converted and sought baptism, which was ad-
ministered by the priest Julian. He was given the Holy
Mysteries, and died shortly after. He is commemorated in
the martyrologies on October 3oth. On the death of Leon
tius, Luxurius took charge of Casarius, and arrested forth-
with the priest Julian as well. He tied them up together in
a sack, and flung them into the sea. Their bodies were
washed ashore, and recovered by one named Eusebius on
November 1st. A few days after Luxurius was bitten by a
serpent, and died.

It is perhaps as well to remark that human sacrifices were
not tolerated in the time of Claudius or after. Human sacri-
fices were forbidden by decree of the Roman senate, B.C.
97;! and again by Augustus and Tiberius.? Alban Butler
and some others make Ceesarius and Julian martyrs under
Diocletian in 300 ; if so, it is still less likely that such a
sacrifice would have been permitted. Hadrian had re-issued
the decrees of former emperors against human sacrifices.
The martyrologists, however, state that Casarius suffered in
the reign of Claudius.

1 Pliny, xxxi. 1. 3 Sueton. Claud. 2s.
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S. BENIGNUS, P.M.
(ABOUT A.D. 180.)

[Roman Martyrology. Martyrology of Jerome, Usuardus, Bede, &c.
Gallican Martyrologies. Authority :—S. Gregory of Tours, De Gloria
Mart. c. 51; Hist. Franc. x. 31. The Passion of S. Benignus is worth-
less ; the first edition of it is of the 6th cent.; another, somewhat ampli-
fied, is of the 7th cent.; a third version, combined with the stories of
S. Andochus, S. Thyrsus, S. Symphorian, the Holy Twins, and S.
Andeolus, are in the collection of Acts attributed to Wolfhardt of
Haseren, in the gth cent. M. I'abbé Bougaud’s ¢ Etude hist. et crit.
sur la mission, les actes, et le culte de Saint Benigne ” isa laborious but
vain endeavour to establish some claims of respect for the Acts of the
Saint. A glance at the Acts themselves is sufficient to demolish the
house of cards he has set up.]

IN the days of Gregory, bishop of Langres (507-539),
there stood in the neighbourhood of Dijon, amongst other
ruins of the old Roman city, a dilapidated vault, under
which stood a sarcophagus of great size, which was generally
regarded as the tomb of some heathen. Many curious rites
connected with it survived among the peasants of the neigh-
bourhood. They brought offerings and laid them on the
tomb, and even burnt candles around it.

Gregory, bishop of Langres, during a visitation of his
diocese, came to Dijon, and heard of these strange customs.
He was also told of a child trying to steal a candle which
was on the sarcophagus, when a serpent issued from it, rolled
itself round the candle, and defended it, threatening the
child with erect head and vibrating tongue.

Gregory did not know what to think. There was not the
slightest mark to indicate that the tomb belonged to a Chris-
tian, and it was generally regarded as that of a pagan. How-
ever, it was true that Dijon honoured a certain Benignus as
its apostle and martyr, and it was possible, the bishop thought,
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that this curious devotion of the country-folk might be a
relic of former veneration to the resting-place of a saint.

In the meantime he forbade the making of oblations at
the tomb. One night, whilst his mind was occupied with
this question, Gregory saw in a dream a venerable figure,
which thus addressed him : ¢ What are you about? Younot
only neglect me, but forbid others honouring me. Go and
rebuild promptly the ruins of my tomb.”

This dream quite satisfied the easily convinced bishop
that the mausoleum was that of S. Benignus.

But the church of Dijon had preserved no records of the
martyrdom of its apostle, or, at all events, had lost them.
Gregory sent to Rome for them, thinking that very possi-
bly a copy of them might be preserved there, as it was
the custom of one church to send a record of the martyr-
doms of its members to another, and especially to that of
Rome.

Soon after, he was brought a copy of what pretended to be
the Acts of S. Benignus by the hands of some pilgrims.
There can be no question that they are not the original
ones; and, secondly, there is little doubt that they are
a fabrication from beginning to end. At best there may
be a substratum of truth overlaid with fable, and the facts
sadly transformed by the hands of those who, in the sth
century and afterwards, could not endure a simple narrative
unadorned with prodigies, and without a tissue of revolting
and monstrous horrors. The Acts of S. Benignus give
the weary round of those tortures and miracles which are
common to hosts of other manufactured or interpolated Acts,
and so materially discredit them, that it is difficult to say
whether they are even based on original Acts. In the pos-
sibility that they may not be pure fiction, the following out-
line of them is given.

S. Irenzus appeared in a dream one night to S. Polycarp
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at Smyma, and bade him send into Gaul the holy priests
Benignus and Andochus, and the deacon Thyrsus. These
three saints sailed for Gaul, but were wrecked on the coast
of Corsica, where they met S. Andeolus, and with him con-
tinued their journey to Marseilles.

S. Andeolus remained to become the apostle of Carpentras,
but the other three pushed forward towards Autun, where
they were received with honour by a noble named Faustus,
whose son, Symphorian, Benignus baptized.! At this time
the emperor Aurelian issued an edict to the effect that all
who would not honour the gods and do sacrifice to them
should be put to death.

Then S. Benignus and his comrades parted ; S. Andochus
and the deacon Thyrsus took refuge at Saulieu, a villa
belonging to Faustus, and Benignus went to Langres, to
Leonilla, the sister of Faustus.

At Langres S. Benignus converted and baptized the
grandsons of Leonilla, SS. Speusippus, Eleosippus, and
Meleosippus, afterwards martyrs, and venerated in France
as “Les Saints Jumeaux,” the Holy Twins. From thence
Benignus made his way to Dijon, where, at the time, a castle
was being erected. There he preached with such vigour,
and wrought so many miracles, that many of the inhabitants
were led to embrace the doctrines of Christ.

Not long after, Aurelian came to Dijon, and ordered the
Christians to be brought before him. Then the Count
Terentius said to him : “ Most illustrious emperor, there has
come among us a man with a shaven head, whose dress and
manner of life differs from ours. He rejects the ceremonies
of the gods, he baptizes the people with water, and anoints
them with balsam, and promises another life to those who
believe in his God.”

The Acts of S. Symphorian are genuine, though added to ia the sth cent They
do not mention S. Benignus.
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“ Evidently,” said the emperor, * this man is a cross-
worshipper. Send for him.”

Benignus was taken by the lictors whilst preaching in the
village of Epagny, near Dijon, and was brought before the
emperor.

By his orders Benignus was scourged till his bowels were
exposed, and all his back and the front of his body were raw
and bleeding. In this condition he was shut up in the
innermost barathrum along with several corpses which were
a prey to worms and stank horribly. The darkness of this
abyss was unillumined by a single ray. When Benignus was
shut in here, an angel illumined the darkness and deodorized
the prison. In a minute Benignus was healed of his wounds,
so that even the traces of the stripes disappeared.

Next day Aurelian appeared on his tribunal supported by
Terentius, and the minister of Christ was brought before him.
He was petrified at seeing the martyr restored to his former
rude health, after the fearful scourging of the previous day.
He ordered him to be led to a neighbouring temple, and
meat offered to idols to be forced down his throat. But
when the sacrificial food was brought before Benignus he
made the sign of the cross, the bowl broke into a thousand
particles, and the meat evaporated into thin air. Instantly all
the idols in the temple precipitated themselves headlong
from their pedestals, and were broken.

Next, Aurelian ordered a large block of stone to be brought
in, two holes to be bored in it, and the feet of Benignus to
be soldered into the holes with melted lead. Sharp points
of red-hot iron were at the same time driven into the fingers
of the saint. Aurelian sent him back to his black and fetid
dungeon, and forbade the jailor to give him water for six
days. A dozen famishing dogs were turned into the prison,
in the expectation that they would tear him to pieces. But
again an angel shone into the dungeon, controlled the dogs,
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released Benignus from the stone block and from the chains
that bound his hands, and fed the saint with fine white bread
brought from Paradise. For six days he was satisfied with
this heavenly food, the dogs were also probably supplied
with something to satisfy their hunger, for they became quite
docile, and licked the hands and feet of the martyr. On the
sixth day Benignus was brought forth before his judges, and
they saw him, to their amazement, with fresh pale coun-
tenance, bearing no indications of famine, and all his wounds
healed.

The august emperor foamed at the mouth and howled like
a maniac in his disappointment, and ordered the martyr to
be despatched in prison, his heart to be transfixed with two
spits, and his head simultaneously to be broken with an iron
bar.

The order was put into execution, and Benignus surren-
dered his soul to his Maker.

As soon as the emperor had departed, Leonilla carried oft
the body of the saint, and after having embalmed it, buried
it carefully in a monument which was studiously made in
heathen style to deceive the idolaters into believing it was
not a Christian mausoleum.

A few observations on this document will suffice. In the
first place it will be observed that Benignus is sent from
Smyrna to Gaul by S. Polycarp, who died in 169, and suffered
under Aurelian, who reigned between 270 and 27%s, conse-
quently he must have been martyred at the advanced age of
at least one hundred and forty-five. Moreover, Aurelian was
not a persecutor, at least in 271, when he was in Gaul,
though he was meditating a persecution when he died, and
the Christians had perhaps begun to feel his anger at Rome
in the year in which he died. So far from his being re-
garded as a persecutor in the early part of his reign, he was
referred to as umpire to resolve the rival claims of Domnus
and Paul to the bishopric of Antioch,

2 AW
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But if there be any truth in the statement that Benignus
baptized Symphorian, then we must fix the advent in Gaul
of the Oriental priest—with, however, no Eastern but a
purely Latin name—in 168, or thereabouts.

S. Symphorian suffered under Marcus Aurelius.! It is
probable that the blundering biographers called the emperor
Aurelian instead of Aurelius ; and if this be conceded, then
the discrepancy in dates disappears. This is an exceedingly
probable solution of the difficulty.

The Acts are clearly, as we have them, the work of some-
one living at Dijon, and not such as were received by the
hands of pilgrims from Rome. Gregory of Langres seems
to have been a conscientious man, and he would not
willingly have countenanced a fraud. He may have received
certain Acts, purporting to be those of S. Benignus, from
Rome; but if so, they were evidently dressed up by some
one at Dijon. The mention of the village of Spaniacum
(Epagny), of the new walls at Dijon,? and of Leonilla and
her monument, are certainly contributed by some hand at
Dijon. The miracles and tortures may be dismissed from
consideration.

Marcus Aurelius was in Gaul. There were troubles in
Sequania and Helvetia in his ceign, and he went in person
to suppress the revolt; and to him are attributed several
monuments marking his progress.

S. Gregory of Langres, who was so easily persuaded that
the mysterious old pagan-looking tomb contained the body
of S. Benignus, set to work at once to surround the sarco-
phagus with more decent buildings, and to erect a church

: Hu Acts say Aurelian, but the Bollandists, Ruinart and Tillemont, agree in
ding this as a mistake for Aureli
3 The walls of Dijon were certainly more ancient than Aurelian’s time. However,
this mention of new walls built by his order is su-picious, as Aurelian was famous for
the new walls he built round Rome, magnified by popular estimation to an extent of
fifty miles in circumference. Aurelius did some building, but Aurelian was
for his city-wall building.

VOL. XIIL 2
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over it. Whilst the workmen were engaged on the con-
struction, an old woman, with grey hair, came one day out
of an adjoining church and encouraged the labousers to go
on steadily with their work. S. Gregory came precipitately
to the conclusion that this must have been S. Pascasia, a
virgin to whom the church was dedicated from which the
old woman issued.

At the French Revolution the church of S. Benignus at
Dijon was destroyed, and the relics dispersed. The sarco-
phagus lay buried under the ruins of the crypt till Novem-
ber 3oth, 1858, when it was excavated in presence of the
Bishop of Dijon. No sooner was it brought to light than the
bishop exclaimed, “Let us not regard these stones with the
eyes of antiquaries, but as Christians, and honour the martyr
whose sacred bones rested here.” Saying which he kneltdown,
the workmen arrested their labour, and took off their caps.
Some passers by came over the heaps of rubbish to see the
discovery. In a few minutes the news had spread through
Dijon that the tomb of its apostle had been re-discovered.
On the morrow, the whole town crowded to the spot, and
prayed around it.

S. Benignus, who was formerly patron of the cathedral
only, has been elevated to the office of patron of the dio-
cese. In art the saint is represented with two spears or
spits transfixing his heart, and holding an iron bar.

S. MARY, V.M.
(ABOUT A.D. 303.)

[Roman Martyrology. Bede, Usuardus, &c. Authority : — The
ancient and apparently trustworthy Acts in Baluze : Misc. t. ii.]

MARrY was a slave in the house of Tertullus, a Roman
senator. She was the only Christian in his household. Her
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refusal to associate with the other slaves in heathen rites
attracted attention, and caused her much annoyance from
her fellow-servants. Her mistress was also angry with her,
and ill-treated her, but Tertullus was much attached to her
on account of her fidelity, and the promptitude which dis-
tinguished her from the other slaves in the execution of her
duties. When the bloody edicts of Diocletian appeared,
Tertullus entreated her to submit to necessity, and do sacri-
fice with the rest of his slaves. But Mary could not be
moved. Her master, fearing lest he should lose her alto-
gether if it came to the ears of the prefect that he harboured
a Christian slave, had her beaten and shut up in a dark
room, partly in hopes of overcoming her resistance, and
partly to keep her concealed. She was scantily fed with
bread and water. But the report of what Tertullus had
done reached the ears of the prefect, and he sent for Ter-
tullus, and rebuked him for concealing a Christian in his
house. Tertullus explained the circumstances, and the
magistrate dismissed him with the order that Mary should
be sent to him forthwith. Tertullus was therefore reluctantly
obliged to deliver her up into the hands of the officers.

The magistrate questioned her, and as she persisted in
her assertion that she was a Christian, the people clamoured
that she should be burned alive. Then she said, “The God
whom I serve is with me. I fear not your tortures, which
can only rob me of that life which I am willing to offer in
sacrifice for Jesus Christ.”

The poor woman was then tortured with such cruelty that
the spectators, who had before clamoured for her punish-
ment, now entreated that her sufferings might be terminated.

She was accordingly given over to a soldier, who was
required to take charge of her, The man connived at her
making her escape, and she hid herself among rocks till the
persecution of Diocletian was over. She died a natural




20 Lzves of the Saints. [Nov. 1.

death, but is reckoned among the martyrs because she
endured the agonies of martyrdom without the final con-
summation of it; and it is probable that her death was
accelerated by the treatment she had received.

S. AUSTREMONIUS, B.M.
(ABOUT A.D. 330.)

[Roman and Gallican Martyrologies. Authority :—A Life written
apparently by S. Prejectus, Bishop of Clermont, d. 674, in Labbe,
Bibl. Nova, ii. pp. 482-505.]

Ir we were to believe what S. Prejectus, or the 7th cen-
tury author of the Life of S. Austremonius states, this saint
was one of the seventy-two disciples of our Lord ; of these
Gratian went to Tours, Trophimus to Arles, Paul to Nar-
bonne, Saturninus to Toulouse, and Martial to Limoges. Of
these only Saturninus and Austremonius received the grace
of martyrdom. Austremonius came to Gaul with the others
mentioned, and betook himself to Auvergne, of which dis-
trict he became the apostle. Once a year he, Martial, and
Saturninus met to take counsel together on the conduct of
their dioceses, and the means they should adopt to advance
the faith and overthrow heresy.

After having laboured some while among the volcanic
cones of Auvergne, Austremonius went to Bourges, and
ordained his disciple Ursinus to the episcopal throne of that
city. He preached in the Nivernais and Limousin. In
Clermont, the capital of Auvergne, and throughout the pro-
vince, he founded many churches, and ordained priests to
them. After having been bishop of Cler:nont for thirty-six
years, he resigned his pastoral crook into the hands of his
disciple Urbicius, and retired into the monastery of Issoire
that he had founded, and which was crowded with monks.
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There were many Jews in Auvergne, and Austremonius
greatly incensed them by converting and baptizing the son
of one of their principal rabbis. The father, in a rage, killed
his son, and flung the body down a well. S. Austremonius
went in procession to the well with incense and lights, and
recovered the body of the Jewish youth, who is venerated
under the title of S. Lucius. At this time he was called to
the deathbed of his disciple S. Marius, who was living in the
valley of Jornens. He went to see him, accompanied by
his priest Nectarius and his archdeacon Mammetus, He
buried S. Marius, and raised a church over his tomb at the
cost of the faithful of the neighbourhood, and consecrated
it with great pomp. He received also from the nobles of
the neighbourhood estates, which they gave for the endow-
ment of this church.

From thence he went to Compendiac, where he dedicated
_a church to S. Michael, and enriched it with representa-
tions of the whole celestial hierarchy.

On his way back to Issoire he was waylaid by the Jew
whose son he had baptized, and his head was struck off by
the Jew, and thrown down a well. Mammetus, his arch-
deacon, ran away and hid in a cave.

S. Urbicius came with great pomp and buried the saint’s
body. His head was traced to the well by the drops of
blood that had fallen from it, and was recovered. The
people shouted for the * cutting off of the Jews from among
the Christians,” but the author of, the Life fails to tell us if
this led to a massacre of them.

In considering this Life, we are struck at once with the
incongruity of the events recorded with the date given to
S. Austremonius. In the 1st century, long before the perse-
cutions of Decius and Diocletian, at the time, however, of
that of Marcus Aurelius, S. Austremonius is building churches,
endowing monasteries, conducting solemn processions, with
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lights and incense. Such things could not have taken place
before the end of the 4th century. His lifeis that of a bishop
of the s5th or 6th century. He dedicates a cburch to S.
Michael, and such dedications are not known before 492.

The history of the early bishops of Gaul has suffered so
much from being written from uncertain tradition, under
the influence of a mistaken zeal to thrust their dates back to
the 1st century, so as to make them disciples of Christ, or
specially commissioned by S. Peter, that we are left to con-
jecture to establish their real dates.

S. Austremonius is represented as the master of Urbicius,
first bishop of Bourges. He was immediately succeeded by
S. Sevitian, who is thought to have sat between 280 and 296 ;
but the dates of the eleven first bishops of Bourges cannot be
fixed with certainty, till Leo, who assisted at the Councils of
Angers and Tours ; he sat between 453 and 461. Some of
the bishops inserted in the lists before him are very doubtful.
The first bishop of Clermont whose date can be fixed approxi-
mately is S. Nepotian, who died in 388. He was preceded
by S. Illidius, between whom and S. Urbicius was only one
occupant of the see. If there be any truth in the statement
that S. Austremonius founded churches and monasteries, his
date cannot by any possibility be thrust further back than
3r0.

He is called in French S. Stremosne.

The relics of S. Austremonius are exhibited to the venera-
tion of the faithful at Mauzac, whither they were translated
by Adebert, Bishop of Clermont
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S. MARCELLUS, B. OF PARIS.

(A.D. 436.)

[Usnardus. Gallican and Roman Martyrologies. Authority :—A
Life by Yenantius Fortunatus, d. 600, in Surius, Vit. Sanct. Nov. 1.]

THE parents of S. Marcellus of Paris were persons of the
middle class. They placed him at school, and Prudentius,
Bishop of Paris, ordained him reader. Fortunatus tells a
story of* him, as handed down with all the exaggerations of
detail a story acquires in passing from one to another through
more than a century. One day he went into a locksmith’s
shop, and the man in rude jest gave him a red-hot bar of
iron, and bade him guess its weight. Marcellus took the
glowing bar in his palm, and said that it weighed nine pounds.
Probably some day he gave a rough guess at the weight of an
iron bar, which proved to be near enough to be thought
marvellous, and when the story came to be told, its marvel-
lousness was enhanced by the iron being said to be red-hot.
Prudentius after a while ordained him subdeacon. A
miracle is related of him at this stage of his career. On the
feast of the Epiphany Marcellus poured water over the hands
of the bishop during the celebration of the Mysteries, when
it was found that the water was changed into wine. Pruden-
tius used some of this wine for the Eucharist, and afterwards
distributed some from the cruet among the sick, who believed
themselves to be greatly benefited by this miraculous wine.
In this case it is quite possible that a mistake, made uninten-
tionally, may have given rise to the idea of a miracle having
been wrought. It was the duty of the sacristan to fill the
cruets before Mass, one with water, the other with wine. He
probably took up the empty one, and, without looking too
curiously which it was—the water vessel, or that for wine—
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filled it with the juice of the grape. And as the vessels were
not of glass, the mistake was not discovered till Marcellus
poured the contents over the fingers of the bichop at the
“Lotio manuum.”

On another occasion he poured chrism over the bishop’s
hands, so that he or the sacristan must have been given to
making blunders.

There was in the cathedral a chorister boy named Minu-
tius, aged ten, who had a sweet voice like a bird. The arch-
deacon gave him the antiphon to sing one day, not knowing
that the bishop had ordered another boy to sing it. Minutius
chanted the antiphon, and the bishop was furious. He sent
for the boy, and had him whipped. The child began to
scream. Prudentius shortly after lost his voice, the east wind
was probably blowing; and S. Marcellus took occasion to
lecture the prelate on his injustice to the little choir-boy.
Prudentius was penitent, and found his voice to acknowledge
that he had acted out of temper, and had dealt unmercifully
by the poor child. Prudentius died about the year 400, and
was buried in the chapel of SS. Peter and Paul, where after-
wards rose the church of S. Genevitve. The clergy and
people of Paris elected Marcellus in his room.

He applied himself at once with fervour to discharge all
the functions of his office: to the conversion of sinners, the
instruction of the ignorant, the reconciliation of enemies, to
the visiting of the sick, the relief of the necessitous, the suc-
cour of prisoners, and the ministration of the sacraments. He
laboured to bring about a good understanding between him-
self and his people ; so that they came not only to speak of
him as a pastor, but to love him as a father.

Venantius Fortunatus tells us another story, which makes
us hesitate to accept his other accounts of miracles without
qualification.

A lady of rank and wealth, who had led a disorderly life,

d ]



Nov. 1.) S. Vi i'g'or. 25

died, and was buried in the cemetery outside the town. Her
character was pretty well known, but as she had not been ex-
communicated, she was not denied Christian burial. But no
sooner was she in her grave than a great black serpent was
seen to glide out of the wood, approach her tomb and burrow
into it, throw out the earth, expose her mouldering corpse,
and pasture on the ghastly remains.

This created a sensation in Paris, and the news reached
the ears of the bishop. Marcellus went in full pontificals
against the serpent, and coming to the grave, the hideous
creature stood up and threatened him; he hit it thrice on the
head with his pastoral staff, knocked it over, and then loop-
ing his stole round the dead beast, trailed it after him through
Paris.

He died on November 1st, 436; but as this day is the
Feast of All Saints, S. Marcellus is commemorated in the
diocese of Paris on November 3rd.

His relics were dispersed at the Revolution, but some
particles of bone are said to be preserved at Longpont, a
parish formerly in the diocese of Paris, but now in that of
Versailles.

S. Marcellus is represented in art with a dragon, the neck
surrounded by his stole.

S. VIGOR, B. OF BAYEUX.

(A.D. 537.)

[Roman and Gallican Martyrologies, Usuardus, &c. At Coutances and
Arras on Nov. 3; but at Bayeux on Nov. 5. Authority :—A Life by
an anonymous author, in Surius, Vit. Sanctorum, Nov. 1.]

S. ViGor was born in Artois. His parents, illustrious by
their birth, were more ennobled by their sanctity of life.
They gave their son Vigor to S. Vedast, Bishop of Arras, to
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be by him educated ; but not for the ministry. Vigorf fear-
ing lest his father should insist on his marrying, and continu-
ing the family honours, ran away with one companion named
Theodemir, and concealed himself at Ravidre, a little village
near Bayeux. There he preached, and having received priests’
orders, ministered the sacraments to the people. He is said
to have restored a child to life whom he had baptized, and who
died shortly after his baptism. He healed the sick, opened
the ears of the deaf and the eyes of the blind. Of course, of
him, as of most other bishops of an early age, the story is told
that he killed a monstrous serpent or dragon.

On the death of S. Contestus, in §13, Vigor was elected in
his place to the vacant see of Bayeux. Near the city stood
a hill called Phaunus, on which was a stone figure of a woman
to which the peasants offered religious rites.! It stood on a
royal domain. S. Vigor obtained the property from King
Childebert, destroyed the idol, erected a church on the spot,
and called the hill Mons Chrismatis, the Mount of Unction.

Count Bertulf invaded the domain given to the bishop.
Vigor entered the church, prayed, and received the satisfac-
tory information that the Count had fallen off his horse, and
broken his neck. S. Vigor founded the monastery of Cerare,
which was afterwards destroyed by the Normans. He died
at an advanced age, full of merits, on the 1st of November.
His relics were translated to the cathedral of Bayeux, but
afterwards were carried to the monastery of S. Riquier, in
Ponthieu. A portion was given in 1671 to the monastery of
S. Vigor, near Bayeux, and this is still preserved in the mon-
astery church, now converted into a parish church.

' Like the so-called Venus of Quiniply.
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S. BEGHA, V.
(A.D. 660.)

[Variously commemorated on Oct. 31 and Nov. 1. Benedictine
Martyrologies of Menardus, Wyon, &c. Dempster's Scottish Menology
on Sept. 6.! Aberdeen Breviary on Oct. 31. Camerarius on Sept. 8.
There is, however, great confusion between Baya and Begha. The
Anglican Martyrology of Wilson on Sept. 6.]

THE life of S. Begha, or Bega, or Beez, has been already
given on September 6th. But it seems probable that there
were three of that name—one, the virgin on the Cumberland
coast ; another, abbess in Yorkshire; a third, a virgin at
Kilbeg, in Scotland. It is impossible to unravel the confu-
sion. The two days, September 6th and November 1st, dedi-
cated to Begha, Virgin, seem to indicate two distinct saints.

One settled where S. Bee’s Head looks towards Ireland.
She was daughter of an Irish prince; and according to her
Life, published by Mr. Tomlinson, came across to Britain on
a green grass sod, which she cut in Ireland, cast into the sea,
and on which she stood to be wafted over.

The second Begha received the veil from the hands of
S. Aidan, in the reign of King Oswald. She ruled a commu-
nity in a cell constructed by him in a certain desert island,
certainly in Northumbria, and not in Cumberland, where
Aidan exercised no jurisdiction.

When S. Hilda returned from Gaul,? S. Begha prayed to be
freed from the burden of government, and that S. Hilda
should be consecrated abbess in her stead, which accordingly
took place. It is probably this Begha, living in the monas-
tery of Hacanes, thirteen miles from Whitby, that Bede

See SS. Maura and Baya, Nov.a. Dempster and Adam King commemorate
S. Baya (Begha) on Nov. 1, but this is quite a different saint, who lived under

K. Donald.
3 Bede, Hist. lib, iv. c. 83.
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mentions as having had the death of S. Hilda revealed to her
in vision.!

The Aberdeen Breviary says that she died in the odour of
sanctity, attested by many miracles wrought at her tomb,
especially the cure of the two sons of a Frenchman from
Chartres. But this was no doubt the Cumberland, and not
the Yorkshire S. Begha.

S. HAROLD BLUETOOTH, K.M.
(A.D. 986.)

[Necrologium Islando-Norvegicum, in Langebek, Script. Rer.
Dan. ii. p. 517; Alban Butler. Not in the Roman Martyrology.
Authorities :—Adam of Bremen, ii.; Heimskringla Sagas, iv. v. vi.;
Knytlinga Saga, 1-4; Jomsvikinga Saga ; Sogubrot, ii. xi. ; the Olafs
Tryggvasonar Saga ; Agrip af Noregs Konunga-Ségum ; Saxo Gram-
maticus, lib. ix. x. &c.]

THE results of the missions of S. Anskar and Rembert in
Denmark were not very abiding. The converts left to them-
selves, without priests, either fell away, or did nothing to
propagate their faith. Small communities of Christians in
Denmark and Sweden, which had been founded with great
labour, degenerated in their belief into a mixed superstition,
which retained some elements of Christianity, united to a
large body of heathen myth and practice. Unni of Ham-
burg (918-936) renewed the efforts of his predecessors to
advance the kingdom of Christ in Denmark and Sweden,
and political circumstances opened to him exceptional
advantages.

In the interval between the missions of Anskar and Rem-
bert, and the renewed efforts of Unni, important changes
had taken place in the political constitution of Denmark.
We have evidence that Denmark in the earliest period formed

' H. E. lib. iv.c. 23.
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one kingdom as little as did Sweden or Norway. Nume-
rous small sovereignties, extending over an island, or a cluster
of -settlements, composed Denmark. Each petty king was
independent of his neighbour, and often at war with him.
Intermarriages, conquest, the necessity of association,
gradually absorbed the smaller principalities, till Gorm the
Old succeeded, like Harald Haarfager in Norway, and Eg-
bert in England, in reducing the whole of these petty sove-
reignties under his own sway. Of the manner in which this
was done we know nothing for certain; all that the old
chroniclers say is that Gorm was the first sole king of Den-
mark, and that he crushed a King Gnupa in Jutland, and
another called Silfraskalli, whose land reached to the Schlei.
Some of these petty kings had befriended Christianity; and
the acquisition of the supremacy by Gorm marked a reaction
against the new religion, and against the influence of Germany
onthepolitics as well as the faith of the nation. Gorm attacked
with fury the Sclavonic peoples who occupied Prussia, Meck-
lenburg, and Pomerania, and swept over portions of Saxony
and Friesland with sword and fire.! Gorm married Thyra,
daughter of Ethelred of England. She was a Christian, but
her influence was not sufficient to prevent Gorm putting to
death some priests he found in Jutland, and destroying a
Christian church in Schleswig. Perhaps it was the hostility
of Gorm to Christianity which furnished Henry I. of Germany
with an excuse for invading Denmark in 934. We have few
particulars of this campaign ; but we know that it was con-
ducted by the Emperor in person, and that it ended in a
complete triumph. Denmark was subjected to the German
empire ; Gorm was obliged to do homage, pay tribute, and
promise to admit German missionaries into his realm.

Unni, Archbishop of Hamburg, at once took advantage of

* Adam of Bremen confounds him i with his father Hordaknut ; Witti-
kind of Corbei calls him Chnuba, perhaps mistaking him for Gnupa whom he
conquered.
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the opportunity. He went himself into Denmark, accom-
panied by several of his clergy and monks. He tried in vain
to bring the wild Gorm to Christian baptism, but he suc-
ceeded in securing the good wishes of Harold, the king’s
son, who, however, would not take the irrevocable step of
being baptized. We may suppose that his mother’s influence
counted for much with him. Favoured by Harold, who had
been associated by his father with him in the sovereignty,
Unni was able not only to restore some churches in Jutland,
and supply them with priests, but to do what no missionary
had previously attempted, viz., cross to the Danish isles,
to console there Christian prisoners, and preach the Word of
God to the heathen.! If we may trust the Scandinavian
authorities, he baptized Froda, under-king of Jutland, and
founded the churches of Heidaby, Ripum, and Aross.? Froda
afterwards, in 948, sent a deputation to Pope Agapetus, and
at his recommendation raised these three churches into
bishoprics. Unni went forward, crossed to Birka, where he
planted a church, and died in the midst of his apostolic
labours, in Sweden (A.D. 936).

The strengthening and establishment of the newly-founded
Church in Denmark was the work of the successors of
Henry 1., the two Othos, and of Adaldag, Archbishop of
Hamburg (936-988).

Harold Bluetooth, the second son of Gorm and Thyra, had
been raised, as already said, to share the throne with his
father. Knut, the eldest son, died fighting in Ireland. He
had been called Dansaast (Beloved of the Danes). Knut, who
had inherited the land of his grandfather, Harold, had been
defeated in Friesland by Henry I., and forced to adopt, in
profession at least, the religion of Christ. The old king,
Gorm, was blind with age, but had lost none of his fire and
fury. He was passionately attached to Knut, and died of

* Adam of Bremen, i. c. 64. 3 The younger Olafs S. Tryggv. i c. 67.
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grief when he heard of his death. He had, says the story,
threatened death to anyone who should bring him fatal news
of his son. When Queen Thyna heard of the fall of Knut,
she went to the old king, removed his royal apparel, and
habited him in the deepest mourning. ¢ What is this for?”
asked Gorm; “my son, Knut, is dead!” ‘Thou hast
brought the news to thyself,” said the queen. “And it is
my death-warrant,” answered the old man. He bowed his
head, and died.?

Harold Bluetooth, otherwise called Nidski, or the “ mean
in gifts,” favoured the advance of Christianity in his realm.
From his mother he had derived a regard for the Church;
and his friendly associations with the Norman ducal house 2
tended to draw him nearer to the Christian religion. He
allowed churches to be built, encouraged missionaries, and
was regarded by the grateful clergy, after his fall in battle
with his son and the Jomsborg pirates, as a saint and a
martyr. But his heart and his conscience were but little
affected by the religion he encouraged and afterwards pro-
fessed. From early youth to extreme old age he was an in-
veterate sea-rover, harrying, robbing, butchering, burning
without compunction. His ambition was boundless, and for
the satisfaction of this passion he stuck at no means, how-
ever infamous. He was as false and treacherous as he was
daring and fearless. He sought to improve his people, to
bring them to better order, to have them instructed in
Christian morals ; but of the laws which he promulgated to
this effect he hlmself observed scarce one.

The continual incursions of the Danes forced the Emperor

' The Icelandic Annal gives 936 as the date; but Suhm thinks that the date
should be g41. But if Harold died in 986, as is probable, and according to the Knytlinga
Saga he reigned fifty years, then 936 was the year when his father died. The Annals
give 985 as the date of Harold’s death. K. Maurer, in a special article on the expedi-
tions of Otho I. and II. against King Harold pts 936 as the date of Gorm's death.

3 In 945 he assisted the Duke of Normandy against the King of France.

&
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Otho I. to take the field in 941, to chastise them. He gained
such successes that King Harold was obliged to conclude a
peace with him, one of the stipulations of which was, that he
should recognize the Emperor as his liege lord, and another
that he should afford every facility for the spread of the
Christian faith in his lands.

In 965 he consented to be baptized, moved to a public
orofession of the Christian faith by a miracle which was per-
formed in his presence. Widukind gives the particulars, and
he was a contemporary (919-973): ‘A certain clerk,” he
wrote, “named Poppo, a bishop, now, however, leading a
monastic life, testified in a conclave before the king that
there was one Father, and His only begotten Son Jesus
Christ, and the Holy Ghost, and that the idols were demons
not gods. The Danes present denied this, saying that Christ
was indeed God, but that their deities were far superior—
able to work much greater signs. Then Harold, the king,
who was fond of listening, but not much of a speaker, asked
if Poppo were disposed to put this to the proof. He readily
replied in the affirmative. The king, therefore, ordered him
to be put in safe keeping till the morrow. Next day he
ordered a great piece of iron to be heated red, and bade the
clerk carry the glowing iron in proof of the Catholic faith.
The confessor of Christ unhesitatingly took up the iron, and
carried it till the king was satisfied, and so gave proof before
all of the Catholic faith. By this the king was convinced.
He decreed that Christ alone should be adored as God ;
ordered all idols in his realm to be cast away, and that
thenceforth people’s honour should be rendered to the priests
and ministers of God.”?

Eric Bloodyaxe, the favourite son of Harald Haarfager,
was invested by his father with full sovereignty in Norway,

! Widukind, Res gest. Saxon. iii. ¢. 65. Ruotger, in his Life of Bruno of
Cologne, says the same, A.D. 966. Di of Merseburg copies Widukind

—x
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A.D. 933. The old king died three years after; and then
Hakon, Athelstan’s foster-son, the son of Harald Haarfager
by a servant girl, gathered an army at Drontheim, and drove
Eric Bloodyaxe out of the country. He went to Orkney,
plundered the coast of England, and fell in battle in 944,
with three of his sons. His queen, Gunhild, and the rest of
her sons, then fled in their ships to Denmark, and took
refuge with King Harold Bluetooth, who was then highly in-
censed against King Hakon, Athelstan’s foster-son, for having
ravaged the Danish coast.

“When Gunhild and her sons came from the West to
Denmark, they were well received by King Harold. He
gave them fiefs in his kingdom, so that they could maintain
themselves and their men very well. He also took Harald,
Eric’s son, to be his foster-son, set him on his knee,! and had
him brought up at his court. Some of Eric’s sons went out
on viking expeditions as soon as they were old enough, and
gathered property, ravaging all around in the Baltic. They
grew up quickly to be handsome men, far beyond their years
in strength and perfection.”?

King Harold gave Gunbhild’s sons considerable forces, and
they invaded Norway. A battle was fought at Fredarborg,
and Gamle, Eric and Gunhild’s eldest son, fell

In 963 Harald, now the eldest of the remaining sons of
Eric Bloodyaxe, made another attack on the coasts of Nor-
way, assisted by the King of Denmark’s men. Hakon again
defeated the invaders; but an arrow, shot, it is thought, by
Queen Gunhild’s shoe-boy, pierced an artery in his arm, and
he bled to death. Harald Greyskin, son of Eric Bloodyaxe,
then assumed the sovereignty of Norway.

Sigurd, Earl of Lade, who governed all the region of Dron-
theim, and was the most powerful noble in Norway, incurred
the jealousy of Gunhild’s sons, because he had been faithful

* A symbol of adoption. ? Olafs S. Tryggv. c. 19; Heimskringla, S. iv. ¢ 10.
VOL. XIIL 3

Db:
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to King Hakon. He had married Bergliot, daughter of Earl
Thorer the Silent, by Aolf, daughter of Harald Haarfager.
Queen Gunhild and her sons devised a wicked plan. They
bribed the brother of Sigurd to let them know when the earl
could be fallen on unawares, promising the earldom if he
would assist them in compassing the murder of his brother.
One starry night, at a signal given by this traitor to his own
flesh and blood, King Harald Greyskin surrounded the
wooden house in which Earl Sigurd was sleeping, and burned
it, with him and all his men in it. The son of the earl,
named Hakon, was fortunately not within. He placed him-
self at the head of the Drontheim men, and for three years
defied King Harald Greyskin, but was finally obliged to take
refuge in Denmark with King Harold Bluetooth. That same
winter there was at the court of the king, his nephew, called
Gold Harald, son of his elder brother, Knut, who had died in
Ireland.

Gold Harald fairly thought that he had a right to a part, at
least, of the kingdom, and with astonishing simplicity he went
to King Harold, and asked him to give him a share of Den-
mark, as he was the son of his elder brother.

Harold Bluetooth was furious, and went to Earl Hakon to
consult with him what was to be done, saying, “If Gold
Harald persists in his demand, I shall not hesitate to have
him put to death.” Hakon advised the king not to murder
his nephew, but to get possession of Norway, kill Harald
Greyskin, and place Gold Harald on the throne. By this
means Hakon would be restored to his earldom, and would
serve the king, and pay him tribute. King Harold Bluetooth
hesitated. The King of Norway was his adopted son ; he
had taken him on his knee, and had brought him up. But
it was not the wickedness of the plot which made him recoil
from it, he shrank only from what people would say about
him. The plot contrived between the king and the earl was
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indeed infamous enough to cause talk. Harold Bluetooth
was to invite his foster-son to visit him in Denmark, to re-
ceive from him the lands and fiefs which had before been
given to the sons of Gunhild and Eric. Then, when the Nor-
wegian king came unsuspectingly, he was to be fallen upon
and put to death. “What will the people say to my deceiv-
ing to his death my own foster-son ?” asked the king.

“The Danes,” answered the earl, “will rather say that it
is better to kill a Norwegian pirate than a Danish one, who
is your own brother’s son.”

The king consented ; but the execution of the deed was to
be committed to Gold Harald, who was to be incited to it
with the prospect of receiving the crown of the man he was
commissioned to kill.

But this was not the worst. It was arranged between the
king and Earl Hakon that as soon as Gold Harald had killed
the Norwegian king, Hakon, whom Gold Harald would not
suspect, as being his intimate friend, was to turn suddenly
on him, and murder him.

Thus this old kihg, aged about seventy-five, connived
at the murder of his own nephew and his foster-son, after
that nephew had first been set to take the life of the
other.

The invitation was sent to Harald Greyskin to come to
Denmark, and receive investiture of the fiefs he and his
brothers before him had formerly held in Denmark, and ap-
pointing a meeting in Jutland. Harald agreed to go, though
some sort of suspicion seems to have entered his mother’s
brain that mischief might be meant. However, she accom-
panied him, in the spring of 975, to the place appointed—a
spit of land between the Lymfjord and the sea. Gold Harald
was there to meet him. The king was absent on some
excuse. The men of Gold Harald at once attacked those of
King Harald Greyskin, and the king was cut down on the
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sea-shore. A little later Earl Hakon arrived, seized on the
person of Gold Harald, and hung him on a gallows, as though
punishing him, by the king’s orders, for having slain Harald
Greyskin.

King Harold of Denmark then equipped a fleet of 600
ships, and sailed for Norway. He established Earl Hakon
at Drontheim, dividing the rest of the land among others,
and returned to Denmark.

No sooner was Earl Hakon established than he cast off
the Christianity which he had been forced by King Harold
to adopt, refused to pay tribute to Denmark, and began to
harry the coasts of Harold’s realm. The Danish king sailed
at once for Norway, and wasted the whole of the country
over which Earl Hakon held rule, burning houses, carrying
off cattle, and massacring the people.

He was highly incensed at some lines which the Ice-
landers had made on him, likening him to a pony who kicks
a shield—the point of which is not very clear. However, it
was sharp enough to sting Harold to fury, and he wanted to
sail to Iceland, and chastise the islanders for the lampoon
they had made ; but the length of the voyage, the dangers of
the coast, and his own advanced age, obliged him reluctantly
to abandon his design.

He had another war with the Germans in 974. He re-
fused to pay tribute to the Emperor, and Otho II. collected
an army, marched into Sleswik, and a furious battle was
waged on the Danevirke, a wall he had thrown up from the
head of the Flensborg fjord to the North Sea. The Danes
succeeded in repelling the Germans, but Otho put his troops
on board ship, landed in Jutland above the Danevirke, and
routed the forces of Harold. The Danes were obliged to
come to terms, and the Emperor Otho stood sponsor to a
bastard son of King Harold at the font. The boy was called
Otto Sweyn, but the Danes speedily forgot the first name,
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and called him instead, in later years, Sweyn tjuguskegg
(Forkbeard).

This son, Sweyn, was the son of a farmer’s daughter named
Asa, in Fyeen. The king had been driven by stress of
weather ashore, and had accepted the hospitality of a farmer
there, named Atli. He seduced his daughter, and departed
next day to a banquet, at which he was to meet a man
famous in Saga, named Palnatoki.

Zsa in due time became the mother of a boy, whom she
called Sweyn. Three years after, the king came again to a
banquet in Fyeen with Palnatoki. During the banquet, the
girl came forward, leading her child, and showed it to Harold.
He had forgotten her face, and did not know her again. But
the publicity of the affair obliged him to own the child, after
a vain attempt to drive the girl out with brutal insults. Pal-
natoki rose, and said, * She is indeed a poor man’s daughter,
and of no family, but a good woman, and not what you
charge her with being.” The king, in a rage, refused to do
more for the child than was absolutely necessary. Palnatoki
took the little boy, and became his foster-father.! He was
grown up to man’s estate when baptized.

His foster-father was determined that Sweyn should be
recognized, and he sent the youth repeatedly to his father to
ask for ships and men, with which he could go on piratical
expeditions. Harold reluctantly supplied him with them.
He never liked the boy, and saw as little of him as he could.

At last, in 986, Sweyn, when aged eighteen, had the
audacity to ask his father to associate him with him in the
kingdom, as Gorm the Old had associated Harold. The
king was furious, and drove him away. Sweyn determined
to gain by force of arms what was denied him as a favour.
He collected ships of war, and gave out that he was going on
a viking cruise. But when all his men were assembled, he

! Jomsvikinga Saga, c. 17-20.
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ran into Sealand, up the Isafjord, and there lighted on the
king’s fleet.! A battle ensued ; but the king had fifty ships,
and Sweyn probably not more than half that number. Ten
of Harold's vessels were sunk, and twelve of those of Sweyn.
Sweyn fled in his ship up a creek as the night fell, and the
king's ships blocked the entrance, so as to prevent the possi-
bility of escape, intending next morning to attack the vessel,
and kill the young pretender and all his men.

That night Palnatoki came up with twenty-four ships, and
ran behind the ness on the other side of the fjord, so that he
was not observed. The king, confident of taking his son in
the morning, went ashore for the night into the pine wood
with some of his men, Fjolner, the brother of Palnatoki,
being of the number. They lighted a fire, as it was very dark
in the wood. Palnatoki left his ship, and came up through
the trees in the direction of the fire, till he came within ear-
shot, and then stole unobserved to where he could see what
was going on. The king being old was chilly, and he stood
first with his back to the fire, and then knelt down and spread
his arms out to warm his chest. The party were talking over
the success of the day, and of the certainty of capturing the
lad on the morrow, and cutting short his pretensions. Pal-
natoki drew an arrow from the quiver at his back, placed it
on the string, stretched his bow, and struck the king in the
mouth. He sank on the ground and died. Fjolner ran to
the king, and drew out the arrow, and recognized his brother’s
marks on the shaft.

Palnatoki returned to his vessel, and, without saying what
he had done, went to the assistance of Sweyn, from whom
also he concealed that he had killed his father, freed him from
the embarrassing situation in which he found himself, and

* This is the account in the Saga of Olaf Tryggvason, but the Jomsvikinga Saga
says that the king, moved by suspicion that the young man would rise in insurrection
against him, collected a fieet with intent to disperse his followers, take and kill him.

—
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waited till morning, when the news spread that the king was
dead. Palnatoki summoned a gathering of the people, and
proposed Sweyn to be king in his father’s room. He was
elected without opposition.!

King Harold Bluetooth was buried at Roskilde, and was
the first Danish king to be laid in consecrated earth. Miracles
were said to be wrought at his tomb, and he came to be
regarded as a saint.

He had founded the church of Roskilde, dedicated to the
Holy Trinity, and erected it of wood. The second Ségubrot
says that Sweyn was joined in his rebellion by all the chiefs
whom Harold had forced to receive Christian baptism, and
in their hearts turned to idols. But this testimony is late,
and not to be trusted implicitly. Harold advanced Chris-
tianity only because, by the terms of his agreement with
Otho I., and again with Otho II., he was obliged to do so.
He was a bad Christian himself, and not very enthusiastic
that others should become good ones. The revolt was or-
ganized by the powerful Palnatoki, in hopes of gaining power
through his influence with the young Sweyn, his foster-son :
the motive was private ambition, not religious fanaticism.

Harold’s claims to be regarded as a martyr for the faith are
about on a level with those for reverence as a saint. One
may feel thankful that he has not got into the Martyrology.

! 1 have followed the minute narrative in the J ikinga Saga. S Sturl.

oniyayuthat“Hmldteouvednwoundwhlchendedmhudeath and Sweyn was

king of D k,” s. vi. c¢. 38. The Knytlinga Saga, *“ In that battle
Harold received his death wound from an arrow,” c. 4. Stgubrot II., ‘ Harold fled
from the battle wounded to Wendland, and died at Jomsborg on All Saints’ Day ;”
but this is certainly wrong. He died cither on the spot or directly aftcr at Roskilde,
where he was buried. The Saga of Olaf Tryggv. c. 84, says that the king got his
wound in the fight, and that Palnatoki is said to have dealt it him.
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S. SALAUN, C.

(a.p. 1358.)

[Venerated in Brittany at N. D. de Folgoat. He died on Nov. 1.
The feast of the Foundation of Follcoat is celebrated on March 8.
Authority :—A Life by Jean de Langoueznou, Benedictine monk,
abbot of Landevenec, a contemporary. The original existed in 1562,
when the Bishop of Léon, R. de Neufville, gave it to René Benoist and
Pascal Robin, who translated it into French and added portions of their
own relating the later history of Follcoat, which is historically incor-
rect. How far they amplified the original cannot be told, as that
original is now lost. Their paraphrase is given by Albert le Grand.]

SALAUN, or Solomon, was a poor idiot, who begged his
livelihood from door to door, in the neighbourhood of Les-
neven in Brittany. He had been sent to school, but had
learned nothing there but reverence for the Blessed Virgin.
The poor fool used to knock at doors, and cry, “O itroun
guerhez Vari! Salaun a deppre bara !” (O Lady Virgin Mary !
Solomon would have some bread to eat!) He heard Mass
every day at Lesneven. If he met anyone in the roads, he
pleaded for alms with his invariable cry, “ O itroun guerhez
Vari!” He slept up in a tree. When cold he swung him-
self from one of the branches, uttering his wonted call. Once
some soldiers fell on him during the contests between Charles
of Blois and the Count of Montfort, and asked him to which
side he belonged.  Neither to Blois nor to Montfort, but
to Mary,” he replied. Being regarded as an idiot, he was
called Ar foll, or the fool; and the little wood in which he
sheltered, Ar foll goat (the Fool’s Wood). He died about
1358, on All Saints’ Day, and was buried in the churchyard
of Guic-Elleaw. But a pure white lily grew out of his grave.
Popular tradition adds that the petals were inscribed with his
appeal, “ O itroun guerhez Vari |” It remained in flower six
weeks. The people of the neighbourhood thought this was
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a testimony by Mary to the sanctity of her worshipper.
They dug into the grave, and found the lily growing out of
the dead fool’s mouth.

The fame spread, and popular veneration grew for the
memory of the poor idiot; and now Notre Dame de Folgoat
is one of the most popular places of pilgrimage in Lower
Brittany.




42 Lzves of the Saints. [Nov. s

November a.

COMMEMORATION OF ALL Souts.

S. VicTorINUS, B.M. ¢f Pettaw in Styria; A.D. 303

S. Justus, M. a¢ Trieste; A.D. 303.

SS. CArTERIUS, STYRIACHUS, TOB1AS, AND CoMP., M M. at Sebastc :
¢irc. A.D. 330.

S. THEODOTUS, B. of Laodicea in Syria; A.D. 334.

S. EuSTOCHIA, V. M. at Tarsus; A.D. 363.

S. MARCIAN, H. at Cyrus in Syria; 4th cent.

S. ERc, B. of Slane in Ireland; A.D. $13.

S. NAAMACHUS, C. at Rhodes; sth cent.

S. AMBROSE, A8. of Saint Maurice in Valais; 6th cent.

S. GRORGE, B. of Vienne in Ganl; 7th cent.

S. WuLGaAN, B.C. at Arvas; 72k cent.

SS. MAURA AND BAva, VV. in Scotland; 1oth cent.

S. WiLLEBOLD, Count of Cabw, C. at Berkheim in Wehrtemberg ;
A.D. 1230,

COMMEMORATION OF ALL SOULS.
[Roman Martyrology, and all later Kalendars since the 10th cent.]

OR long no especial day was appointed for the
commemoration of all those who have departed
this life, but have not attained to perfect light.
Among the early Christians the names of the de-

parted were entered on the diptychs, or lists, used at the

altar, from which the priest, after the consecration, read the
names of those for whom he was required to pray, that God
might give them “a place of refreshment, light, and peace.”
In the 6th century it was customary in Benedictine
monasteries for a commemoration of all the departed brethren
of the Order to be held in Whitsuntide. In Spain the Memo-
rial of All Souls was celebrated in the time of S. Isidore on
the Octave of Pentecost.! This seems a Western echo of

1 Cap. ult. Reguls S. Isidon Hisp.
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the Oriental custom of commemorating All Saints on that
day, and All Souls on the Saturday before Whitsunday.

S. Odilo of Clugny, in 998, ordered that in all the monas-
teries affiliated to Clugny, the commemoration of All Souls
should take place on the morrow of the Feast of All Saints.
Thence the observance of November znd as All Souls’ Day
spread throughout the West.

“The Christian year is closing. Many are the festivals
which the Church has celebrated in her annual course, most
sacred the mysteries of faith and love to which they have
been dedicated. And every feast day has held up to us
a mirror of life, in which we might see something shadow-
ing forth our own course.

‘“ And now, after she has finished this her loving duty with
great benefit to souls, the Church leads her children once more
to the threshold of Etemnity, and with finger points twice,
significantly, into the space beyond the world.

“ At the first indication, the eyes of the faithful look into
the open heaven in all its glory and beauty. They see Christ
seated in the midst of His Saints and chosen ones, triumph-
ing in them, and they in Him: celebrating that eternal feast-
day, of which All Hallows, in which the Church yearly calls
her children to rejoice, is but a dull reflection for the earthly
pilgrim.

“ But on account of the glory that will be, the Feast of All
Saints here on earth is dear, and looked forward to by the
weary pilgrim. Itis to him a day of home-sickness, of yearn-
ing for his true Home: it recalls to him the fact that he is one
of a mighty communion which embraces Christ and all His
elect. It establishes his faith, strengthens his courage, stimu-
lates his watchfulness, blows his love to an intenser ardour.
It is a worthy close to all the festivals of the Church year.
The Christian festivals begin with the Babe in the manger,
and end with the triumph of the same in Heaven in the midst
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of His ransomed people, of those whom His flesh-taking has
won for glory.

‘““ But the pulse of the Church throbs with provident love
and active pity. Whilst gazing, as on All Hallows, into the
splendour of the elect and perfected, who are enthroned with
Christ in ineffable light, she does not forget herself in dumb
ecstasy. She wonders, and prays, and praises, and thanks;
but with the uneasiness of love she turns to look for those of
her children who did, indeed, pass into eternity with faith and
love, but who yet were full of human infirmity: halting,
wavering, imperfect souls, who cannot be counted with the
saints; who have much to learn, much to forget, powers to
acquire, habits to cast off, before they can see God face to
face and live. She finds them elsewhere in a state of puri-
fication; this is why she points once more. Her com-
passionate heart turns to them in pity and with longing, and
for the sake of these souls, she cuts short, she hastens over
the festival of the saints in Heaven, and already, on the
afternoon of All Saints’ Day, begins the octave of supplica-
tion for the souls that are being purged. Verily love has in
its precipitancy something unreasonable to casual eyes.
Love is drawn nearer to those that suffer than to those that
rejoice.”!

The soul after parting from the body has necessarily to go
through a condition of purification before it is meet to be-
hold God in His glory. The time of growth is not cut
short by death, it continues till the soul has disengaged
itself from those aims which debased and restrained it whilst
on earth. Here it was distracted from its true aim, its
hidden powers had not scope for expansion, or were arrested
by circumstances, or by want of will or knowledge to direct
and discipline them aright. When the soul wakes to the
sight of God as He is, it is filled with a sense of its imper-

* Nickel, “ Die heiligen Zeiten und Feste,” Mainz, 1838, v. p. 8.
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fections, its lost opportunities, its miserable short comings,
its incapacity for enjoyment of God in His glory, goodness,
and beauty. Consequently it has to overcome its ignorance,
which obscures the sight of Him in His splendour ; its gross-
ness, which has entangled it in the pursuit of carnal aims,
so that it has lost appetite for holiness; and its vitiated taste,
which interferes with its loving that which is beautiful from
a sense of the perfection of what is lovely. The soul has
much to unlearn, much to cast off, much to acquire. The
realization of its imperfections causes it distress and pain,
the yearning for perfection is the travail of the soul to its
new birth. Thus its condition after death is one of waiting,
watching, groaning, suffering.
‘“ Lo, the soul in contemplation
Utters earnest prayers and deep,
Watching as the streaks of daylight
Nearer creep.
¢“ Eye untrain’d to gaze on glory,
Dimm’d and feeble, short of sight,
Now is growing stronger, straining
T’wards the light,
¢ Thoughts that trail’d on earth as flowers
Sodden with the soil and rain,
Now are lifting, spreading, shaking
Off their stain.
¢¢ Powers that dormant lay, unquicken’d,
Crush’d by daily toil and strife—
Needs now over—wake, develop,
Gatbher life.

¢ Conscience contemplates Perfection,
What God is, and where man fails,
Hungers anguish’d, faints, yet stretches,
Hopes, yet quails.
¢ Self-assurance dies in torture,
Writhing on a bed of flame,
Whilst from out its ashes riseth
Holy Shame.
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¢¢ Earth’s horizon slowly fading,
Wider grows the heavenly span,
Care assumes another centre,
God, not man.

¢¢ Transformation in the furnace !
Dross is driven from the ore,
Sordid passion, human meanness,
Vex no more.

¢¢ Fancies yield to great ideas,
Thoughts are travailing to the birth.
Deep the plough-share seeks the harvest
In the earth.”

It is when the soul is in this condition that the prayers of
the Church assist it. Real deep compassion, that human
sympathy which binds every member of the body mystical
together, comes into action, and when one member suffers
all the members suffer sympathetically with it, and the
prayers of men on earth and of saints in heaven assist the
poor fuinting, yearning spirit in its upward course.

“ The Scriptures give us plain directions to pray one for
another, to make prayers, supplications and giving of thanks
for all men, to pray for all saints, &c. And if all belong to
the same society, if there be one body and one spirit ; if
that one body be Christ Himself, from whom no faithful
soul can be separated by life or death, it does not appear
how any one soul, united to the head, can be excluded from
the prayers which the Church offers for the whole body, or
from participation in the virtues of that sacrifice, without
which no human soul can live. If it is the duty of all
Christians to pray one for another, our prayers will neces-
sarily comprehend all who can derive benefit from them;
that is, all who are united with us in the household of God.
Wherever they are they are in the one kingdom of the Re-
deemer, and have their life from the same body and blood
which are the nourishment of ours. No distance can divide




PROM THE OFFICE FOR THE DEAD.
Vienna Missal.

Nov. 2.




Digitized by GOOS[G



Nov. 2] S. Victorinus. 47

them from our charity or from the life of Christ ; for whether
near or afar off all are made nigh by the blood of Christ:
nigh to God, nigh to each other, nigh to all the saints.” !

]

S. VICTORINUS, B.M.

(A.p. 303.)

[Roman Martyrology. Usuardus. Authority :—S. Jerome, De viris
ill. c. 18, 74 ; Epist. 13 ; Cassiodorus, De div. Sect. c. 5, 7, 9.]

VERry little is known of this saint, except that S. Jerome
calls him one of the pillars of the Church., He studied
oratory in Greece, being a Greek by birth, but abandoned
all prospect of advancement in the world for the cause of
Christ, and was made bishop of Pettau, in Upper Pannonia,
or Styria. He wrote in Latin, but his style was not good,
as Greek was his native tongue, and he never acquired com-
plete facility in the use of Latin. He commented on Holy
Scriptures, and combated several of the prevailing heresies.
But all his works have been lost save a treatise on the
Apocalypse, and another on the Creation of the World, which
has been published by Cave.? The treatise on the Apoca-
lypse is, however, either wrongly attributed to him, or has
suffered alteration and interpolation ; for S. Jerome says
that Victorinus favoured Millennarian views, whereas the
author of this tract combats these doctrines. His commen-
taries on Genesis, Exodus, Leviticus, Isaiah, Ezekiel, Habak-
kuk, Ecclesiastes, the Canticles, and on S. Matthew are lost.

S. Jerome says that he was a martyr, probably in the
persecution of 303.

* Rev P. Cheyne, in * The Church and the World,” Longmans, 1868.
% Scriptor. Eccl. Hist. Literaria. Lond. 1688, pp. 103-¢4.
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~ 8. THEODOTUS, B. OF LAODICEA.

(A.D. 334.)

[Roman Martyrology. Ado, Usuardus. Authority :—Eusebius, H. E.
vii. c. 32.]

THEeODOTUS Was made bishop of Laodicea after Stephen,
who gave way in the persecution of Diocletian. ‘ The
affairs of the Church,” says Eusebius, * were not likely to
be ruined by this, for these were corrected and restored by
Theodotus, who, under a special providence of God, the
Saviour of all, was ordained bishop of the Church there ; and
by his deeds proved the reality of his name (given of God)
and of his office as bishop. For he excelled in his know-
ledge of the medical art, as applied to the body, and was
skilled also in that healing science which ministers to the
soul. No one was ever his equal in kindness, sincerity,
sympathy, and a zeal to benefit those that needed his aid.
He was, also, much exercised in the study of divine things.”
To him Eusebius is supposed to have dedicated his great
work on the “Evangelic Demonstration;” for Eusebius begins
his ¢ Evangelic Preparation” with the words, * Having con-
ceived the design of setting forth before the eyes of those
whoare ignorant the substance which constitutes Christianity,
- in a book having for its title ¢ The Evangelic Demonstration,’
I brought it out under the auspices of your name, O Theo-
dotus, honour of the Episcopate, head precious and conse-
crated to God, with the prayer that you would assist me,
and support me also with the holy sacrifices which you would
offer for me to the Saviour.”

After Arius had been condemned at Alexandria, and ex-
communicated by his bishop, S. Alexander, the heresiarch
appealed to the bishops in the East.
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Cazsarea was the first place to afford him a retreat from
Alexandrian orthodoxy, where he received a cordial recep-
tion from the learned Eusebius, Metropolitan of Palestine;
whilst Athanasius, bishop of Anazarbus in Cilicia, Theodotus
of Laodicea, and others, did not hesitate, by letters on his
behalf, to declare their concurrence with him in the full ex-
tent of his heresy. Eusebius even declared that Christ was
not very or true God ; and his associate Athanasius asserted,
that He was in the number of the hundred sheep of the
parable—that is, one of the creatures of God.

A letter of Arius to Eusebius of Nicomedia has been pre-
served.

“ To his most dear Lord, Eusebius, a man of God, faithful
and orthodox, Arius, the man unjustly persecuted by the
Pope Alexander for the all-conquering truth’s sake, of which
thou art a champion, sends health in the Lord. As Ammo-
nius, my father, was going to Nicamedia, it seemed becoming
to address this through him; and withal to represent to
that deep-seated affection which thou bearest towards the
brethren for the sake of God and His Christ, how fiercely
the bishop assaults and drives us, leaving no means untried
in his opposition. At length he has driven us out of the
city, as men without God, for dissenting from his public
declarations, that ¢ As God is eternal, so is His Son; where
the Father, there the Son ; the Son co-exists in God without
a beginning ; ever generate, an ingenerately-generate ; that
neither in idea, nor by an instant of time, does God precede
the Son; an eternal God, an eternal Son; the Son is from
God Himself’ Since then Eusebius, thy brother of Casarea,
Theodotus (of Laodicea), Paulinus (of Tyre), Athanasius
(of Anazarbus), Gregory (of Berytus), Aetius (of Lydda), and
all the bishops of the East declare that God exists without
origin before the Son, they are made anathema by Alexander’s
sentence ; all but Philogonius (of Antioch), Hellanicus (of

VOL. XIIL 4
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Tripoli in Pheenicia), and Macarius (of Jerusalem), heretical,
ill-grounded men, who say, one that he is an utterance,
another an offspring, another co-ingenerate. These blas-
phemies we cannot bear,” &c.!

Eusebius of Nicomedia, the ecclesiastical adviser of Con-
stantia, the Emperor’s sister, declared in favour of Arius, and
offered him a refuge, which he readily accepted, from the
growing unpopularity which attended him in Palestine. The
Council of Nicea met in 325. Arius appeared with several
bishops of his party, variously reckoned as twenty-two or
seventeen. Seven—amongst these, some reckon Theodotus
—Arius believed he could thoroughly rely upon. Philostor-
gius, however, does not reckon Theodotus among the twenty-
two of the party of Arius, but he is given as one by Theodoret.
It is certain that he subscribed the Creed, and that without
a struggle, such as that made by Eusebius of Nicomedia,
Theognis of Nicea, Maris of Chalcedon, and the Libyan
bishops Theonas and Secundus. Finally all yielded, fearing
the banishment with which they were threatened by the
Emperor, except the two Libyans, who were condemned
with Arius. Yet no sooner were Eusebius and Theognis
returned to their dioceses, than they began to teach the Arian
heresy with increased vehemence, harboured the heretics
who had been driven out of Alexandria, and protested that
their subscription had not been given to the Nicene Creed.
They had succeeded, it is said, by bribery, in getting at the
document and effacing their names. These two bishops
openly communicated with the Arians. Theodotus seems
also to have shown his antagonism to the Nicene faith,
though he probably did not go to the same extremes as
Eusebius and Theognis ; for whereas Constantine banished
these bishops, he contented himself with writing to Theodotus
to caution him to be more circumspect, and to take warning

' Theod. H. E. lib. i. c. 8.
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by the punishment inflicted on Eusebius and Theognis, and
rid himself of the evil influence they had exerted on his
mind. .

But in 328 Constantine fell under the influence of his
sister Constantia, and this led to the recall of Eusebius of
Nicomedia, of Theognis, and of Arius.

But though Arius had returned to Alexandria, S. Athana-
sius, now bishop of that important see in the room of his
friend and patron, Alexander, refused to receive him to com-
munion. The Arian party, which now had the ear of the
Emperor, resolved to effect his ruin, as well as that of other
most zealous champions of the Catholic faith. Various
calumnies were circulated about Athanasius, and he was
summoned before the Emperor to answer to the charges
made against him. Constantine speedily detected their
emptiness, and discharged him.

In the meantime a more successful attack had been made
against Eustathius of Antioch—a confessor, very learned and
eloquent, a writer, and a zealous opponent of Arianism.
Eusebius of Nicomedia, a crafty, unprincipled man, accom-
plished his purpose by means most discreditable. He feigned
a burning desire to see the magnificent church of the holy
sepulchre, which Constantine had built at Jerusalem. The
Emperor was so pleased at the expression of this wish, that
he furnished him with funds to make the journey, and placed
the state conveyances at his disposal. Eusebius took with
him Theognis of Nicza, and they arrived together at Antioch.
S. Eustathius received them in a friendly manner, and with-
out suspicion, and saw them on their way to Jerusalem.
There they met other Arian bishops whom they had secretly
summoned to assemble there, under one pretext or another,
Theodotus of Laodicea, Eusebius of Casarea, Patrophilus
of Scythopolis, Aetius of Lydda, &c. When all were
gathered, they set off together to Antioch, and. invited
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Eustathius to hold a council. He was still unsuspicious, and
called together some of his suffragans. Then, suddenly the
Arian party introduced a woman with a baby in her arms,
and charged Eustathius with being its father. The wretched
woman had been suborned to make this accusation by Euse-
bius and those acting in concert with him. The bishop of
Antioch, taken with surprise, indignantly demanded some
evidence against him other than the word of this woman.
But the Arians were in the majority. They put the woman
on her oath, took down her deposition, and in spite of the
outcries and remonstrances of the other bishops present,
condemned and deposed Eustathius. Eusebius and Theog-
nis at once posted off to the Emperor, leaving Theodotus
and the rest of their party in Antioch. Eusebius told the
Emperor that the patriarch of Antioch had been convicted
of having seduced a woman, before a Council held in his
own city, that his flock were indignant, and demanded
Eusebius of Caesarea in his place, and that on account of his
profligacy and sabellianism, the Council had deposed Eusta-
thius. He hinted also that the bishop of Antioch had grossly
insulted Helena, the mother of Constantine, to her face.
Constantine had only just lost his mother, and he took fire
at once at the insidious suggestion. He sent orders that
Eustathius should be brought before him.

In the meantime Antioch was in an uproar. Part of the
population sided with Eustathius, part believed the charges
made against him. The excitement was intense ; soldiers
and magistrates, the very heathen, took part in the con-
test, and came to blows. The armed hand of the Em-
peror was obliged to restore tranquillity. He banished
Eustathius to Trajanopolis, and the unfortunate bishop
died in exile.

Shortly after, the woman who had accused him fell ill,
and confessed before many bishops and clergy that she
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had been bribed to make the charge, and assured that she
would not be committing perjury, for the father of the
child was indeed named Eustathius, but was a coppersmith
in Antioch.

Eusebius of Cesarea, however, did not think fit to leave
his see for that of Antioch, and wrote to the Emperor to
state his reasons.

Constantine sent a letter to Theodotus, Aetius, and others
of the Arian bishops assembled at Antioch, which Eusebius
has reported,! in which he approved of what had been done.

Nothing more is known of Theodotus, except one cir-
cumstance of no great importance. There were at Laodicea
a priest named Apollinaris and his son, a lector, bearing the
same name. There was at that time in Laodicea a pagan
sophist of some note, named Epiphanius, a great friend of
the two Apollinares, and he gave instructions to the younger.
One day Epiphanius recited a hymn in praise of Bacchus,
in presence of several persons, amongst others of these two
men. Before doing so, he repeated the formula, ¢ Let those
who are uninitiated or profane depart,” but neither Apolli-
naris, father or son, nor any of the Christians present, left
the room. When Theodotus heard of this he was indignant.
After rebuking the laymen, he pardoned them; but he pub-
licly blamed the father and son, because they were in holy
orders, and excommunicated them. Only after they had
done penance with fasting and tears did he readmit them to
communion.

Theodotus has only crept into the Roman Martyrology
through an oversight. Ado, Usuardus, and other early
martyrologists, seeing the high praise accorded him in the
« Ecclesiastical History of Eusebius,” and knowing nothing of
his Arianism, and his association with Eusebius of Nicomedia
in the scandalous transaction at Antioch, rashly placed him

* Vit. Const. c. 6a.
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in their Sacred Kalendars. It is much to be regretted that
Baronius did not cancel his name when he revised the

Martyrology.

S. MARCIAN, H.
(A.D. 388.)

[Roman Martyrology, inserted by Baronius. By the Greeks on Jan.
18, and on Nov. 2. Authority :—Theodoret, Philotheus, c. 2.]

THE desert of Chalcis was in the borders of Syria, and
extended to the Euphrates. In the fourth century it was in-
habited by anchorites, of whom the most famous are S.
Avitus and S. Marcian. ¢ Avitus,” says Theodoret, * was
a holy man endowed with great wisdom. He was older than
S. Marcian, and had entered before him into the exercises
of the monastic life. His desert, which formed part of that
of Chalcis, was more northerly than that of this saint, bending
towards the east, and much exposed to the north-east winds.
He had built there a little cabin, where he lived a very austere
life, to which he had inured himself by long habit of morti-
fication. Having heard of the virtues of S. Marcian, he
thought it would greatly profit his soul to visit him.® Such
was Avitus, who has not found a place in any sacred
kalendar. Marcian has been more fortunate. ¢ This latter,”
says Theodoret, “ had three countries, the town of Cyrus, the
desert, and Heaven. Cyrus saw his birth, the desert
nourished him in piety, and Heaven clothed him with virtues.
He was of patrician race, and consequently of a noble and
wealthy family. His form was comely, his face handsome,
and he was regarded, before he quitted the world, as one of
the most engaging and finest looking men of his city and
time. He figured at Court with distinction, and a career in
the profession of arms or in politics seemed to open before
him, when he cast aside all the advantages of his birth,
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station, and education, and flying to the desert of Chalcis,
built himself a little cell in which he could scarce lie at length
or stand up, surrounded it with a little yard, and gave him-
self up to heavenly meditation, reading, and prayer.” ¢ The
chanting of psalms,” says Theodoret, * succeeded prayer;
and prayer followed psalm-chanting, and the reading of the
Divine Scriptures succeeded both.” The consolation he
drew from reading took the place of human consolation.
He seemed to hear the voice of God speaking to him from
the inspired page, and when he prayed, he was answering
and appealing to the God who had addressed his soul. He
ate only in the evening, and then but a quarter of a pound
of bread daily. He thought it better to eat a little daily than
to fast for several days. “For,” said he, “ when one eats
nothing for some days, the body is so exhausted, that the
soul participates in its exhaustion, and is not able to acquit
its duty before God ; and when one eats, it is with avidity
and to excess, so that the stomach is overcharged, and the
spirit is weighed down by slumber.”

He had two disciples, Eusebius and Agapetus; the saint
did not lodge them in his cell, where indeed there was not
room for them, but made them build cells for themselves
near it, and they performed together their service of prayer
and praise.

One night Eusebius, curious to know what Marcian was
doing in his hovel, peeped through the little window and
saw him praying, and a light, mysterious and unearthly,
playing round his head. Marcian was very humble, and
indignantly refused to be regarded as a miracle-worker. This
was so well known that few dared to importune him to
attempt to heal the sick. He never would speak with lay
persons except at Easter ; and even then, should they assail
him with requests to exert miraculous powers to relieve the
sick, he withdrew in annoyance and shame.
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There was a person of distinction at Bercea, five days’
journey from where Marcian lived, who had a daughter
deranged. He came all the way to the desert of Chalcis
to entreat the hermit to bless a vial of oil with which he
might anoint and heal his daughter. But he was speedily
informed that Marcian saw laymen only at Easter, and as
this was not the favoured season, the father went to an aged
solitary whom Marcian greatly respected, and told him his
desire. After much hesitation the solitary engaged to take
the bottle to Marcian and get him to give his benediction to
the oil. The old man accordingly went to the saint, was
admitted into his cell, and conversed with him. But his
heart failed him, knowing how much Marcian objected to
the request he had it in his mind to make, and he went away
without obtaining the desired blessing. A few days after
he visited the saint again, taking with him the bottle as
before. Marcian suspected that there was something which
made the old solitary pay him two visits with so small an
interval of time between them, and asked him what the real
object of his visit was. Then the old man produced the vial
and told the tale. Marcian indignantly dismissed him, and
peremptorily refused to bless the oil. So the officer was
obliged to return disappointed to Bercea. But on his
arriving there, he learned to his great joy, that his daughter
had recovered the use of her reason on the very day that
Marcian had refused his benediction to the vial.

One day Flacius, bishop of Antioch ; Acacius, bishop of
Bercea ; Isidore of Cyrus, and Theodore of Hierapolis, came
to visit him. He received the bishops with the respect due
to their rank, and all sat down and waited in silence, till he
should open his mouth and give them some spiritual in-
struction. But he said nothing. Then one of the company
said, “ My father, these illustrious prelates have come to
receive a word of edification from thy lips.”
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Marcian rose, looked round and said, as he swept the
horizon with his outstretched hand, “ God speaks to us from
all Creation, through every creature. And look here,” he
pointed to his copy of the Sacred Scriptures, “ He speaks to
us also from the holy books. What more can you want
from a poor leaner like Marcian ?”

Not long after this visit, Avitus, the aged hermit, came
to see him. Marcian opened the gate to him, and received
him with tokens of profound regard. Seeing that the old
man was faint with his journey, he bade Agapetus at once
cook herbs and vegetables, and prepare their meal. Whilst
the two hermits were conversing together, after saying
nones, Agapetus entered with the table, laid on it bread
and the cooked herbs, and Marcian said to his guest, “ My
father, let us eat together.” It was then three o’clock in
the afternoon, and the solitaries did not usually break their
fast till sunset. Avitus hesitated, and said that he never ate
till evening.

“ We have the same custom,” said Marcian, “ and keep
the same rules. We prefer work to ease, and fasting to plenty ;
and if you only take nourishment after sunset I do the same.
But,” he added, *charity is dearer to God than fasting.
Charity He commands us, and fasting is what we impose on
ourselves. Sit down and eat with me.” So they sat down
together and partook of the humble repast with thankful
hearts. Avitus remained three days with Marcian, and then
they separated, never again to meet in the flesh.

The sister of Marcian came from Cyrus with her son to
see him. He received the young man, but refused to hold
converse with his sister, as he would not hold any com-
munication with women. The young man told him that he
had brought a convoy of provisions, and begged his uncle to
accept it.

* Did you give any of the food to the solitaries, and to the
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monasteries on your way hither?” asked Marcian. The
young man said he had not done so.

‘“ Then,” said the hermit, “ I will have none of your gift,
for you have followed the instincts of flesh and blood, and
not the dictates of tender charity.”

S. Marcian was a staunch upholder of the Catholic faith
against the Arianism which flourished under the favour of
the Emperors Constantius and Valens. He equally opposed
Sabellianism and Apollinarism. There was a hermit in his
neighbourhood named Abrames, who followed the Quarto-
deciman schism, that is, notwithstanding the decision of the
Council of Nicea, persisted in celebrating Easter on the
fourteenth day of the moon, after the Jewish mode of
reckoning the Passover. S. Marcian sought him out, and
succeeded, though with difficulty, in bringing him round to
the Nicene usage.

When he was very old, many were impatient to appro-
priate his relics. The proprietor of the land where his cell
was, reared a tomb to receive the body, some time before he
died. His nephew Alipius, thinking that he had a right to
his uncle’s body as nearest of kin, erected a chapel to con-
tain it. A richlady named Zenobiana built another chapel in
Chalciris, and several other persons erected similar chapels.

‘The poor old man, becoming nervous and distressed lest
he should be pulled to pieces after death by these eager relic
worshippers, made his disciple Eusebius swear solemnly to
bury him secretly as soon as he died, and not to confide the
situation of his grave to any save two of his disciples in
whom he had confidence. Eusebius did as he was required,
and for many years it was not known what had become of
the body of the hermit Marcian. Fifty years after his death,
the only surviving disciple of the three who had known the
place where he was buried, finding that the chapels had all
been supplied with relics of other saints, revealed the spot ;
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and the body was solemnly translated. This took place
only two years before Theodoret wrote his * Philotheus,”
which was in 440. Consequently the translation took place
in 438, and the death of Marcian fifty years before, in 388.

S. ERC, B. OF SLANE.

(a.p. 513.)

[Irish Martyrologies on this day and on Oct. 2. On this day the
Drummond Kalendar. Authority :—Mention in the Lives of S. Patrick
and S. Bridget, &c.]

ERrc, bishop of Slane, was consecrated about the year 465.
He was a friend of S. Patrick and of S. Bridget. Little more
is known of him. He died at the advanced age of ninety,

in 513.

S. WULGAN, B.C.
(7TH CENT.)

[Belgian and Gallican Martyrologies ; also May 21. Molanus and
Saussaye. Authority :—A late Life of no interest, published in the
Acta SS. Belgii. v. p.253.]

THE town of Lens in Artois honours with special devotion
S. Wulgan, said to have been an Irishman, who preached
the Gospel in Belgic-Gaul. In Picardy a Wulgan is also
honoured, and it is possible that there was but one Wulgan,
the apostle of both Artois and Picardy; but there are no
details which allow either of their identification or of their
separation. Waulgan of Lens passed many years preaching
to the Atrebati and Morini, and he seems to have been a
regionary bishop, his orders having been given him in Ireland
before he left the country on his apostolic mission.
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Later he received permission from the abbot of the monas-
tery of S. Vedast at Arras to live in a little cell as a recluse.
On his death he was buried at a place called the “ Terminus
hominum bonorum;” and which was probably the ceme-
tery of the monastery. Afterwards the inhabitants of Lens
asked for his body, over which miracles of healing had been
wrought, and they buried it in their church dedicated to the
Blessed Virgin. The date of this elevation and translation
of the body of S. Wulgan to Lens is not known, but it took
place certainly before 1050, as Balderic in his Chronicle
speaks of it as having been made long before.

SS. MAURA AND BAYA, VV.
(10TH CENT.)

[The Aberdeen Breviary on Nov. 3. Adam King's Kalendar gives
Maura on Nov. 2, and *‘ Baye, virgin in Scotland under King Donald,”
on Nov. 1. It is probable that Baya has been confounded with Begha
or Bees, Nov. 1. There were two S. Beghas, and Baya—only another
form of Begha—is a third, distinct from the other two. Dempster, in his
Scottish Menology, gives Bay, virgin, friend to Donald VI., on Nov. 1,
and Maura, V. in Cuninghame, on Nov. 2.]

S. MAURA (Maur) was a solitary who lived at Killmaur
in Ayrshire, in the reign of Donald VI. (893-904). S. Baya
(Begha), who was intimate with the King, is said to have in-
habited the island of Cumbrae, where she lived in solitude,
surrounded by beasts and birds, and where she received the
visits of S. Maura. What S. Maura learnt from this holy
woman she taught to the virgins associated with her in the
religious life. Nothing could exceed the austerity of these
saints. S. Maura finished her life at Killmaur where she
had lived. S. Baya died in her island, where a chapel was
raised over her remains. The love of solitude that dis-




Nov. 1 S. Willebold of Berkheim. 61

tinguished her in life was attested by miracles after death
for the rector of the church of Dunbar, attempting to carry
off her relics, encountered so great a storm that he was
obliged to desist. The chapel still exists in Little Cumbrae,
near the top of the hill, a little north of the castle. It is
thirty-three feet long by eighteen feet wide.

S. WILLEBOLD OF BERKHEIM, C.
(A.D. 1230.)

[Venerated in the diocese of Constance. Authority :—A Life in
Werfer u. Steck. Heiligen Legende, Ulm, 1864, pp. 1006-9.]

ON November znd, All Souls’ Day, in the year 1230, a
faint, sick youth of scarce twenty-three years, in ragged pil-
grim habit, came into the little village of Berkheim, in the Iller-
thal, on the high road between Memmingen and Biberach.
He had crept, with a death sickness on him, over the pass
from the Inn valley into Bavaria, by Nassereit, Lermos, and
Reutte. With failing strength he had made his way past
Fiissen, along the more level hop-grown fields to Memmingen.
Then he had crossed the bright Iller, foaming from its not
very distant seven sources in the glorious Algaii Alps above
Oberstdorf. And as night fell, without money to pay for a
room in the little inn of the Crown, he crawled into the hay-
loft of the hostelry, and lay down to die on the sweet hay
of the past summer, dead clover, hare-bells, and golden-balls.

No one in the village gave a thought to the poor young
pilgrim. No kind hand ministered to the boy as he struggled
in his last agony. Here and there, throughout the night,
some widow or orphan sobbed and prayed in the last hours
of All Souls’ Day for the dear ones recalled to mind by
the solemnities of the Church at that season. Suddenly, at
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midnight, the church-bells began to peal joyfully. The
people started from their beds, hurried out into the one street
of the village, thinking that there must be a fire, and that the
bells sounded the alarm. But no light was in the belfry,
and still, rung by unseen hands, the bells pealed loudly. The
whole village was speedily out of doors, wondering and
alarmed. Then a strange light was seen to issue from the
hayloft of the Crown inn, and the villagers hastened to it,
fearing lest the fresh hay might have caught fire by spon-
taneous combustion. There they found the pilgrim lying
dead, with a mysterious glow-worm light surrounding the
emaciated form. The body was raised and carried forth:
the sweet scent of the new hay hung about it, and the
wondering people heard, soft and inexpressibly sweet, a
distant unearthly strain of music. Nothing further was
needed to satisfy them that the poor pilgrim was a saint;
but this growing conviction became firmly established when
they discovered who he was.

He was, in fact, Albert von Calw, son of the noble house
of Beutelsbach, which had given two popes to the Church,
Leo II and Gerard Count of Calw, bishop of Aichstidt in
1040, and sovereign pontiff in 1054, under the title of
Victor II. The history of the young count gradually be-
came known. His name was Albert, he had been brought up
in wealth, but had gone forth in 1229 from the family castle
and his parents, on a pilgrimage to the Holy Land, under the
name of Willebold. No details of his adventures on this
pilgrimage have reached us. We know nothing more of
him till he died in the hayloft of the Crown at Berkheim.

His noble parents erected a monument over him, repre-
senting him in his pilgrim’s habit, staff in hand, treading on a
dragon, and the inscription, * Here rests Willebold, pure in
body, who lived so that he is made associate with the saints.”
Forty-three years after, Berchthold, conventual of Miinch-
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Roth, and pastor of Berkheim, in consequence of a vision,
took the body up. Miracles attended the elevation. A
shrivelled hand stretched to touch it was healed, a boy born
deaf and dumb obtained his speech and hearing, a maniac
came to his right senses.

In 1703 Abbot Martus, vicar-general, built a new and
larger church at Berkheim, and placed the sacred body before
the altar of the Five Wounds. The bishop-rural, Ferdinand
Conrad Geist of Constance, came in 1705 to Berkheim, to
consecrate the new church, and sanctioned the veneration
of S. Willebold, in accordance with the directions of the bull
of Urban VIIIL of May 12th, 1625, which permits venera-
tion of a holy person not enrolled in the Martyrology, if it
can be proved that this has been customary for over a
century. In 1731, by permission of Bishop John Frank,
the five hundredth anniversary of S. Willebold was celebrated
with an imposing procession, in which the relics of the
saint in a costly shrine were carried by the canons of Miinch-
Roth. The body was then enclosed in a shrine of tin, and laid
under the altar. On this occasion S. Willebold was chosen
as second patron of Berkheim. To this day crowds of
pilgrims visit the church and shrine, and many miracles
of healing are wrought by the intercession of the pilgrim-
saint,
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November 3.

S. QUARTUS, Disciple of the Apostles; 1st cent.

SS. GErRMANUS, THEOPHILUS, CESARIUS, AND VITALIS, MM, at
Casarea sn Cappadocia; A.D. 250

S. ParuLus, P.M. at Toulouse; cire. A.D. 250.

S. VALENTINE, P.M., AND HILARY, Deac. M. at Viterbo A,

304.

S. FLowrus, B. of Loddve in France ; sth cent.

S. DOMNINUS, B. of Vienne ; circ. .. 536.

S. GWENAL, Ab. of Landevemec in Brittany; circ. A.D. 570.

S. SYLVIA, Matr. at Rome; end of 6tk cent.

S. WINRFRED, V.M. at Helywell in Flint; 7th cent.

S. HUBERT, B. of Lidge; A.v. 727.

S. PIRMINUS, AS. B. in Germany; A.D. 758.

S. ODRADA, V. at Alem, near Bois-le-Duc in Holland, 3 8th cent.

S. ENGLAT, A3. at Tarves in Scotland ; 10th cent.

S. ERMENGOLD, B. of Urgel in Spain; A.D. 1035.

S. MALACHY, Adp. of Armagh; A.D. 1148.

S. IDDA, Coumtess of Toggemburg, at Fischen in Swilsertand;
A.D. 1226,

S. QUARTUS.
(1IST CENT.)

[Roman Martyrology. Usuardus, Notker, &. Greek Menza ard
Menologies, that of Basil on Nov. 10, along with Olympias, Herodius,
Sosipater, Erastus, and Tertius. So also the Glagolithic Kalendar and
the Russian. But the Greek Menzea, published at Venice in 1585, also on
Sept. 3. Authority :—Rom. xvi. 23.]

UARTUS, a Christian of Corinth, “a brother,” is
said to have been one of the Seventy disciples ;
and there is a tradition that he also became
eventually bishop of Berytus, but this rests on

the uncertain testimony of the pseudo-Hippolytus.
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S. PAPULUS, P.M.
(A.D. 250.)

[Gallican Martyrology of Saussaye. Breviaries of Carcassonne and
Toulouse. Authority :—The Lections in the Carcassonne Breviary, of
no historical value.]

S. PapuLus is said to have been a priest in company
with S. Saturninus, whose not altogether untrustworthy Acts
we have. Papulus followed Saturninus into Gaul. On
reaching Carcassonne, the magistrate Ruffinus shut them up
in a tower, but they were delivered by the Most High, and
went on their way to Toulouse. There their preaching met
with great success. When S. Saturninus went into Spain,
he confided the care of his converts in Toulouse to S.
Papulus. His miracles, and success in converting people to
the faith so exasperated the heathens, that they laid hold of
Papulus, and after having subjected him to insult and tor-
ture, they cut off his head at Lauraguais, where in after times
a church, and then a monastery, were erected. The body of
S. Papulus was translated to the church of S. Saturninus at
Toulouse, where it is still religiously guarded and honoured.
In French he is called Saint Popoule.

S. FLORUS, B. OF LODEVE.
(5TH CENT.)

[Saussaye’s Gallican Martyrology. But at Saint-Flour the festival of
this saint is celebrated on June 1. Authority :—An untrustworthy Life
from MSS. published by Joannes de Plantavit de la Pause, Bishop of
Lodéve, in his ¢ Chronologia preesulum Ludovensium,” 1634.]

AFTER the received fashion in France, the founders of the
several churches are thrust back into Apostolic times.
VOL. XIIL 5

X
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Accordingly S. Florus, first bishop of Lodeve in Auvergne,
is said to have been one of the seventy-two disciples of our
Lord, and to have been baptized by Christ Himself, and
therefore to have become His special spiritual child. Aftex
the Ascension and the descent of the Holy Ghost, he
attached himself to S. Peter, and followed him to Rome.
The holy apostle sent Florus into Aquitain, and he settled
at Lodeve, where he laboured to bring the idolatrous Voleze
to the religion of Christ. His preaching had such success
that his converts cut down the trees they had previously
venerated. From Lodeve he went among the Arverni,
taking with him Gennadius, a priest, and Justus, a deacon.
When near Bolesmes his companions were so oppressed
with the heat and with thirst, that the saint had compassion
on them, and driving his staff into the earth, produced for
their relief a fountain of refreshing water. This spring, now
covered with a little building, and surmounted by a cross,
in the midst of a little wood, bears the name of “ La
Fontaine de Saint-Flour,” and is now-a-days regarded as
miraculous.

Thence Florus and his companions pursued their way by
the roots of Mont Cantal, through the ravine of Planése,
and ascending a little basaltic hill called Mons Indiciacus,
he planted on it a little chapel which he dedicated to S.
Peter, and made this the centre of his mission. This became
the origin of the church and town of Saint Flour. How
long he lived there, and when he died, is not known. A
grotto is shown at the base of the hill to which he is said to
have retired for prayer.

Such is the legendary Life. But as the successor of S.
Florus, named Maternus, sat in 506, we are probably not
wrong in placing Florus in the fifth century.
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S. GWENZAL, AB.
(ABOUT A.D. 534.)

[Gallican Martyrology. Vannes Breviary ; those also of Saint-Pol-
de-Leon and Quimper. Authority : —A Life given by Albert le Grand
from the old legendaries of Landevenec, Vannes, and Quimper. Also a
Life, written about 818 by an unknown author, inserted by Menardus
in his Benedictine Martyrology, 1629, p. 365, &c.]

GweNEL or Gwen-ail, which means “the White Angel,”
was the son of Runelin, a noble in Western Brittany, and
his wife Levenez. They lived at Quimper. When he was
a child, S. Winwaloe happening to pass that way, Gwenzl
ran to the abbot and knelt to him for his blessing. The
holy man was pleased with the boy, and asked him if he
would come to him in his monastery of Landevenec. The
child readily replied that he would do so. “ You are too
young now,” said the abbot; “when come to years of dis-
cretion, you will find your way to me.” The boy was, how-
ever, so earnest in his desire to follow him at once, that
Winwaloe asked his parents if they would allow him to fol-
low his vocation, and when they consented, he took Gwenzl
with him to Landevenec. There he surprised all by his
fervour. He adopted a system of mortification which was
much in vogue among the Irish and Scottish saints. On
winter nights he plunged himself up to the shoulders in the
abbey fish-pond, and remained in the water till he had re-
cited the seven penitential psalms. After having spent
forty-three years in the abbey, S. Winwaloe died, and S.
Gwenzl was elected abbot in his room. Gwenzl remained
abbot for seven years and then resigned, that he might visit
the saintly abbots of Britain. He took with him eleven
monks, and crossed the sea to Cornwall and Wales, and
spent four years in Britain. Then, warned by an angel to
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return to Brittany, he set sail and reached the islet of Groix,
when the bells of the monastery rang of their own accord
on his landing. He did not remain there long, but came
to the mainland, and revisited Landevenec, but could not
be persuaded to resume the abbatial authority for longer
than three years. Then, desiring retirement, he went to an
islet with two companions only, and built three cells in a
wild and lonely spot. As there was a deficiency of water,
he made the sign of the cross on the ground, plunged his
staff into the soil, and a fountain gushed forth as he with-
drew it. As he was one day visiting a hermit named
Caradoc on the mainland, a deer, pursued by the hunters of
Hoel 1., took refuge under his mantle. The huntsmen told
their prince what had occurred, and he sent for the saint.
Gwenzl went to him, and Hoel endeavoured to persuade
him to remain with him. But Gwenal sought solitude, and
no promises of favours could induce him to leave his loved
isolation for the noise and distraction of a Court.

The chief having reluctantly permitted him to depart, he
retired to Vannes, where he died shortly after. The date of
his death must be fixed by that of S. Winwaloe, which took
place some sixteen years before that of S. Gwenzl. S. Win-
waloe died on Saturday, the 3rd of March, in the first week in
Lent; a date which may be either 507, 518, or 529. Pro-
bably it was in one of the latter years. If so, Gwenzl died
in §34 or 545. It is impossible to say in which. Albert Le
Grand fixes his death in 467, but his dates are not in the
least to be relied on. Lobineau gives 580; the Paris Bre-
viary 570 ; Dom Morice, in the notes appended to his History
of Brittany, gives 518. He was aged seventy-five when he
died. The body of S. Gwenz! was taken to Vannes and
buried in the cathedral, where his tomb is still shown, near
an altar that bears his name. In 956, for fear of the Danes,
his relics were transported to Paris. They were afterwards
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taken to Corbeil. The cathedral of Vannes possesses a
portion of the relics. Those at Corbeil were lost at the
Revolution. A chapel dedicated to the saint exists at
Ploneis near Quimper ; another near Saint-Pol-de-Léon; a
third near Landivizian, and a fourth half-way between
Landernau and Plougastel, where there is an ancient statue
of the saint. '

S. WINEFRED, V.M.

(7TH CENT.)

[Roman Martyrology. Sarum and Hereford Kalendars, not that of
York. Authority :—A Latin Life, the MS. of which is in characters of
the middle of the 11th cent., published by Rees, ‘¢ Lives of the Cambro-
British Saints,” p. 198-209. The MS. has the superscription in a
much more modern hand, ‘‘ Per Elerium Britannum monachum, anno
660, aut Robertum Salopiensem, anno 1190.” It is by neither. This
MS. is among the Cottonian MSS. in the British Museum. There is
another, however, in the Bodleian Library, Oxford, which is probably
that written by Robert, Prior of Shrewsbury.  Of this latter an English
translation was published by Dr. Fleetwood, bishop of S. Asaph, in
1713, with the following title, *‘ The Life and Miracles of St. Winefred,
together with her Litanies, and some Historical Observations made
thereon.” See also Leland, Itin. iv. p. 128, ed. Nov. Also the Welsh
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